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How can they (the Three) be Oné?
Are they verily One, because we call them One?
How Three can be One, can only be known through the

revelation of the Holy Spirit. (Sohar, vol. ii,, p. 43, versa.,
p. 22, 3)



PREFACE.

THE object of this little book is to prove, that
the Jewish Church, before the Christian era,
held the doctrine of the Holy Trinity as a
fundamental and cardinal Article of Faith.
Yea, the Jews held this doctrine pure and un-
defiled up to the end of the second century
after Christ ; and, as contained and declared in
the Holy Scriptures, it has been set forth to
demonstration in their authenticated and most
ancient books, as the reader will see from the
quotations in these pages. Hence it is, that
we do not find in the New Testament any ob-
jections raised by the Jews to this doctrine,
though they rejected, so unjustly, the claims
of Jesus of Nazareth to be the true Messiah.

The quotations from the Holy Scriptures,
and from the Chaldee Paraphrases, as well as
from other ancient Jewish works, have been
given in the original languages, that the
reader may be able to judge of their faithful-
ness. ; :

The translation, subjoined to these quota-
tions, is to enable those, who are not con-
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versant with those languages, to see that the
Gospel of fulfilment teaches no other doctrine
than was revealed in the Gospel of promise.

The author of this little book requests the
reader to bear in mind, that the Holy Scrip-
tures, and nothing but the Holy Scriptures,
are the basis upon which he holds that the
doctrine of the Trinity is founded ; and quota-
tions from human writings, however " old,
venerable, and authenticated, are only em-
ployed to shew to our brethren, the Jews, how
inconsistent they are in rejecting Christianity
on account of this doctrine, professing, as they
do, to follow closely their forefathers, who, it
is here proved, believed it necessary to salva-
tion.

Moreover, the Christian reader will perceive
from the quotations adduced from those ancient
Jewish Doctors, how unfounded and ignorant
is the assertion of the Unitarians, ¢ that the
Apostles invented the doctrine of the Trinity, in
order so much the more easily to gain over the
idolatrous nations to their new religion.”

No! our reply is, the Apostles inherited their
Saith in the Triune Jehovah from their fathers,
who had it through Divine revelation in the
Word of God.
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The autobiographic form of this little book
has been chosen, not only because it seemed
best adapted to the subject in hand, but also
‘with the view of presenting to the reader a
faithful portrait of an Israelite in pursuit of
Divine knowledge, thus giving to the expo-
sition of these deep yet saving doctrines, life
and animation. This Israelite is known to
the author as his own self ; and the statements
with regard to him are, therefore, to all
intents and purposes, matters of fact.

The writer of these pages has purposely
avoided introducing quotations from the New
Testament Scriptures as proofs of this doctrine,
inasmuch as the Jews will never admit them as
such ; but the New Testament Scriptures have
been, and ever will be, to the author, all-suf-
ficient ; and on their testimony, independently
of any of these human writings of the ancient
Jewish Church, he receives and believes this
blessed doctrine with all his heart.

THE AUTHOR.

AMsSTERDAM, 1863.
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THE GREAT MYSTERY.

PART L
§ 1.

NATHANAEL GIVES AN ACCOUNT OF HIMBELF.

I HAVE some peculiar and good reasons for calling
myself Nathanael. I am areal and not an imagin-
ary person, and all that I am communicating in this
little volume has verily and in reality taken place in
my mind, when it pleased our God to bring me out
of a turbulent ocean of soul-distressing doubts and
fears, strivings and wrestlings with the powers of
darkness and with my own heart, by nature, stone,
(Ezek. xxxvi. 26,) into the glorious liberty of the
“children of God.

This was a free and gracious gift of God, as my
adopted name, Nathanael, signifies.

§ 2.
THE EFFECT OF DIVINE LIFE IN THE SOUL.

When divine life is poured into the soul through
the Holy Spirit, there is an insatiable thirst for the
heavenly truth of NenowY 8,  The mystery of the

B
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Trinity.” 'This thirst can only be quenched through
the teaching of the Holy Spirit, when He reveals
~ God unto the soul through His word.! (Sohar, vol.

ii., p. 48, versa.) The Bible, and nothing but the
Bible, is designed by God to be unto us the rule
of our faith and practice; but alas! His people,
the children of Israel, invented, in their vain
imaginations, a variety of traditions, and exalted
them above the Word of God, thus making the law
and the prophets of none effect. The sad conse-
quence resulting therefrom was, that the children of
Israel lost the right and scriptural knowledge of
God, which only a very few retained. As early as
the second century of the Christian era, those few
had died out. In the rabbinic writings of the subse-
quent five or six centuries, we find only extracts from
the teaching of their ancient masters, and these often-
times darkened with interpolations. What God said
through His prophet Jeremiah (ch. ii. 13), has not
ceased sounding forth : “ My people have committed
two evils : they have forsaken Me the Fountain of
living waters, and hewed them out cisterns, broken,
cisterns, which can hold no water.”

Great moral power is required to emerge out
of such a state of ignorance, into which my people,
the children of Israel, have fallen. This power is
not in man, but is of God; and He says (Ezek.
xxxvi. 87,) Avab WA AT MY M DR MR 71D
19N “ Thus saith the Lord God, Iwill yet for this
be inquired of by the house of Israel” It is, there-

1 See motto on the reverse of the title page.
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fore, my prayer: i > WM TABN2 AT
sorm S0 s TN W 9N “Lead me in Thy
truth, and teach me; for Thou art the God of my
salvation ; on Thee do I wait all the day.” (Psalm
xXV. 9.)

§ 3.

NATHANAEL EXPLAINS THE PLAN OF ENQUIRY
WHICH HE PURSUED.

I took from the heavily-burdened shelves of my
library the Book of all Books, rmom morp, The
Biblia Magna Hebraica, and said, Thou shalt be
my Instructor! and my prayer was, rmaor ©NO2
wynn ¢ In the hidden part Thou slzalt make me to
know wisdom.” (Ps.li. 8.)

But while I felt that the holy Scnptures were
sufficient, and alone to be trusted, to lead me into all
truth necessary to salvation, I wished also to consult
the writings of the ancient teachers of my nation;
some of whom lived before the Christian era, and
others somewhat later. These writers, it is true,
being but fallible men, are to be followed so far
only as their teaching and doctrine agree with the
holy Scriptures; but nevertheless I was anxious
to know what these Jewish-church Fathers thought
upon the subject about which I was enquiring ; and
accordingly I made.diligent search in the archives,
where I found certain records, which informed
me what authority these men had in the synagogue,
and still have, and what their faith respecting
MO N, the Mystery of the Trinity, was.

B 2
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§ 4.

NATHANAEL GIVES US A SKETCH OF THE LIVES OF
THESE JEWISH-CHURCH FATHERS.

Onkelos.—Onkelos, surnamed =37 the Proselyte,
was probably descended from the Gentiles, and
bad embraced the true religion. He lived long
before the rabbinic schools came into existence,
though the precise time cannot be ascertained with
certainty. Most probably he flourished in the time of,
or at the return from, the Babylonish captivity, when
our nation had lost the knowledge of their holy
mother tongue, the Hebrew language, and the mass
of the people only understood the Chaldee. (nbwbw
r192apr, p. 20.) Onkelos translated the Pentateuch
into Chaldee, and paraphrased” certain passages.
This paraphrase or translation is called the Targum.

This paraphrase on the Pentateuch has had, in the
Jewish Church, the same authority as the Hebrew
text, and was always read in the synagogues after
the Hebrew had been read. It is even erroneously
considered as having been inspired by God, as we
read in mSapr ASwSW, p. 20, NYap N DWAN
$OB MY Y de., © This paraphrase has Moses,
our master of blessed memory, (%t., Peace be upon
him,) received upon Sinai.” But after it had been
entirely forgotten, this crown was restored in all its
lustre through Onkelos, the Proselyte. This para-
phrase is of such canonical authority, that it is said by
our rabbies, AT AOM M M WOY AOWN
t.e., “ He who adds any thing to it, behold ! he is a
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base blasphemer.” Thus much regarding the autho-
rity of Onkelos.

Jonathan ben Uziel—This celebrated teacher was
the chief disciple of Hillel the Great, and wrote his
paraphrase long before the destruction of our holy
temple, (777 rmaw, p. 17, col. ii.; 18, col. iii.; and 35,
col. 1.,) and his paraphrase possessed in the syna-
gogue canonical authority.

The Chaldee paraphrase, called the ™%y o
t.e., the Jerusalem paraphrase.—This paraphrase of
the Pentateuch is also said to have been written by
Jonathan ben Uziel. It contains only very short
paraphrastic notes, and not on all the verses, but is of
great value, having preserved, faithfully and without
alloy, the faith of my forefathers respecting the
nature of God, and of some other important doctrines
founded upon God’s holy Word.

When I considered that these Chaldee paraphrases
were written in such remote times as those before
the Christian era, and by men of so great authority
as to be acknowledged by thé whole of my nation,
throughout the world, I could not but feel anxious
to know their faith and teaching, respecting the
nature and essence of God. The paraphrase,
therefore, of the Pentateuch, by Onkelos, and
those of the Pentateuch, and of the major and
minor prophets, by Jonathan ben Uziel, I said,
I will carefully consult.

The holy Sohar, wpn =i (‘the holy nght J)—
How great was my joy, when I found this most
extraordinary book in my father’s library—a book
so replete with profound mysteries, written in a style
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so lofty, and in a language understood by few in our
age. I exclaimed, I will also consult thee: but much
as I love thee, yet thou must be beneath the Word
of God. Thy testimony I cannot receive, further
than it agrees with Moses and the prophets. ,

This book is known among my people as the holy
book Sohar. It was written by R. Simeon ben
Jochai, and his son R. Eliezer is sald to have
assisted him. '

They flourished shortly after the destruction of our
Holy City by the Romans. On account of a decree
of death passed against them by one of the Roman
emperors, both father and son hid themselves in
a cave,® where they wrote this wonderful book, which
is considered among my nation to be of the highest
authority in things pertaining to the knowledge of
the nature and essence of God.

The statements regarding R. Simeon ben Jochai
and R. Eliezer, and the legends, in which the vene-
ration of my nation for the holy book Sohar is wrapped
up, shew that they have considered that in it has
been preserved the right knowledge of God ; what
He is in His nature and essence.

There is another book of R. Simeon ben Jochai
in existence, called =rmr 2N, “ The propositions
of the Sohar,” of which I shall make some use.

e oD The Book of the Creation.—This book
is said to have been written by our father Abraham.
(Title page, Mantua Ed.) R. Moses Butarili (also
called Butril) says in his commentary on this very
extraordinary book, (p. 21, col. 1,)

2 At Bukéa, in Galilee.
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STTYSY mBD NOPAMT EDIT MY 2R 2raR Man
t.e., “ Our father Abraham wrote this book, which
is called the book of the Creation.”” All the rabbies
are of this opinion.

Of course I do not believe this; for then we
should find it in -J"2'm, i.e., amongst the canonical
books; yet it is of great antiquity. Though written
in pure Hebrew, the style is difficult to be un-
derstood. The book has great authority in the
synagogue.

It is probable that it may have beer written
shortly before or soon after the Babylonish captivity.
Though this hypothesis may be disputed, at any rate
it existed before the Christian era.

§ 5.
A GRAMMATICAL AXIOM IN THE HEBREW LANGUAGE.

Every one who is acquainted with the rudiments
of the Hebrew and Chaldee languages, must know
that God, in the holy Writings, very often speaks of
Himself in the plural. The passages are numerous,
in which, instead of a grammatical agreement be-
tween the subject and predicate, we meet with a
construction, which some modern grammarians, who
possess more of the so-called philosophical than of
the real knowledge of the oriental languages, call a
pluralis excellentice. .This helps them out of every
apparent difficulty. Such a pluralis ezcellentie was,
however, a thing unknown to Moses and the
prophets. Pharaoh, Nebuchadnezzar, David, and
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all the other kings, throughout =, (the Law,
the Prophets, and the Hagiographa,) speak in the
singular, and not as modern kings in the plural.
They do not say we, but I, command; as in Gen.
xli. 41 ; Dan. iii. 29 ; Ezra i. 2, etc., etc.

§ 6.

LOGICAL AGREEMENT BETWEEN THE SUBJECT AND
THE fREDICATE, OR BETWEEN THE NOUN AND
VERB.

A few examples will suffice. In Gen. xxix. 26,
27, we find Laban saying to Jacob, 5 rmy 8%
yaw s9n o weh mesn Anb umpna
$YTRY TAYA WR MY AN AR @ TR M
t.e., “ It must not be done so iz our place, to give
the younger before the first-born. Fulfil her week,
and we will give thee this also for the service which
thou shalt serve with me.” The pronoun would be,
as in the former members of the verse, in the plural,
namely, “ with us,” if Laban had spoken as modern
mighty men in the pluralis ezcellentie. He would
also have had a fitting opportunity of letting Jacob
feel his importance and weight, when he overtook
him in his flight, (Gen. xxxi. 26—31,) but he spoke
in the singular.

The logical agreement between the subject and
the predicate, is Laban saying, (verse 26,) *“ in our
place,” (verse 27,) “we will give;” ¢.e., I, Laban,
and my household, will give. Then Laban adds,
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“ For the service which thou shalt serve with me,”
employing the singular number, he alone being
Jacob’s master.

Thus also we find, 1 Kings xii. 9, that Rehoboam
said, : T QYT AR ODT 2N DYEYN DAN M
t.e., “ What counsel give ye, that we may answer
this people ?”

“ We” means, I and my companions. The king
speaks in his own name, and in the name of those
with whom he had united himself, as the context
shews. (See also 2 Sam. xvi. 20; Job xviii. 2;
Dan. ii. 36.)

I plainly perceive that, in those times, the great
ones of the earth did not use a pluralis excellentie.
Deep, however, is the mystery of the logical agree-
ment between the noun and its verb in those pas-
sages which refer to God, as I shall endeavour to
shew in the following part.




PART 1I.

THE GOD OF ISRAEL.

§ 1.

NATHANAEL EXAMINES WHETHER GOD HAS RE-
VEALED HIMSELF IN A THREEFOLD NATURE.

HIS NAME.

OX opening my Bible, the very first sentence drew
my mind forcibly into deep meditation. WM
DVIDN N3, that is, “ In the beginning oyv1oN (God)
(He) created.” 1 cannot make Nv2 (He created),
being in the singular, agree grammatically with
=1on (God) in the plural. There must therefore
be a logical agreement between the noun and the
verb.

Our later rabbies, having imbibed infidel notions,
could give me no assistance. Even the rabbies of
the twelfth century, as Aben Ezra, speak of God as
speaking like modern kings. If our great master,
Moses, of blessed memory, had known of such a use
of the plural in reference to God, he would have
put the verb also in the plural W3, * they created.”
At any rate o198 is a plural.

I went to R. Bechai, (Gen. i. 1, p. 1, col. 2,) and
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he explained to me the word o%N in the following
manner :—

Mo Mam con bR bn s M own o
YN NDB RN AR NON MO TR o
C Y Hvownm

That is, Elohim (2%19N) is compounded of two
words, 077 98 i.e., These are God. The plural is
expressed by the letter jod, (V) as in Eccles.
xii. 1, w2 AR O, “ Remember now thy
Creator.” The letter jod in N2 expresses the
plural, and we should therefore translate w2
“ Thy Creators.” 2> »ownm.  “ He that is wise
will understand it.” ‘

§ 2.

NATHANAEL’S IRRESISTIBLE DESIRE FOR THE KNOW-
LEDGE OF GOD.

Having received this valuable instruction, I felt
a desire to search further into the mystery implied
in the word o158 (God).

That o8 is a plural, I cannot deny; and
that there is only One God is a truth which
approves itself to my mind ; but it is my bounden
duty to search after a right knowledge of the God of
my fathers, in order to see the vast superiority of
the God of Israel over the God of the Moslems : the
wide difference between o198 (the God) of the
Bible, and M98 of the Koran, who is no God.
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§ 3.

THE "7}, SOHAR, TEACHES NATHANAEL NDVORT N7
THE MYSTERY OF THE TRINITY EXPRESSED BY
THE WORD DYTON.

In my anxiety of mind, I went to one of the
Fathers, and sought instruction respecting the nature
of God. R. Simeon ben Jochai gave me the follow-
ing light on this subject, so profoundly interesting
to us Israelites. (Sohar, vol. iii., p. 65, Amsterdam ,
Edition.)

TBR CMIR BT ER Y M wYhR o 1
TY NI ORMT R D02 ot pan 8Aomb
TN 2D DR WPRT NN R NGT YR NTY
IR WM INAR MM OVDR PR ONRBR
$onN boa

1. R. Eliezer sat before his father and said : * Since
we have learned that o8 (God) expresses in
every place the justice of God, how is it that where-
ever we meet VT N, (Gen. xv. 8,) that mm
is pronounced Vi, though the letters of the word
MM, express always the mercy of God ?”3

AYTY * 25T RN 2D KT O MY W 2
DVYNRA R MM Y9 T23% SR nmawm ovn
' $OONTT N N 2N
2. He answered him: “ It is written in the Scrip-
ture, (Deut. iv. 89,) ¢ Know therefore this day, and

3 The Rabbin’s remarks on the connexion in which D19
and T are always said to stand, is one with which we
must not be supposed to coincide. His words, however, ne-
cessarily involve a belief in a Triune God.

4
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consider in thine heart, that (71y1) the Lord He is
(@) God.”
NPT AR TANDT O NIDT ONT mhn b s 3
. S NNTY
3. The other replied: ‘“I know that sometimes
justice can exist with mercy, and mercy with justice.”
anR Boa M N ot o omh s 4
IO NDTO P PN ODIMT AYwDY B
$OVOR MY MM MM D
, 4. He said : “ Come and see ; it is thus. The name
mm  (Jehovah) certainly expresses mercy; but
when mercy must be turned into justice, then the
word written mm (Lord) is read oos (God.)”
L3y TN PIT A MOBT N W NN bar 5
VP T NDIT IR CNTIANI N KT
UNT IO NT whem 8 T
5. « Eliezer’s father said to him: Come and see
the mystery of the word, ‘11T~ Jehovah: there
are three steps, each existing by itself ; nevertheless
they are One, and so united that one cannot be
separated from the other.”

§ 4.

NATHANAEL’S REFLECTIONS.

It is clear to my mind that the unity of the three
steps cannot mean certain attributes of God. Which
three of the attributes should be meant by the three
steps 7 Why only three instead of all? One attribute
in the Godhead is as great as another. By these three-
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stepsmust be understood three distinctand substantive
beings in 27198 (God.) This appears to have been
the doctrine of my fathers, which R. Simeon ben
Jochai and other ancient teachers have preserved in
their esteemed writings.*

A *73'3 2 *ND D P AYrm MDD a0
2N 993 de., the two and twenty letters (of
the Hebrew alphabet) comprehend the three steps:
(9) the letter Kaph, signifies the crown (our heavenly
Father) ; and the letter (2) Beth, the understanding
(the Son, because the Hebrew word for m»a wnder-
standing, has implied the two words, 1 j2 the Son
of God), and Jehovah includes both.

§ 5.

CORROBORATION OF THE TRUTH STATED IN THE
FORMER PARAGRAPH.

I find that I am not too bold in supposing that
my Fathers considered that these three steps in
R (God) are three substantive beings united
in one; for R. Simeon ben Jochai explains himself,
(Sohar, vol. iii.,, p. 288, versa, Amsterdam Ed.,)

saying :
God is Light in His Trinity in Un;ty.
VYOA IR DAD NT DY ) ND DYNTE TN

PR W HD TIAD NN NI v by
RIND *PROT RID RPAY N CPDIN DY PONT

¢ Sohar, vol. iii., p. 281, versa.
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CPUAD PUBY DD ma panymnT RDDH ey
RIT N PBADARY En pavsia B e
NOYTR NAY NI DTN NDT NTBB RDY NP
RYTTY Nw™ T 5Noy cpwv nbna ronws
RPAYT a3y DR KDDL mby s N
PIBIE Ww YD wr AN cnbna DwhnR 8o
DR RAY Y CAbna YD M Pt
TNDY ROND CRWT N RPAYT RYDD pema
™ NPYL T M wm DT s by oY
TN PEYAD PRI W DD 0 TR NYT N
NYTY M2 OYDNY  EYTINAN RWYTN NDYY Y
PP P ww B T3 I M ;Y
T R T Y Ze.,  (Prov. iv. 18)
““ But the path of the justis as the shining light ;
and on this account it is written, (Is. lviii. 14,)
“ Then thou shalt delight thyself in the Lord.”” Who
is that Path, from which all paths derive their light,
and upon which the lesser lights depend ?

It is the Ancient One, (Dan. vii. 13,) the cause of
all causes® that exalted Crown, through whom all
diadems and crowns exist.® Every thing that is light
receives its light from Him, and is made to shine
through Him, and He is the highest and hidden
light, which cannot be known.”

The Ancient Holy One is revealed® with three
Heads, which are united in One, and that Head is
thrice exalted. The Ancient Holy One is described
as being Three; it is because the other Lights?

& The primitive cause. 7 Compare 1 Tim. vi. 16.

¢ The Crown of crowns. 8 Lit., found.

® That these lights are two, is plain from what follows,
and that two lights are meant, will clearly be shewn in the
following parts of this work.
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emanating from Him are included in the Three.
Yet the Ancient One is described as being two.
(Dan. vil. 13.) The Ancient One includes these
two.! He is the Crown of all that is exalted ; the
Chief of the chief, so exalted, that He cannot be
known to perfection. Thus the other lights? are
two complete ones, yet is the Ancient Holy One
described and complete as one, and He is one,
positively one ; thus are the other lights united and
glorified in one ; because they are one.

I find also in the other celebrated work of R.
Simeon ben Jochai, =rim vapn, (cap. xxxviil., p.
113, Amsterdam Ed.,) these words :—

WML CPRLY 1IED ABAn NBYSD MRy RADOD

DN YRR W DA BN 2T APR WAR
AN P2 mANT PRDY 1hED AN N oY
3T AN WYT N PYTTIN o oy Ao
TN DD TIY I W OCNYRD W DR DIHN
t.e., the exalted Shechina comprehends the Three
highest Sephiroth ;3 of Him (God) it is said, (Ps.
Ixii. 2,) * God hath spoken once ; twice have I heard

1 t.e., the two are found in Him,

t Lit., Shining Ones.

3 Though under the name Sephiroth, ten attributes of God
are sometimes understood (from —»epr1 A33% Exod. xxiv.
10, vide R. Bechai, p. 114, versa, col. 2, Amsterdam Ed.)
“ And they saw the God of Israel; and there was under His
feet, as it were, a paved work of sapphire stone;” yet we
shall see in the sequel, that Sephiroth oftentimes signify, as in
the passage quoted above from =131 iarh il WrR
T 1, Jehovah; 2, our God ; 3, Jehovah; the Three Heads in
the Godhead.
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this.” Once and twice means the Three exalted
Sephiroth, of whom it is said: Once, once, and
once; that is, Three united in One. This is the
mystery : God hath spoken, one, two,—I heard One
(God). ¥3 has the same numerical value as 3 One,
namely :

3, T = 7 high] N = 1
v = 4
13 18 ¢

§ 6.

"THE WORLD HAS BEEN CREATED BY THE Fabihin |
THE THREE S8UBSTANTIVE BEINGS IN THE TIYWIN
THE UNITY OF THE GODHEAD.

A contemporary of R. Simeon ben Jochai speaks,
if possible, still more plainly of Three distinct Ay
Beings in the one undivided Godhead. R. Eliezer
Hakkalir writes on Genesis i. 1. (See m2y =np,
p- 28, versa, Mant. Ed.) thus :—

DM *DWMDD 13 W2 WY AN AEpn N
YOI mebrb oWt Bm weR) Epy R
DBYN TN OYN AN NMovEa 20
MN3 27D RT3 D8 YBNY BRI PN
WM AT 2 @Y NA ANEDY CT9IPR NOD) RTY

4 Tt is very likely that a Christian reading this, may smile
at the Jews attaching so much value to such & mystical way of
expounding holy writ. But the Jews say, these calculations
are an external shell for an internal truth.
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AT VY DIDR N3 ANONOD BRI MNP D
COMWY YRR DVIR M MY ONa TmR D
WY OWMY T N2T7a Tl Y TTTWwem
toNaE o ™o M
t.e., “ When God created the world, He created it
through the Three Sephiroth, namely, through
Sepher, Sapher, and Vesaphur, by which the Three
N1 (Beings) are meant ; because it is written in
the history of the creation, Gen. ii. 4, ¢These
are the generations of the heavens and the earth,
ON13M3, when they were created.” Our rabbies, of
blessed memory, have expounded the letter 1, in
the word oM, thus: through the letter 11 He
created; thus the world is created through the letter
1 ; because in this letter 11 (signifying rym  Jeho-
vah ) are indicated the three Beings (n™), and
this is the secret of the law, when saying, ¢in the
beginning God created,’ etc. ; and afterwards when it
is said, ‘In the day that the Lord God orvx mm
made the earth and heavens.” The Psalmist (peace
be upon him) said, Ps. xxxiii. 6, ¢ By the Word
of the Lord were the heavens made, and all the host
of them by the Spirit of His mouth.” ’
And again, (p. 29,) says the same writer : —
™ M50 ¥ED YED W DT M AR 30
:EDWA N2 i BR 9 9  ohR nam
t.e., “The Rabbi, my Lord Teacher of blessed me-
mory, explained Sepher, Sapher, and Sippur, to be
synonymous to Ja, Jehovah, and God, (Elohim,)
meaning to say, that the world was created by these
three Names.”? ‘

5 The ancient Jewish teachers were anxious to avoid any
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The most corroborating evidence of the ancient
belief in the truth stated above, that the A™ T 29
the three Beings in the Unity of the Godhead,
created the world, I read in ryy =80 (p. 20,
versa, Mant. Ed.)

YTOR  MN3E MmN ppn
Moy Sx by They oy oihs e
nmebes  Cww YT DOVB Ty 0w NN o0
$MDYDY MBDY MED2 EOYMED
t.e., “ Ja, Jehovah of hosts, the God of Israel, the
living God, the everlasting King, the merciful and
gracious, the high and exalted One, inhabiting
eternity, the heaven, holy is His name, created ®
the world through Sepher, Sapher, and Sippur,
(the three Beings, My 4, in the Godhead.)”

The very same doctrine I find taught by R.
Menachem, of Recanati, in his Commentary on Deut.
x. 17, (p. 278, col. 2, Venice Edition.)

DRYD M3 CTAYNIM 23 M mIVIDR Y YD

expression, which might imply any corporeal idea respecting
the adorable Godhead: therefore they used this expression,
Three Names; modern writers would say three [Persons,
without therefore attaching to it any corporeal idea; God is a
Spirit. By DWW Name, the Jewish writers mean very often
God. NMW ‘2 mean here the Three Divine beings in God.
T Name, is often used in the Holy Scriptures instead of
1y Jebovah: Psalm xx. 1 liv. 3, (Hebrew text). Prov.
xviii. 10 ; Isaiah xxx. 27.

8 M signifies commonly to engrave, to hew out. The anthor
of T2 D uses it in the sense to create, to establish, to fix.
His commentator, R. Moses Butarili says on this passage: p. 23
versa, col. 2, NOW WY oW WM AR K 0 B
:uBWANY e, The author means by pr1, He created the
world and established it for ever, that it shall not be moved.
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™ N AR AW MR TYNR ™ D
DDA YD IND ™ YD jJam *ra ovhA oM
W DR TDR Y Abn e
AW YD ML M MBI 1Y DMYTNMT IR
WIND TN MY DTONA TN M YR
C AN AT RSBS oA T DTN
Y Ay AwbhEy WY i PN YN
ANSD M IHa TRy DD NI Pavd
‘TN owwn S MWK awn S Cmon
S YR o own by yosn yprb senben by
Q231 ST vy SR oM DR M o
taR mebwb ma moem de, “ For the Lord
your God, &c. I have oftentimes made thee to
know, that there is not in the law (the Pentateuch)
a single letter upon which great matters do not
depend. Consider, he (Moses) mentions here first
God’s especial name, 711 Jehovah, and then, the
God of gods, and then the Lord of lords. So in Ps.
cxxxvi. 1—8: O give thanks unto the Lord, for
He is good;’ then, ¢ O give thanks unto the God of
gods;’ and then: €O give thanks unto the Lord of
lords’ He alludes with these three names of God
to the Three first Beings in the Godhead. Of the-
first, he (David) says, ver. 4, ‘To Him who
alone doeth great wonders.’ (According to the
opinion of the book, ™2y, pp. 20 and 102, col. 1.7)
Concerning the second (-™) Being, saith David,

7 Lit, The chapter commencing with these words:
¢ Through thirty-two breathings the wonders of God’s wisdom
have been revealed.” That is, in the first chapter of Genesis,
we find thirty-two times God speakfig (breathing) when He
created the particular parts of the creation. (R. Abad’s com-
mentary on the book Jetzira, p. 1, Mantua Ed.)
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ver. 5, ¢To Him, who by Wisdom (Prov. viii.)
made the heavens.’ Concerning the third (rvm)
Being, he saith, ver. 6, ‘To Him that stretched
out the earth above the waters,” &c. The God, the
great, the mighty, and the terrible one. The God,
that is, God the highest. With these three adjec-
tives, great, mighty, and terrible, he alludes to the
original Beings (/¢., Fathers.)”

§ 7.

NATHANAEL BELIEVES THAT THERE I8 BUT ONE
GOD, BUT THREEFOLD IN HIS NATURE.

It is the duty of every Israelite to make a daily
confession of his faith in mwY>wv i, the mystery
of the Trinity, and Unity in Trinity, when saying
his prayers. This confession is not taken from
human but divine writ, namely, from Deut. vi. 4,
$AAR MM WAYR MM Yy yow te., © Hear, -
O Israel, the Lord our God ts one Lord.” In
these words we hear first the singular /yrm, Jehovah,
then the plural ¥, our. God, (strictly Gods,) and
then again the singular, Jehovah, concluding with
TR, One, meaning to say, * These Three substantive
Beings are the One God.”

I found, to my infinite joy, that this mterpretatlon
of this passage had been considered in the Jewish
Church, long before the Christian era, the only true
one.

Thus we read in Sohar, (vol 1ii., p. 48, versa, Am-
sterdam Edition,)
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MY YTmh MM e sy 537 T 1
b iabb
1. The prescribed daily form of prayer, (a confes-
sion of the Unity in the Godhead,) has for its object,
that thou shalt know and comprehend it.

DOT T AN M3 1R NG CNT N 2
CTINDTD W LNTDY DB NPT MM WTR NB
$TIOR VPR CTIY T WD NI O TR

2. We have said in many places, that this daily
form of prayer is one of those passages concerning
the Unity, which is taught in the Scriptures. In
Deut. vi. 4, we read first rvm, (Jehovah,) then,
9N, (our God,) and again, mm, (Jehovah,) which
together make one Unity.

SY AN I PR A OCPON e Abn st 3

MW RON T PR T IR PITpT

*NEYID NWT T2 PR ¢ YTNR MDD AT
IR POR NAYAT pTanb

3. But how can three Names® be one ? Are they
verily one, because we call them one? How three
can be one can only be known through the revela-
tion of the Holy Spirit, and, in fact, with closed
eyes. *

8 ¥.e., The Three substantive Beings. (See foot note, p. 18.)

® This refers literally to the custom, that when we say this
prayer, (Deut. vi. 4,) “ Hear, O Israel,” we shut our eyes.
The scholar will perceive, that the Rabbi means to say, that
even with closed eyes (with a deficient understanding) we can
know by revelation (W'2) that « These Three are One in the
Gadhead.
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CTM TR DY YBARNT DMT N YN KT 4
MWD N NI ROR PN KRB R
¢ T N

4. This is also the mystery of the voice. The
voice is heard only as one sound, yet it consists of
three substances, fire, wind, and water, but all three
are one, as indicated through the mystery of the
voice.

PIM RADA T PR N IR ™ MO AW 5

N2 w3 53 TaAyT P VPR ORT T PONT
NDYD TY A PR RUDT NTTR YT ey
T PINT RADA D2 TAY NPT D) R 8OO

5. Thus are (in this place, Dgut. vi. 4,) rmm
M o, “ The Lord, our God, the Lord,” but
One Unity, three Substantive Beings which are One ;
and this is indicated by the voice which a person uses
in reading the words, “ Hear, O Israel,” thereby
comprehending with the understanding (will) the
most perfect Unity of Him who is infinite ; because
all three (Jehovah, Elohim, Jehovah,) are read with
one voice, which indicates a Trinity.

T N DnNT MY YT NTM YR 8T 6
A ]
6. And this is the daily (confession of faith) of the
Unity, which is revealed by the Holy Ghost in a
mystery.
IND BN WYY IPAR NTTT oM ooy 7
ST N TAYT DY TAY NI TaYT
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7. Although there are so many Persons! united in
the Unity, yet each Person is a Verity, (a true one ;)
what the one does, that does the other.

§ 8.
EXPLANATION OF THE PRECEDING PARAGRAPH.

TAY R TIY WY,  What the one doeth, that
doeth the other,” which is evident from the Unity they
form, as there cannot be any difference of will or
purpose among them. The attributes of the one’
must be the attributes of the other, as is taught
by R. Menachem, of Recanati ; his words are these :
(pp. 266, § PriANL) > NYTY AWAN AN oYmy
W MYa AP 8YW MaNon DN M
M b5 ot Amwba oo e D SN AN
Y W Y DY TR Yoy iz o e o
IR T 2N MM NOPA TR M3 YoBAN
™YY Ze, “the reason why it is said: ¢ Unto
thee it was shewed, that thou mightest know, that
the Lord He is God,” (Deut. xxxiv. 85,) is
the desire that thou shouldest not separate the In-
herent ones, 2 the a3, the three Persons united in

1 1932 or, as above, (4) substances, also with the significa-
tion of “excellent ones,’ “mighty ones,” as in the Targum,
Eccles. v. 7, ™Y1 ¥4, “strong men.” §y) occurs also
in the sense of * form,” * manner.”

: By my“w) it., the Inplanted-ones, the ancients mean
the original threefold plant, /max oW, which brought
forth the YT B), the separated-ones, the higher intelligences,
the angels. R. Simeon ben Jochai, speaking of the threefold



25

the A0 PR, the eternal,) although the attributes are
spoken of in the plural, yet whatever attributes are
in the one are also in the other.” (Here follows a
quotation from the Sohar.) R. Menachem concludes :
“ These are secrets which are revealed only to those
who are reaping upon the holy field, as it is written,
(Ps. xxv. 14,) ¢ The secret of the Lord is with them
that fear Him.””

§ 9.

NATHANAEL REMAINS IN THE COMPANY OF R. ME-
NACHEM, OF RECANATI, WHO UNF?LDS TO HIM THE
MYSTERY OF THE NW'IBW'T NI™, TRINITY IN THE
UNITY, FROM DEUT. VI. 4, A8 R. SIMEON BEN

JocHAI 1IN § 7, p. 21.

That in this our daily confession of faith, (Deut.
vi. 4,) the mystery of the threefold nature in the
Unity of the Godhead is undeniably revealed, is
clearly taught by another of our celebrated rabbies,
R. Menachem, of Recanati, in his Commentary on the
Pentateuch. His words are these (p. 267, Venice
Edition, § yarm):

MM PO TR M YR Y bewy ynw
A™ZTT S R Yo 12 Byy s oo

nature in the Unity of the Godhead, says, Sobar, vol. iii.,
p- 281, T AR A PINRT JER B 00N,
t.e., There are Three Original Branches—Jehovah, Our-God,
Jehovah.

Cc
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LRy YBw AYB DY aMon Wb Y3 pYm
* N3 MEOR PRYE DWW ynpM wbn wrnew
ANRS A P v pepd Kb v rmmom
AW SR MM IOYM D PRD TN TY

$oarhyn max mebob ona mam
t.e., ““Hear, O Israel, the Lord our God is one
Lord.” This verse is the root of our faith (religion),
therefore Moses records it after the ten command-
ments. The reason (that there is said rmm, Lord,
YR, our God, and v, Lord) is, because the word
2w does not here signify Hear ; but to gather to-
gether, to unite, as in 1 Sam. xv. 4, ¢ Saul gathered
together the people.” The meaning implied is, The
Inherent-Ones3 are so united together, one in the
other without end, they being the exalted God. He
mentions the three names mystically, to indicate the
three exalted original Ones, (/t., Fathers.)”

This doctrine I find in all the Ancients ; thus, for
brevity’s sake, I shall only mention what the book
7Ty teaches (p. 88 versa, and p. 89 versa, Mant.
Edition) :

S Lax s o) =l e
R L1 2 & =B (NI

t.e., “ There are three original ones, (/t., Fathers,)
and their generations (the Angels). Three there are,
each exists by Himself (though they are one.)

3 Lit., Inplanted-Ones.
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§ 10.

NATHANAEL PONDERS OVER THE MYSTERY OF THE
CREATION OF MAN, AND DISCOVERS THE N
MBWT, THE MYSTERY OF THE TRINITY IN THE
UNITY, REVEALED THEREIN.

I pondered much upon the mystery which hovers
over the creation of the first of mankind, Adam
and Eve.

.I went to my only certain guide, the Word of
God, and my spirit within became deeply engaged
with these words, (Gen. 1. 26,) YamY¥a DN M3,
¢ Let us make man in our image.”

God evidently speaks here in the plural. To
whom does He speak? No less than three times is
the word s repeated in one verse. I find that all
our modern rabbies, from the twelfth century down-
wards, have had no small perplexity about these
words. Those who maintain that mwyy is to be
rendered in a passive sense, * there is made,” (the
Niphal,) and that the words “in our image, after
our likeness,” are added by Moses, are, as Aben
Ezra observes,  without sense,” 2% -om w=om M.

But it appears to me that also Rashi, Aben Ezra,
and the Yalkud Chadash, (Nitsachon, p. 13, col. 2,)
could not have been in earnest, when they maintained
that God, the Creator, took counsel with His crea-
tures, the angels. I exclaim, with the prophet of
old, vyn W NN, “ With whom took He counsel,”
y1vam, “and who has instructed Him ?> (Is. x1. 14.)

I felt very much pained in my mind that our

c?
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modern teachers had fallen into such ignorance with
respect to spiritual things, that R. Yitschak, (Nit-
sachon, p. 13, col. 2,) and even R. Abarbanel, teach,
that in the passage mentioned above, the great
Creator asked the earth to help to create man, and
that He said to the earth, “ Let us make man;”
implying that the great God could bring forth
the whole of the inferior creatures, but, for the
creation of man, He needed the assistance of His
creatures. Truly such teaching is, as Aben Ezra
saith, 2% 9o, ¢ void of understanding.” :
I went with a wounded spirit to my ancient teacher,
R. Simeon ben Jochai, and he gave me the following
" instruction (Sohar, Gen., p. 22, Amsterdam Ed.):

£ PND Y TID L DIR TP DN e 1

1. And God said, “ Let us make man.” ¢ The
secret of the Lord is with them that fear Him.”
(Ps. xxv. 14.)

After some sentences which we do not insert, we
read :

™I Mes MY MmfT Mohed e 2
T3V T OND ORI RN RN MY T aanh
TIMROIDTN VI NI RIOBT W RN EY™
2. He, v.e., R. Simeon, began and said : A certain
king had a variety of buildings to be erected ; and
he had a master-builder, who, however, was not per-
mitted to do anything without the king’s permission,

as is said, (Prov. viii. 80,) ““ Then I was by him as a
master-builder.”

RTINS 5w mmor R W Nobn 3
$RANY RODH RAYYRDNT
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3. The king is evidently the Wisdom in the
heavens above, and the Middle-pillar is the king
upon the earth.

OMION s 1 RDD RPN OTER 4
TRANYT RADOY NN RAND NKIBIN
4. obn, Elohim, is the master-builder above,
eesees.. and o™N, Elohim, is the master-builder
below, and this is the Shechinah upon the earth.
$INFT RMIDNER FTND AT Paaa 9o 5
5. The buildings could only come through the
Emanation from God (the Father).

TN L PTIDY DN e NN Mo R 6
NI BN T NIN N MR Y MR R T
TN DOND R
6. The Father spake through the Worp, Nmw,
cseessaness . this and that be, and immediately it
was ; as it is written, (Gen. i. 3,) and He, Elohim,
said, “ Let there be light, and there was light.”

TV TOY MMM MWW VTN NIN3T SN T
ST BN NI NMDER MINa P2 By oM
TN TIVAR KDY ANE S poAlrin)
7. The Lord of Creation commanded, and the
master-builder did it. Thus the Emanation 4 of God
created all things. He said, let there be a firmament,
let there be light, and it was immediately.

@ST231 TDYY TR NTIMET NnbYh Nmn 1o 8
£ MM NPHEI O FIDI NINIT VINGD RIBINR BN

¢We shall in the sequel find that by the Emanation is meant
the M-, “ the uncreated Word.”
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8. When God appeared in the world of the
intelligences, which is the world of the separated
ones, (Angels,) the master-builder said to the Lord
of the buildings: “Let us make man after our
image, after our likeness.” R. Simeon’s disciples
were rejoiced at these words, and all of them said
(Sohar, Gen., page 2%, versa) :

WHADRRYT UL YHRBD RO RPOIT AN
290 Ty

“ Blessed is our favoured lot to hear words which

have not been heard till now.”

§ 11

NATHANAEL MEET8 ANOTHER FRIEND, WHOM HE
INTRODUCES INTO THE NUMBER OF HIS TEACHERS,

Onwards, onwards ran my mind, and clearer
became my path in search of truth, the knowledge
of God in His threefold nature and in His unity of
essence, which I perceive is the great mystery, even
that godliness which is not a dead external form and
cold round of ceremonies, but light and life, affecting
the inner man. I met, to my great joy, a very old
and sincere friend, the Tikoone Sohar,® amongst my
father’s books. My soul as well as my eyes became
fixed on opening at this passage, MDY * TN MW
™™D MR MDY AYY RDRCWNT pNpY mban
NTT Y N7, that is, ¢ Let us make man.” To

& Written by the same pérson as the author of Sohar, R.
Simeon ben Jochai.
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whom did the Highest say this? (Answer.) The
Highest said it to Jehovah.”

I thanked my old friend for his kind instruction,
and felt much encouraged to press forward in my
search after the Nwn“>w= ™, the mystery of the
Trinity in the 3y, the Unity.

§ 12.

THE UNITY IN THE TRINITY, AND THE TRINITY IN
THE UNITY.

I have investigated those passages in Holy Writ,
where we find God as the subject of the verb,
in the plural number ; but followed immediately by
another passage, in which God is spoken of in
the singular. This shews us that there is only
One God, though there is a Trinity, and that the
Trinity in Unity, and the Unity in the Trinity, is the
God whom we worship. Our teachers, in ancient
times, expressed this truth, when speaking of the
7 ‘3, “Three Steps, or 1 ‘3, Three Beings, or
7728 w3y NN, the Three Original Branches,” that
these Three are One, yet each exists of Himself; as
the author of the book m=M2y © expresses it, p. 89,
versa, Ty Y13© TN D0 mwabw, that is, ¢ There
are Three, but each exists of Himself.”

Thus we find, (Gen. i. 26,) Wub¥a o™ MY
uMBRT, “ Let us make man in our image, after our
likeness,” God speaking in the plural; and then
there follows a sentence in the singular, (verse 27,)
wWHEs o AR DR &, “So God created
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man in His own image ;” meaning to intimate that

God, oK, in whom are nwn nwbw,  Three
Beings,” is only One God. Again, in Gen. xi. 5,
Moses speaks of God in the singular, nwab 3~ Tm
=11 PR, “ And the Lord came down to see the
city.” In the Tth verse God Himself speaks in the
plural, 'y ow nban mrra man, “ Go to, let us go
down, and we will confound their language.”

§ 13.
SUBJECT AND PREDICATE BOTH IN THE PLURAL.

If our teacher Moses, and our Prophets of blessed
memory, had used the verb or the adjective attached
to the name of God, D158, always in the singular,
many objections might have been urged against this
primitive doctrine, N> N, “ The mystery
of the Trinity in v, the Unity;” but there
are not a few passages in the holy Scriptures, in
which the adjective or the verb, joined with DN,
is also in the plural. For example, (Gen. xx. 13,)
oYOR IR NN, ““And it came to pass, when
Elohim (they) caused me to wander from my father’s
house.” Gen. xxxv. 7, DY PN Yo ow o3,
‘ Because there Elohim (they) appeared unto Him.”
Jos. xxiv. 19, M owIp onby, “ Elohim, holy
Ones ;” i.e., “ He is a holy God.” (2 Sam. vii. 23.)
WO SR PONIT TR Y DN TRYY ey

t o W D™ oyb W e onbs

“ And what one nation in the earth is like Thy

people, even like Israel, whom Elohim (they) went
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to redeem for Himself, and to make Him a
name,” &c.

Psalm lviii. 12, y=n3 owow orby wy N,
“Verily He is Elohim—(they are) judging in the
earth.”

Isaiah liv. 5, pwy Tov3, © Thy makers are thine
husbands,” s.e., ““ Thy maker is thine husband.”

§ 14.

THE KEY TO THE MYSTERY OF THE TRINITY IN
UNITY, AND THE UNITY IN TRINITY.

I continued my search in the Sohar for the key of
this great mystery, the threefold nature in the Unity
of Elohim, and found the following passage (Sohar,
Gen., p. 15, versa, Amsterdam Ed.):

NT NP DI 1T RADA POR MM bR e
DYHN NN AR MDY, te., Jehovah, Elo-
henoo, (our God,) Jehovah, (Deut. vi. 4,) are (s.e.,
denote) the Three Steps in the Godhead, by which
we can comprehend the profound mystery implied in
the words, *“ In the beginning o o8, Elohim, (God,)
created,” &c. (Gen. 1. 1.)

Thus my teacher, R. Simeon ben Jochai, instructed

me (Sohar, vol. iii., p. 26) that these three steps in
BN (God) are three Spirits, each existing of itself,
yet united into One. His words are these :—
CANAN MM RIS PYWR PO ABAT aa
mn NPRT ‘NYYRPND wsr e WIPTT ™ IPNTY
TINDND M NP 1Y * 1Y npon

5: rn“p m™aT o mmn:zs DD WDNT FINDY M
c
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DT PRIN By Ly P de., “Thus are
the three Spirits united in one. The Spirit which
is downwards, (that is, counting three,) who is
called the Holy Spirit; the Spirit which is the
middle pillar, who is called the Spirit of Wisdom
‘and of Understanding, also called N ™, the
Spirit below.® The upper Spirit is hidden in secret;
in Him are existing all holy Spirits, (the wpm rv,
the Holy Spirit, and the middle-pillar,) and all that
is light,” (&%., all faces giving light.)

§ 15.

ONLY IN THE 7F'JW, THE SHECHINAH, THAT IS,
IN HIM WHO IS THE BRIGHTNESS OF THE GLORY
OF GOD, THE MIDDLE-PILLAR IN THR GODHEAD,
CAN THE MYSTERY OF THE THRRE IN ONE, AND
THE ONE IN THREE, BE SEEN.

Rabbi Simeon ben Jochal, in his instruction about
prayer, alluding to Cant.ii. 6, “ His left hand s
under my head, and His right hand does embrace
me,” says, (WNT 2PN, p. 66, versa, ch. xviii,
Amsterdam Edition) :

PR3 NRORY T3P TN NI T N
PINYC NDEh TR R MY W

¢ In the original text there is a parenthesis: “ But that
Spirit which goes forth from the horn comprehends fire and
water.” The ram’s-horn, which is blown on new year’s day,
represents the lamb, which God provided instead of Isaac.
(Gen. xxii. 13.) The threefold sound with the ram’s-horn is an
emblem of the threefold nature in the Unity of the Godhead.
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CITOND TN TIROOGPDONY  C FTNBM nn‘w‘?paos
YT PN DM OINTARY T WTYIYIN YTED
RODEBNT NTIBY2  * aDNmwh . 9w joed
¢ DY IBR TD2 RTTNTIMI WY TN
t.e., “ Come and see! Jehovah and Adonai (the Lord)
and His Shechinah, are the Holy blessed one, and
His Shechinah is between two lines : Jehovah to the
right, and Adonai, the Lord, to the left; and they
are a bright glass,” but without the Shechinah it is
a dark glass.® In the righteous-One, the Shechinah,
are Jehovah Adonai one.” The same figurative
language we find Cant. ii. 6—the two arms, Jehovah
to the right, and Adonai to the left. ““In the middle
pillar, in the mysterious .4men,® are Jehovah and
Adonat One Unity.! *

T R, Lit., giving hght.  Comp. Ps. xxxvi, 10, (Engl.
version, ver. 9.) TN TN '1ﬁ1N2, «“ In thy hght we shall
see light.” nn\ﬁbvnon, glass, mirror. Comp. 2 Cor. iii. 18.

8 Lit., Not giving light.

8 IAN D3, Lit., “In the mystery of Him who s the
Truth,” Is. lxv. 16. ~nbn ThaM YORS TRNRMT WN
10N, te., ¢ That he who blesseth himself in the earth, shall
bless himself in the God of Truth.” JmN, contracted for AR
NN, as N2, a daughter, for M3, fem. of 33, a son.

! By .ddonai, the Lord, R. Simeon ben Jochai means the
W 1, the Holy Spirit; whilst by 71471y, he means our
heavenly Father.

The rmvow, Shechinah, commonly translated “the glory of
God,” means literally the dwelling, the presence of God, who
dwelt in the Holy of Holiest in the Shechinah, called by my
teacher, R. Simeon ben Jochai, in the above passage *the
Righteous One,the Amen,” (the Truth,) and the Middle-pillar.

* This passage is fully explained by Philo, the Jew, who
flourished in the year 40, after Christ. He was & man of high
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§ 16.

NATHANAEL’S DETERMINATION TO INVESTIGATE THE
REVELATION OF EACH OF THE THREE SELF-EX-
ISTING BEINGS IN THE TRINITY.

Since there are in the Unity of the Godhead three
distinct subsistences, (f1yi,) each being perfect in
itself, each called my1~, Jehovah, yet only One
Glod, it necessarily follows that a revelation of each
of them must have been made. Without this, there
could not have been any knowledge of their ex-
istence.

I must therefore investigate this point, and . as-
certain whether such revelations, such distinct
subsistences, have been vouchsafed.

authority amongst his nation. He was one of the three ambas-
sadors sent to Caligula, to beg the removal of the Emperor's
statue out of the Holy of the Holiest. Philo, in his work, “ The
Migration of Abraham,” has this remarkable passage, almost
verbatim with the above, p. 367 :—

“Tlar)p pév 1@v SAwy & péoos, Bs év Tais lepals ypapais
xvply Svopart xakeitar 6"Qv* ai 8¢ map éxarépa wpesPuTatar
xai éyybratar T0b "Ovtos Avwvdpers® Dv 3 pév womrucy), 7 08
Baoi\ucy wpooayopederar® xai §) plv momTucyy Oeos* TavTy
Ndp €Bnxe xai Sexdoumoe 16 mav, 7. ydp Pasihucy Klﬁptoe.'
Oéuis yip dpxew Kai xpatelv T0 Temoujxos Tod Yevouévov
Sopupopovuevos odv 6 Méoos ¥ éxarepas TV Suvdpewv mae-
éxer 1] opatucy Siavola ToTé pév €vos ToTé 8¢ TpUDY avrasiav.”’
i.6., The Father of all things is in the middle, who in the
sacred Scriptures is called by His proper name, He that is,
(o Qv;) but on each side are the powers, (Avvape,) (two
in number,) which are most dncient and nearest to Him
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FIRST DIVISION.

§ L

NATHANAEL FINDS IN THE SCRIPTURES, WHAT HIS
INSTRUCTORS ALSO TEACH : THE MYSTERY OF THE
REVELATION OF EACH OF THE THREE SPIRITS,
1P MDA, ALSO CALLED YW1 NYM, THE THREE
BEINGS, IN THE UNITY OF THE GODHEAD.

It was not necessary for me to investigate the
mystery of the manifestation of Him, whom we
Israelites address in our prayers, DMawaw TN,
¢ Qur Father, who art in heaven,” because I have
never doubted the existence of Him who has said,
T35 M8 uN OR oNy, “If then I be a Father,
where is mine honour?” (Mal. i. 6;) but I have
been led by a power, once unknown to me, into the
inquiry, how the other two 1y, Spirits, have re-
vealed themselves. In what manner wyprt i, the

one of which is called tAe Cveative, the other the Royal
Power. The Creative Power is God, (8¢og,) for by it He has
placed and set in order all things; and the Royal Power is
called Lord, (Kvpiog,) for it is right that the Maker should
govern and command that which is made. He, therefore, who
is the middle, being attended by each of His powers, pre-
sents to the intelligent mind the appearance sometimes of One,
sometimes of Three. (See also Philo’s work,  Sacrifice of
Abel and Cain,” p. 139.)
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Holy Spirit and the NAYYRENT 1117, the Spirit which
is the middle pillar in the Godhead, have been mani-
fested.

I found that the 8 Y2NT YN, the Spirit which
is the middle pillar in the Godhead, has revealed
Himself as the v v, * the Worbp of the Lord,”
as the uncreated, self-existing Worbp, to which Wozrp
the Holy Scriptures ascribe the holy name rmm,
Jehovah, and all the attributes of God.

This middle Spirit is not called rmamp, because
that always expresses what we call a word, an idea
clothed with the articulation of our organs of speech;
but N, in the Greek, Adyos.

§ 2.

YA NI, 2.6, THE WORD OF THE LORD, IS CALLED
71151, JEHOVAH.

Our God has declared by the Prophet Isaiah,
(xlii. 8,) IR KD MND YR W NI MM R,
I am the Lord : that is my name : and my glory will
I not give to another.” What a stream of light was
poured into my mind, when investigating the mystery
contained in these words, Y1 0170 By "vwrr MM
oM | TN AR N Ao Ay, “ Then
the Lord rained upon Sodom and upon Gomorrah
brimstone and fire from the Lord out of heaven.”
(Gen. xix. 24.) My teacher, Jonathan ben Uziel,
taught me, by his Jerusalem Paraphrase, (mwn
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wbwy,) that the Lord (771Y) mentioned in this
passage of Scripture, is the Worp of the Lord.
oo JTIBYY DYTOT NBY DY ATm M T e
N Y DT (R RAWNY NN, de., ¢ And
the Worp of the Lord caused to descend upon the
people of Sodom and Gomorrah, brimstone and fire
from the Lord from heaven.”

§ 3.

1
Y N, THE WORD OF THE LORD, IS THE CREATOR
OF MAN AND OF THE WORLD.

That this WorD is the essential and uncreated
‘WorD, one of the = nbn, (the Three Heads, p.15,)
which are One, is evident from His being the Creator
of man, as the Jerusalem Paraphrase of Jonathan
ben Utziel (Gen. i. 27) faithfully teaches me, saying :
O 1 MWTI MAWTI DI D DT RIB NI
P N2 AN Y M NI W, de., “And the
‘Worp of Jehovah created man in His likeness, in the
likeness of Jehovah, Jehovah created, male and
female created He them.” T

I clearly perceive that the Worb is called Jehovah,
and that through Him (the uncreated, self-existing
‘Worp) all things, visible and invisible, were created.
Thus I read in the Jerusalem Targum. (Exodus
iii. 14.)

N REDYY WNT PT nond W ey Ry

PID MR M v Y b TAm M
BN WS RN DNy ab e, de., “And
the Worp of the Lord said unto Moses: I am He
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who said unto the world, Be ! and it was: and who in
the future shall say to it, Be! and it shall be. And
. He said: Thus thou shalt say to the children of
Israel : I Am hath sent me unto you.”

§ 4.

THE PATRIARCHS BELIEVED IN Y% N'W, THE
‘WORD JseHOVAH.

I see the patriarch Jacob, staff in hand, ready to
proceed in the morning, on the way to his uncle
Laban. The night before, he has had the wonderful
vision, in a dream, of the ladder reaching from the
" earth to heaven, and the Lord standing above it, and
repeating the promise which had been made in
covenant with our father Abraham. He lingers at
Bethel, and vows a vow, saying (Gen. xxviii.
20, 21):

WMWY YTHY BTOR MTER KD 9T apyd ™
Bonb orb h A W YO R M TR
MM M A AarOR obwa noey wabh
VY 123D AR WK DR AR ohND Yo

T WWYR WY WNuinn wR Y3 onbR N

¢ And Jacob vowed a vow, saying, If God will be
with me, and will keep me in the way that I go,
and will give me bread to eat, and raiment to put on,
so that I come again to my father’s house in ! peace ;
then shall the Lord be my God.”

My teacher, Onkelos, in his Chaldee Paraphrase,
renders the vow of father Jacob in the following
manner :—
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STYED YT NS ST BR b o) IpYY M
oD H 1AM TING NN YT NTIONMMIND e

™ Nax b Ehwa 2N pabnb oo bomb
\ $NFOND YD T R

t.e., ““ And Jacob vowed a vow, saying, If the Worp
of Jehovah will be my support, and will keep me in
the way that I go, and will give me bread to eat, and
rainient to put on, so that I come again to my father’s
house in peace ; then shall the WorD of Jehovah be
my God.”

This also was the faith of my nation at the time
when Jonathan ben Uziel wrote the Jerusalem
Paraphrase, in which T find it written on Deutero-
nomy xxvi. 17:

"L PT MY POSY PADOBR T N D
TIDY POWY TUmR T Ny c nreRb 31ob
N5 SOy s M T nbwo i wavan ovb

$mpD B3 e
t.e., “ This day you have made the Worp of Jehovah
to be King over you, to be your God. And the
Worp of Jehovah shall rule over you, having a
right? hereto, over a people beloved, as His peculiar
people ; as He has spoken unto you, that you should
keep all His commandments.”

§ 5.
WHO WAS THE LAWGIVER?

The ancient faith of my nation was, that the
YT N, the Worb of the Lord, was the Lawgiver.

3 MY, « In His own name.”
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That no other than Y1 ivaw, the Worb of Jehovah,
has been their Lawgiver, is proved from the words
of the Jerusalem Targum, on Exodus xx. 1, in
which we read as follows :—

Tmb POR RM2T Maw Yo Wy e Bomy
te. “And the Worp of the Lord spake all these
glorious words (M2t AwY).”

§ 6.
FATHER ABRAHAM’S FAITH.

It is evident that the faith of Jacob was the same
as that of our father Abraham, for I find that
Abraham believed in the Yt N, the WorD of
the Lord, according to the testimony of Onkelos, in
his paraphrase of Genesis xv. 6 :

$I91D MY T2 WY NWBI PR
t.e., “ Abraham believed in the Word of the Lord,
and He counted it to him for righteousness.”

Again, we see our father Abraham’s faith in the
Memra, the uncreated Worbp, at the offering up of
his son Isaac. Upon Isaac asking, (Gen. xxii. 7,)
oy mwr rw, © Where is the lamb for a burnt-
offering ?”° our father Abraham replied, according
to the Jerusalem Targum:

RIT AR RD PR CNTER SH T v N

v NnbYh
i.e., “The Worp of the Lord will provide me a
lamb ; and if not, then thou, my son, shalt be the
burnt-offering.”
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§7.

IN WHOSE NAME OUR FATHER ABRAHAM PRAYED.

I find that Abraham prayed in the name of the
Worp of the Lord, and addressed his prayers to
Him, as the v~y Nmw. This is taught by the
Jerusalem Targum (Gen. xxii. 14) :

AR WX T D owa BraEN SR 1vo
AL KDY BT ™Y NN
t.e., “ And Abraham worshipped and prayed in the
name of the Worp of the Lord, and said, Thou art
the Lord who dost see, but Thou canst not be seen.”
This faith Abraham had taught his household, for
we find Hagar using the same language as her
master, Abraham, according to the Jerusalem Tar-
gum (Gen. xvi. 13):

*FOY OANT T o DR AR TN
YToNbY Yo oy NADR R AR TN o
S B2 Man
t.e., “ And Hagar praised and prayed in the name
of the WorD of the Lord, who had revealed Himself
unto her: she said, Blessed art Thou, O God, who
livest to all eternity, who hast seen my affliction.”

§8.
‘WHOM DID MOSES, OUR TEACHER, WORSHIP ?

My heart leapt for joy when my teacher, Jonathan
ben Uziel, in his Jerusalem Targum, taught me that
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our great Teacher, Moses, our master of blessed
memory, never worshipped any other but the
v7 N, the Worb of the Lord. (Targum Jeru-
salem, Num. x. 35, 36.)

N DD B T ey RIOR T T MM
T PN T NoBm 9D o omw hEa
™ OTRY PPN YT Pt Sy pTamm
NT R TOB MM M T RN TY TR
T OMIA ID NT N (DD M omNy Youa
NEDN MONY RAIZD MY RaB TRrR vy 2w

ol AN

t.e., “It came to pass when the ark was lifted up,
Moses stood with his hands lifted up in prayer, and
said ; Stand up now, O WorD of the Lord, in the
strength of Thy might, and let the enemies of Thy
people be scattered, and those that hate Thee flee
from before Thee. And when the ark came to rest,
Moses lifted up his hands in prayer, and said: Return
now, O Worp of the Lord, from the might of Thine
anger, and come to us in Thy mercies, which are so
good, and bless the ten thousands, and multiply the
thousands of the children of Israel.”

§ 9.

MOSES COMMITTED THE FAITH OF¥ THE PATRIARCHS
TO THE KEEPING OF THEIR DESCENDANTS.

I find that the children of Israel, having been
brought in safety through the Red Sea, obtained the
testimony. In Exodus xiv. 81, we read, y3mMm
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YI2Y MBIy vma, fe.,  They believed in the
Lord and in His servant Moses.”

Onkelos, in order to preserve the true faith of the
children of Israel, paraphrases these words thus:
T T2Y D NMINNQIRY YT RO vy,
t.e., “ And they believed in the Worp of the Lord,
and in the prophecy of Moses, His servant.”

§ 10.

NO OATH WAS VALID AMONGST MY ANCESTORS, EX-
CEPT BY ™7 N°»My, THE WORD oF THE LomD.

The Lord, our God, is jealous of His glory, and
His holy name He cinnot impart to any created
being.  This essential and self-existing NmW,
Worp, must necessarily be a part of the essence
in the Godhead, otherwise Jonathan ben Uziel
would not have told the people that the Church,
from the beginning up to his own time, considered
no oath valid unless taken in the name of the
Y7 N, the Worbp of the Lord.

Moses says, (Deut. vi. 13,) N2vn rbn vy NN
vawn mway mayn ey, “ Thou shalt fear the
Lord thy God and serve Hlm, and shalt swear by

His name.” This passage, Jonathan ben Uziel
paraphrases :

*PAYEA MW CphAY A mn‘m oo B
TN BRI N W W

» ““ Ye shall fear before the presence of the Lord
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your God, and before Him ye shall worship, and by
the name of the WorD of the Lord ye shall swear
in truth.”

Hence I perceive, that as long as the faith of the
primitive Church of my nation was preserved in its
purity, no oath was taken in a court of justice, but
by the name of the Worp of the Lord. A few in-
stances out of many may suffice to prove this.

I find Rahab saying to the spies of Joshua
(Josh. ii. 12):

O DOBY ™V D MM YH N Wawn namy
mr Y onn oM YaR NN DY DA DY BRI
¢ hoR
t.e., “ Now therefore swear unto me by the Lord,
since I have shewed you kindness, that ye will also
show kindness unto my father’s house, and give me
a true token.”” This passage is thus paraphrased by
Jonathan ben Utziel :
7IOBY AT MR W R YD YD W) jY
‘T NI N2 OV (NN AN PTaYM ‘e
SWPT PN YD PEanm
t.e., “ Now therefore swear unto me by the Worp
of the Lord, since I have shewed you kindness, that
ye will also shew kindness unto my father’s house,
and give me a true token.”

Following the thresd of the history of the pure
faith, as retained in Israel, I learn that the elders
swore by no other than the v Nnp™, the Worp of
the Lord, according to the Paraphrase of Jonathan
ben Uziel, on Josh. ix. 19:

ROBY)  MIMIN *NAwID OB Nvaman Do vy



47

Loy &Y 93y LMy NADR T NmwR pnb
$ P TNY

t.e., “But all the princes said unto all the con-
gregation, We have sworn unto them by the Worp
of the Lord, the God of Israel ; and now, therefore, -
we dare not injure them.”

Even the Heathen knew that Israel swore by no
other than by the WorD of the Lord; hence the
elders of Gilead, according to the Paraphrase of
Jonathan ben Utziel, (Judges xi. 10,) said :

IO N T N DYy TR YD v
$TaYY 10 Teand2 KD DN N2
t.e., “And the elders of Gilead said to Jephthah: The

‘Worp of the Lord be witness between us, if we do
not according to thy word.”

§ 11.

THE REASON WHY MY ANCESTORS SWORE BY
Va1 e, THE WORD or THE LORD.

They believed in the WorD of the Lord as being
truly God. Thus we have, according to the Para-
phrase of Jonathan ben Uziel, Jonathan saying to
David (1 Sam. xx. 23):

W NT NI NTT AN NOR NODRB YT NmaDy
:NBYY TY ™D Ty

i.e., “ And as touching the matter which thou and I
have spoken of, behold, the WorD of the Lord be
witness between me and thee for ever.”
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According to the Chaldee Paraphrase, Jonathan,
on parting with David, says (verse 42) :
NIFIR NN RINT BYY Dk TS jnnr ey
2N N2 TIVID T NT N MY W B3

$NbY Y T3 Py o2 Py

t.e., “And Jonathan said to David, Go in peace, for-
asmuch as we have sworn both of us in the name of
the Lord, saying, The WorD of the Lord be wit-
ness between me and thee, and between my son and
thy son for ever.” '

§ 12.

THE COMMAND OF THE ANCIENT TEACHERS OF

ISRAEL.

Our ancient teachers were very anxious that
Israel should preserve the pure faith which had
been committed to them. Thus I find the exhorta-
tion in Psalm Ixii. 9 :

oyoN Do23% yaeb vwEw oYy Ay Yoa 2 wma
+ oo 1Y norm

t.e., “ Trust in Him at all times; pour out your heart

before Him: God is a refuge for us. Selah:”
which in the Chaldee Paraphrase is thus expressed :

T DR T RBY 3Ty D33 mwwma I

$PmbYY RID 30 RADR MR PORD YT W)
t.e.,  Trust in the WorD of the Lord at all times,
O people of the house of Israel! pour out before
Him the sighings of your heart; say, God is our
trust for ever.” ,
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§ 18.

vy N THE WORD oF THE LORD MUST BE
OBEYED AS GOD.

Having discovered the path to the profound
treasures of Divine truth, I was led onward, by my
ancient teachers, and drank the refreshing streams
of the cloven rock of ages. Thus I was enabled to
discover that my forefathers had steadfastly believed
that our great teacher, Moses, of blessed memory,
required from the children of Israel the strictest
obedience to 1 Nm', the WorbD of the Lord. "I
read in Deut. xxviii. 1, 2: _

ML Pabr MM Dpa yown Ywmw oy mm
TN OV CIBH O WK PMEn YD A wyd
THY WD Iy M By By by rhr mm
mm P2 vewn o Twm absn moman Yo

. e N b
t.e., ““And it shall come to pass, if thou shalt hearken
diligently unto the voice of the Lord thy God, to
observe and to do all His commandments which
I coramand thee this day, that the Lord thy God
will set thee on high above all nations of the earth.
And all these blessings shall come upon thee, and
overtake thee, if thou shalt hearken unto the voice
of the Lord thy God.”

Onkelos has this paraphrase upon these words :

enb AR T Nmmb bapn NSIp oN e
T oMY 5 e NN T YMTPE B3 Y Tavmb

NAM ¢ RYIR BEY D5 By mrby grhs v ganm
D
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bapn MR CcTapaT™ Pt MMz o by

$IAUR T b
t.e.,, “And it shall come to pass, if thou shalt
hearken diligently to the WorbD of the Lord thy God,
to observe and to do all His commandments which
I command thee this day, the Lord thy God will set
thee on high above all nations on the earth. And
all these blessings shall come upon thee, and over-
take thee, if thou shalt hearken to the WorD of the
Lord thy God.”

In case of disobedience to the WorD of the Lord,
Moses threatens that all the curses of the Law should
come upon the people, as Onkelos paraphrases in
Deut. xxviii. 15:

b At e Nwb bapn 8 or v
TS IEB MIR ST YTIEYY TYTTDE B v Taveb

DIIPI™PORT e 5D Ty pamy T sy
t.e., “ But it shall come to pass, if ye will not hear-
ken to the Worp of the Lord thy God, to observe and
to do all His commandments and His statutes which
I command thee this day, that all these curses shall
come upon thee and overtake (or cleave unto) thee.”

§ 14.

NATHANAEL DISCOVERS THAT GOD NEVER MADE A
COVENANT WITH ANY OF THE PATRIARCHS EX-
CEPT THROUGH THE MEDIATION OF Yo7 NI,
THE WORD oF THE LORD.

Having discovered, through my teachers, that
N B, the WorD, was the lawgiver on Mount Sinai,
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" the question presented itself to my mind: Has God
ever made a covenant except through ™1 N, the
Wozrp of the Lord ?

I found the following facts preserved in the
ovwewnn Paraphrases.  We read in Gen. ix. 17:

DT WR AN N AR 13 DR DTTOR MY
TYNM DY wn wa Yo Py v

% And God said unto Noah This is the token of
t.he covenant, which I have established between Me
and all flesh that is upon the earth.” Which
Onkelos thus paraphrases :

YD PR MR T DY AR ORT MY Y e
TRYN DY T w3 Do P

t.e., “ And the Lord said unto Noah, This is the
token of the covenant which I have established
between My Worp, and between all flesh that is
upon the earth.”

Again, I read in Genesis xvii. 7 :

TR YT P TN N2 v MR RpmM
TN orhRY Y Aved ohw avsb o
$ TN

e, “And I will establish my covenant between
Me and thee and thy seed after thee in their gene-
rations for an everlasting covenant, to be a God unto
thee, and to thy seed after thee.” Paraphrased by
Onkelos :

$OY TR BB P2 W) MY PR
e, “And I will establish my covenant between

My Worp and between thee,” &c.
D2
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§ 15.

NATHANAEL IS LED TO BELIEVE THAT THERE I8
NO SALVATION BUT IN T N, THE WORD
OF THE LORD. '

" Having seen that God had never made a covenant
except through or with the Worp, as the Representa-
tive or Mediator of His people, I examined whether
¥T N, the Worbp of the Lord, may not be the
Saviour so often mentioned in the Holy Scriptures.
My mind became satisfied on this subject, by con-
sidering the following passages.

When dying, Jacob, blessing his children, ex-
claimed, (Gen. xlix. 18,) mm sovp b,
¢ I have waited for Thy salvation, O Lord!” These
words Jonathan ben Utziel paraphrases, in his Jeru-
salem Targum, in this manner:

NP T3 PYTT op1h RY 3Py (R mN
PRRWT TopEh MY ST NI EY D
TR AmRT NIpMEh NBR R 3P NI
ey Ao TapeEb b ey w3 uyh b
2.e., “ Our father Jacob said: My soul does not
wait for a salvation such as that wrought out by
Gideon, the son of Joas, for that was but temporal ;
neither for a salvation like that of Samson, which
was only transitory ; but for that salvation which
Thou hast promised to come, through Thy Wozbp,
unto Thy people, the children of Israel; for Thy
salvation my soul hopes.”

That this was one of the cardinal points in the
crced of my forefathers, is manifest from many
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passages of Holy Writ, as expounded by the Ancient
paraphrasts, especially by Jonathan ben Uziel. 1
shall only cite two, out of many passages which

have poured light into my mind. In Is. xlv. 17,
25, I read: '

WIS MM oMY AN e Y S
$Hewy vy o b
t.e., “° But Israel shall be saved in the Lord with an
everlasting salvation. .....In the Lord shall all the
seed of Israel be justified, and shall glory.”
Jonathan ben Utziel renders this passage thus:
N NEbY pmD T R peen Seew
$ O NY BD PR PIon e
i.e., “ Israel shall be saved in the WoRrD of the Lord
with an everlasting salvation. ..... In the Worp of
the Lord shall all the seed of Israel be justified,
and (in the Worbp of the Lord) they shall glory.”
In whatever part of the Holy Scriptures ever-
lasting salvation is mentioned, we find that it is
wrought out by no other than the Worp of the
Lord. Thus, for example, we read in Hosea i. 7:
LOMYIDR MM DY DR TP N2 AN
t.e., “But I will have mercy upon the house of
Judah, and will save them by the Lord their God.”
This Jonathan ben . Uziel paraphrases :
TN JNERY o mny AT bm
L bR
t.e., “But I will have mercy upon the house of
Judah, and I will save them by the Worp of the
Lord their God.”
I perceive that this passage speaks of two persons:
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I, Jehovah, will have mercy—1I, Jehovah, will save;
and this mercy and this salvation shall be brought
about by another person, namely, by the WorD of
the Lord, which WoRrp is their God. No wonder
_that Daniel prayed to be heard for the sake of the
Lord. (Daniel ix. 17.)
PNIAA SN TTaY AR YR Wt ynw fam
DTN (YYD oown oTn Sy Tap wm
t.e., “ Now therefore, O our God, hear the prayer
of Thy servant, and his supplications, and cause
Thy face to shine upon Thy sanctuary that is
desolate, for the Lord’s sake.” R. Simeon explained
this passage, thus, (Sohar, part iii., p. 21, versa:)
» S3% roney NYT U pPnh NeYD mMn
S ITY
t.e., “ What is the reason that he says for a1, the
Lord’s sake? Because Jehovah cannot be found
except in Y378, the Lord, who is His dwelling.”’ 3
I find the same doctrine in f1=v2 D, in the Com-
mentary of 128, (R. Abraham ben David,) p. 82,
versa :

S WMDR MM oWa 230 U DY YD Y™

t.e., “It is thus known that “3m, the Lord, com-
prehends* Jehovah, (Elohim,) our God, Jehovah.”

3 Regarding this mystery that God is only to be found in
27N, who is 1Y"2®®+ read Third Division, § 5.
¢ Lit., encompasses.




55
SECOND DIVISION.
§ 1.

vv7 N, THE WORD oF THE LoRD 1s; “INOD
MY™M37, THE ANGEL OF THE COVENANT.

Every thinking man will readily grant that, when
the spirit has once tasted of the truth, it cannot rest
till the fountain head is found. I had been con-
vinced that s ysmNt rv, the Middle-Spirit has
revealed Himself as the essential and substantive
Worp, and I became desirous to know who could be
nar TRby, the Angel of the Covenant in Mal. iii.
1, and so often mentioned in the v, the Chaldee
paraphrases and other very ancient books of our
learned teachers ; men whom we regard as having so
great authority in matters of faith, that hardly any
one would think of doubting what they pronounced
to be truth.

I have had the good fortune to discover that
man Snbn, the Angel of the Covenant, is the same
person as ™7 N, the Worb of the Lord.

§ 2.
F™am NS, THE ANGEL OF THE COVENANT, IS AN

UNCREATED BEING, AND IS STYLED DSIDR, Iy,
AND TN, THE LORD.

The patriarch Jacob is on the threshold of the
true Canaan, and he blesses the children of his
beloved Joseph. In Genesis xlviii. 15, we read
these words :
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S PITEN DR MY SN WOhPA WR DhNR
STHI DY Y YTIDD AN AYOTT OYONM
$OMYINT MR OTIRY YT hon nn Baar Rbon

t.e., “The God, before whom my fathers Abraham and
Isaac did walk.......the God which fed me all my
life long unto this day .........(verse 16,) the
Angel which redeemed me from all evil, bless the
lads.”

One can perceive, without any great amount of
learning, that He who is to bless the lads is no other
than the YNy, the Redeemer, who is called ohbN,
God.

To my no small delight, I found Jacob’s words
expounded in wIpA A2V, written by the famous
R. Mair ben Gabai, (part iii., p. 95, versa, according
to the Lemberg Ed :)

TN DNTIDIMT B W CTROBA M neRw M
Y YN MaRd  AYYMm ohyn AR T
M972 PR YD ™3 NROTIRWY TEND  wpaw
R 5 MY YRR WM DR YD NAwpann
S R D PR DT BRRRM A TSR TN

t.e., * The truth that this Angel is not one of those _
(created) intelligences, is corroborated through the
words, ¢Bless the lads.” Be it far from our holy
patriarch, (peace be upon him!) that he should have
sought a blessing for his children from a created
Angel ; because no blessing may be sought except
from Him who has the power and authority to bless,
and that is He, who alone is the One blessed God.
Whosoever seeks a blessing from any other, has no
God.”
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I find the same author using, if possible, even
plainer language in his work, (part iv., p. 189.) His
words are:
war ®bw e Pne A v Ty b wew
*ENND S JuwD3 WEINK T BY Lrwh naTn
TROBI R HaR DTS B IR Y Rbnm
copbRA RSB YDM 3 2w M e
AT YN R DADRT R NGy
DT By AR DR aT™ TR bewnd

HEa b ]

t.e.,, “We may even say more, (as R. Johannan
agrees with me,) that the Ten Commandments have
not come to Isrzel only through the mediator
(Moses), according to the literal meaning of the
Scriptures. It was the ANgeL whom the patriarch
Jacob makes mention of, which ANGEL is not one of
the (created) intelligences, but the ANGEL, the
Redeemer, of whom it is written, (Exod. xiv. 19,)
¢ The Angel removed,’ and this Angel is God; He
it 13 who made Israel to hear the Ten Command-
ments, as it is written, (Exod. xx. 1,) ‘And God
spake all these words,” %

§ 3.

THERE IS NO REDEEMER BESIDES THE ANGEL OF
THE COVENANT (/13m nbn).
Father Jacob’s prayer, that the Angel of the

Covenant might bless his children, was the fruit of
his faith in that everlasting ANgEr. This doctrine,

5 Seep. 41, §5.
D 3
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my teacher,” R. Simeon ben Jochai, taught me.
(8ohar, Gen., p. 232, Amsterdam Ed :) X

$ 7 Hon R SRur eben
t.e., “ The ANGEL who delivered me from all evil.”

A e bW Yok M 3o wi o 8n ]
1. Come and see, it 18 written, (Exod. xxiii. 20,)
“ Behold, I send an ANGEL before thee,” &c.
IR MbYT NPE ITTNT O CNbn N NT 2
T NEDY Do INDUI PMINT UTNR WM ¢ Nw) 13T
2. This is that Angel, who is the Redeemer of the
world, the keeper of the children of men ; and He it
is who has prepared blessings for the world.
YR EDY TR Y e et e 8
$NBTPI 1Y TN
3. Because He has taken them (these blessings)
from the beginning, in order to bestow them after-
wards on the world.
THEY bR MDY CHIN M 3D NT e 4
MY ]
4. Therefore it is written, (Exod. xxiii. 20,)
“ Behold, I send an ANGEL before thee.”

§ 4. -

NATHANAEL DISCOVERS A GREAT TRUTH: GOD
REVEALED HIMSELF IN 31 SNYB, THE
ANGEL OF THE COVENANT.

Y

I was led to inquire how God revealed Himself
to the patriarchs, and made known to them the
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mysteries of His Covenant, and the result of my
inyestigations was : “ That no one has seen God at
any time, but in the ANGzL of the Covenant.” We
read in Genesis xxxi, 11:

M2 DYRM INDE ORI
t.e., “ And the Angel of God spake to me in a
dream.” My ancestors believed that this ANGEL
was the uncreated Moart 9w, ANGEL of the
Covenant, as I read in wpmm Nmav, (part iii.,
cap. xxx1., p. 120:)

oYWra ohem INDD OR TBRNY . o ™
N BaR DYTIEIT I T PR IO MMM 3Py
LN OYDIR MR ™Y TY Bon v Hwnn bn
NIN® T2 WINY TOY CTROR MDY SR M3
MM CINDE NI Y2 BRI N NMIDT NAYDI
INbn R Y mmIDn AR R Naba vhe
NONSE YNy Y3 DM IWIY IDTRM DY MID
TFI2ND BRI I PHN R ERD 1w e
e @) 3OPY DN DTTOR N MRS MY proEy
R ND DT B MO ANNIT R YoM
$Y WHB ™D ™MDHL Y NYn

t.e., “ Concerning what is written, And the Angel
of God spake unto me in a dream, saying Jacob:
and I said, Here am I.”—This Angel is not one
of the created AngelsS but is that Angel who had
redeemed him from all evil, (Gen. xxxi. 13,) and
which said unto him, “T am the God of Bethel.”
He is called -wo», Angel, on account bf the mystery

s If the chapter from which this extract is taken had
not been 80 long, I would have given it entire.
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which I will explain in the sequel, (with God’s
help, when I come to that passage.) He is the
same of whom it is said, (Exod. iii. 2,) * And the
ANGEL of the Lord appeared unto him (Moses)
in a flame of fire out of the midst of a bush;”
and He is thus called because He is the Angel of
God’s countenance,” (Heb. 1. 3,) and He has the
face of a man. Onkelos has translated, Exod. iii. 1,
The glory of the Lord appeared unto him, “ And
the Angel of the Lord appeared unto him,” as if he
had said : Jehovah appeared unto him, as it is said
of Abraham and Isaac, (Gen. xviii: 1; xxvi. 2—25,)
“And (2v198) God appeared unto Jacob,” &c., &c.
If He, who appeared in the bush, (Exod. iii. 2,) had
been one of the (created) intelligences, Moses would
not have hidden his face ; but He was, as this my
teacher instructed me, fvar =eom, the Angel of
the Covenant, in whom God revealed Himself;

therefore He is called God.

§ 5.

THE 7PV, OR THE MYSTERY OF THE OFFERING
UP OF ISAAC.

The Py, the offering up of Isaac, has always
been considered by our nation as containing a great
mystery. Hence it is, that the twenty-second

7 i.e., The express image of His person ; because oYab, face,
or person, as in the phrase DD NN N5, which regardeth
not persons. (Deut. x. 17 ; Isa. Ixiii. 9.)
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chapter of Genesis is read in the synagogue on the
second New Year’s day, (T "2 onb =gv). \
The mystery in this extraordinary transaction is
two-fold. In Isaac we see the Messiah as spoken of
in Isaiah hii., and in Daniel ix. 26, Y rwn Aoy
o, ¢ Messiah shall be cut off, but net for Himself ;"
and then again it teaches us that n™am =Nbn,
the Angel of the Covenant, is one of the @™ n>n
2 99, the Three Heads united in One God-
head; or, as otherwise expressed, One of the
1 AYn, Three Spirits united in One ; or, as the
author of "3, One of Mann wow, the Three
Fathers (originals). This became clear to my mind
while pondering over Gen. xxii. 11, and following
verses, in which we read :

RN DWW P I RDn vHR xpm 11
SM MNRYY RITM2R RDITI2R
11, “«And the AxczL of the Lord called unto him
out of heaven, and said, Abraham, Abraham : and
he said, Here am 1.”
wYn SW YR T mbon b oo 12
KDY AR SIYR MY YD DT AAY D mwmn W
SRR TV R 23 AR oon
12. “ And he said, Lay not thine hand upon the
lad, neither do thou any thing unto him: for now I
know that thou fearest God, seeing thou hast not
withheld thy son, thine only son from me.”
™ pow BmER SRomm RS s 15
s oM
15. “And the AnerL of the Lord called unto
Abraham out of heaven the second time,”
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N Y D MM BN1 AYawy 2 o 16
AN 722 AN own N Mmoo e oy
R N )]
16. “And said, By myself have I sworn, saith the
Lord, for because thou hast done this ‘thing, and
hast not withheld thy son, thine only son:”
$2 gonaN T2 o 17
17. « That in blessing I will bless thee,” &c., &ec.
I perceive, from the 12th verse, that this Angel is
Omniscient; He seeth the fear of God in the heart of
father Abraham ; and He who is Omniscient must be
God. Also that in saying, (Ver. 12,) thou hast not
withheld thy son from ME, for if he had been a
created Angel, he would have said from Him. In the
16th verse, this Angel swears by Himself, which no
created Angel would dare to do, for the created
being must swear by one greater than himself, by
his Creator. But this Angel being God, He could
swear by mnone greater, and swore by Himself.
Hence David has said, (Psalm cv. 9 :)
$ DAY NIDIDY DNAN AR OO RN
¢ Which (covenant) He made with Abraham,
nd His oath unto Isaac.” ,
. T perceive, from the 17th verse, that no created,
but only the uncreated “sart -%m, the Angel, the
Redeemer, which is the same as the Avmarm wbn,
the Angel of the Covenant, could bless, (see p.55,§2,)
and give the promise, (verse 18,) %> 9y=ra 1m3nm
vt M, “ And in Thy seed shall all the nations
of the earth be blessed.”
However, lest I might be mistaken in my inter-
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pretation of this passage, I went to one of my
teachers, R. Bechai, whose valuable words (p. 85,
col. 1) were the following :
S W wADR NSRAR M YD AYTY NN TRy
PN MaAM Dwn IRYmY DNYRN N1 Mosen
o Qb SPY pEAY nhapnt T oY avn
MR MY B p-a DT 1B MR B PR
‘oD o YR oRa pEptY T™enh PR
MR nn Dwean Wb yow ormsn o R
P IIIEE S R L I L B R N =Y B S B - b
R I TROem Yo camn NOR mn nown
Ny PHYD KM Dymn ebnn R myseann
MY W3 PN TIMD WMWY YN TINYB YoM
cown 1w Nbn D DB IND2 YOI
DI MY 30N W D PHY MR NN
MM YNt 33 M s ben c popa
AN PNINT NI NERY C DYATTIT Y2 N NTINT
VIR MmN DA NI DY Cumn b
TOIMI NBBA IO RN ON3 Y3 ']Zﬁpﬂ
13p0 R mn T AR onbe yapn oy
DN TR DYArTm TR WM AN R O
Y EIBY Yoo Wy

t.e., *“ It is necessary that thou shouldest understand
what in this section (Gen. xxii.) is related; namely,
_ that He who is tempting (Abraham) is God, and He
who is restraining (the execution of the command) is
the ANGEL of the blessed God.”

The explanation of this transaction, according to
the Cabbala,? is this :

The eyes of Abraham’s understanding were
opened, (he saw) that this ANGEL was not one of the

® Cabbala, the mysterious doctrines of the ancient dectors.. |
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(created) intelligences,® but one of the Inherent
Ones,! which cannot be separated, nor cut off one
from the other. If this Angel had been one of the
(created) intelligences, Abraham would not have
obeyed his voice, when restraining him to do what
God had commanded him ; yea, an Angel would
have no authority to say, “Thou hast not withholden
thy son from me, but would have said, from Him.”
But this Angel was one of the Inherent Ones,
the great Angel, of whom it is said, (Exod. xiv. 19,)
The Angel, God, removed. (=218, ‘God is not in
the genitive, but is explanatory of -\, Angel.)
He making mention of that Angel is as if he had
said : It is that ANGEL in whom my name is, (Exod.
xxiii. 20,) and in fact it was that ANGEL of whom it
is said, ¢ for my name is in Him.”

With reference to the passage, (Gen. xlviii. 16,)
‘The ANGEL who has redeemed me,” &c., (to the end
of the verse, ¢ In the midst of the earth,”) this Angel
is 1y, the Lord, who has bowels of mercy ; and
because He was the Lord, He could say: Thou
hast not withholden thy son from Me ; and because
He has bowels of mercy, He said, after the offering
up of Isaac (verse 16): By myself have I sworn,
saith the Lord.” Thus thou dost find, that, before -
the sacrifice (of Isaac) it is said (verse 8): “ God
will provide Himself a lamb ;* and, after the sacrifice,
it is said : ““God has provided.” According to His
attribute of mercy, He promises him to bless his seed,
that they should become numerous and mighty, &c.

 See page 24. ' Lit., Inplanted ones.
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§ 6.

NATHANAEL VISITS IN SPIRIT THE MOUNTAIN OF
HOREB, (Exod. iii. 2.)

I often mentally follow our great teacher, Moses,
from his cradle of bulrushes to Pharaoh’s court, -
thence to the place where his suffering brethren
dwelt, in the midst of whom he much preferred to be,
rather than in the palace of the great and cruel king ;
because God was with His people. I follow the
great prophet in his flight and sojourn with Jethro
in the land of Midian, and accompany him with his
flock to the foot of Horeb. (Exod. iii. 1.)

. In the second verse of the third chapter of

Exodus,Iread: ‘o1 naba vhHr mm abn N,
i.e., “ And the Angel of the Lord appeared unto
him in a flame of fire,” &c.

Was it not very natural that an earnest desire
should arise in my mind to know what my fore-
fathers, who had preserved the faith in regard to the
threefold nature in the Unity of the Godhead, have
taught their children respecting this Angel? On
referring to one of my teachers, I received the fol-
lowing instruction (Bechai, p. 75, col. 1):

MKW OB D AN NwRD3 DT janaT Aym

MW MY R Naba YOR MM TRbn N
IROB MR W IR DOm corhR YON NPM
CTOM TR DWYR MWK DN AR M
coOR TRPB YoM Dnow o BY NEmA
OB VDY PR AN SR D 8 N M
N C N2 Dnm i D T ebnm 1 vap
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DY LN A BNA DN 13 2w BRur INSnn
RN G OFMER DR AR YN 3R C RIS BN
202 B D WM KM INYY TRRY ¢ PR

t.e., “The opinion of R. Moses ben Nachman, of
blessed memory, respecting this section (of the law)
is, (ver.2,) It is said: “ An Angel of the Lord
appeared unto him in a flame of fire,” and (ver. 4,)
BTN, “ God called unto him.” This is all one, (s.e.,
the ANGEL being called God,) namely, whether he
saith “The ANeiL (out of the midst of the bush), or
ooN, God spake to him out of the midst of the
bush.” Thus you find it by the Red Sea, (Exod. xiv.
19,) where it is written: “the ANGEL—God re-
moved.” T8 (God) is not the genitive case, but
is explanatory of -1 (Angel). Therefore be not
astonished that Moses hid his face (ver. 6) before
this ANGEL ; because this Angel mentioned here is
the ANGEL, the Redeemer, concerning whom it is
written, (Gen. xxxi. 13,) “I am the God of
Bethel ;” and here, (ver. 6,) I am the God of thy
father, the God of Abraham, the God of Isaac, and
the God of Jacob.” It is the same of whom it is
said, (Exod. xxiii. 21,) ° My name is in Him.”

§ 7.

THIS ANGEL OF THE COVENANT, /MM2m -, 18
THE {1)'2W, SHECHINAH, THE GLORY OF GOD.
Regarding the certainty of rmam -bm, the

ANGEL of the Covenant, being in the pillar and in
the cloud, my valuable teacher, R. Menachem, of



67

Recanati, gave me the following instruction (p. 123,
sect. ITow3, Exod. xiv. 19 ; compare xiii. 21):
M2 R o IRbER M DN e yom
MR BRI AYEY N T2 oy B ww
Y% T 1oMab oOMDr WD BRI WD
19 D8 DVIONT TNDR YDOW YD DY mow
W INS® AP rSwn N mn TIRbEn
tr Sy oSwn naman nvn e obwn
i.e., “ And the Angel, who is ©15R, God, removed,
&c. This ANGEL belongs to the court of justice of
the Holy One, (God,) blessed be His name. The
word DVWTOR, God, is not in the genitive case,
(therefore we must. translate : the ANGEL T who is
o8, God.) And likewise our Rabbies, of blessed
memory, have said that the Shechinah of the Lord
went down with them to the sea; hence it is said:
the ANxaeL, who is God, removed, (Exod. xiv. 19.)
If this ANeEL is the Shechinah, then it (the She-
chinah) is called ANGEL, and the Prince of the world,
because the government is placed in His hands.” *

§ 8.
THE PROMISE,

It was not Moses, but vz 8w, the ANGEL
of the Covenant, who led the children of Israel out
of Egypt, and brought them into the promised land,
for this ANGEL was in the pillar and in the cloud,
according to the promise which God gave to Moses,

2 See page 35.
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our great teacher of blessed memory. In Exodus
xxiii. 20, we hear God saying :

T2 TR and e e o MmN
2T WR DB SR Nanty

¢.e., “ Behold, I send an ANGEL before thee, to keep
thee in the way, and to bring thee into the place
which I have prepared.”

R. Moses ben Nachman explained these words to
me, thus :

MY *INDD TR M CINDBR ABRM 7T M
™I M CwMpa SYMM own WwR SRun TIRYRR
DR O3 DNMOOIN mNp R oy e mm
M B> Mapa CIRtD Don Wy M

$ A3 NI AIBa M o

t.e., ““ According to the truth this ANGEL, promised
here, the ANcEL, the Redeemer, in whom is the
great name;3 for in the Lord Jehovah is everlasting
‘strength, the Rock of Ages. He is the same, who
has said: ‘I am the God of Beth-el,” (Gen. xxxi. 13,)
&c. The Scriptures have called Him -1N%n, ANGEL,
(Ambassador,) because threugh this designation of
an Ambassador, we learn that the world is governed
through Him.” ‘

* R. Moses Butarili says (fm¥™ 25D, p. 49, col. 1):
S IBBY NN YT MR NI RTBY NTOWw YD
i.e.,** For His name is Himself; becanse His name is Jehovah,
and this is Himself.”

Thus His nume s8 in Him will mean: the fulness of the
Godhead is in Him.
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§9.

THE ANGEL OF THE COVENANT, ‘M™M2am1 “8bw, 18 TO
BE OBEYED, FOR GOD IS IN HIM.

.

In Exodus xxiii. 21, we read of Jehovah saying:

MY RY D 12 mA SR Hpa yewy vaon mon
$337pa wmw > coywnb

“ Beware of Him, and obey His voice, provoke
Him not; for He will not pardon your transgres-
sions : for My Name is in Him.”

Though already taught that God was manifested
in this Angel of the Covenant, and that He is one of
the A whw, the Three Eternals, which are One
in the ao PN, in Him who is without beginning
or end, yet I could not refrain from listening to the
farther teaching of R. Bechai, regarding the Divine
essence of the Angel of the Covenant. I found the
following important remarks (p. 113, versa, col. 1):

AW ANDYTIT DOTIDIM (B IR M NS
AER AR AYAM CAbnA DY PYONDHYY Cona
D OYMWNYD TV PIY2 CEBYYR Mon Yonw
WY DT B R DaR Cwrms Dnron
cpoyweb N ND D NRWHA B WO
CIMBEE NV CPREYT PR Non s eb
DNAN 3 TR TRy mR 9D ohnn W
Ta05 MR IO CPTI AT N CANBR NwD
W MW Cehh AR N 3T T »ah pwhs
abs oo wb o caeb oty
‘E%pa YT AR T Hyw ¢ voun amm owbn
DI TN MRB WPAWD DY WD WRY 1EM
‘M2 DT M T WBB DR CTINT RN
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CEYWDT MB CTREEY Ym0 wp b wm
TENE AR MY 1R D 5 M N ebn
P AT YD CPATIOM MY e T by
YW R bR NI TN G BYRMNMT DT
A R 3 BDWA oM Wbn BYTDn
S

WY CPTT OB YD IR MM NBNw M
= ™I TOYY B Y NYR tny o Wb
TR P2 YOWY TN WD P e e
A DR T BRI My sy 8w
MR T2 WA DR G oA B Bt o o3
W D W I Bom R bon v pmanw
Mo 9% Y M TSR YD N cRIYwEY N2t NS
o By AMY C YT AR ArThDMm owwen nkeb
2 tmmn B3 Y5 Y2 mA DN Db Ny RY 1D
D M MSIAW MY IR TN nws s
MR Aoe RS 5 W o armhon ey YD
2y DYTIDIT T NIRRT R b

t.e., ““This Angel is not one of those (created)
intelligences,! which can sin, of whom it is said,
(Job iv. 18,) ¢ His Angels He charged with folly,’
and this folly (appeared) when they assumed to
themselves the power, that they were destroying
Sodom,? (Gen. xix. 13.) But this Angel is one of
the Inherent Ones” (according to the opinion of

Tanchum.)®

“For He will not pardon your transgressions.”
Because He belongs to that class of Beings which

4+ See page 24.

s Lit.,in the case of Sodom, when they said: ¢ We are
destroying.”

¢ A high authority.



11

cannot sin ; yea, He is Metatron,” the Prince of His
(God’s) countenance, and therefore it is said: * to
keep thee in the way.” The Chaldee Paraphrase
translates i (keeping) with mawm, so that
wen (Metatron) signifies a guard (or watchman),
which (office) expresses His attribute of justice ;®
thus He says, “ before thy face;” as the expression
occurs, (Hab. iii. 5,) ¥Ha% A= 83™ 227 75 vaob,
“ Before His face went the pestilence, and burning
coals (burning death) went forth at His feet.”

And He says, Mine ANGEL; by which He would
say, Mine ANGEL, who is my beloved One, through
whom I am made known in the world, and concern-
ing whom it is written, (Exod. xxxiii. 14,) “ My
presence 9 shall go with thee.”

When Moses begged of God, saying, (ver. 13,)
¢Show me now Thy way,” he besought from Him
something (a revelation of one of His attributes) by
which he might know Him, and He replied : “ My
presence shall go;” this (presence or countenance, or
express image) is He of whom it is written, (Is. Ixiii.
9,) “The Angel of His countenance saved them,”
namely, the Angel who is God’s countenance ;
therefore He said, (Exod. xxiii. 22,) “ I will be an
adversary to thine adversaries through Him,” and
He adds, (ver. 23,) “ And I will cut them off;”
because on account of His attribute of justiée are
His enemies cut off.

7 DROY SBWw  (Psalm exxi. 4.)

8 NMMBD A guard, also a sentinel (Chaldee Paraphrase,
1 Samuel xiv. 12.)

¢ Lit., face or express image.
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With reference to His being called 8®w, Angel,
you will know that He is not one of those created
intelligences, because the world is governed by Him,
for He is the very entity of justice.

It is said: ““ Beware of Him,”! for, on account
of the justice of God, man ought to watch himself
that he be not punished for his sins; thus He
mentions with reference to Him (this Angel)
“ Watching ” and ‘ countenance.” ¥

“Obey His voice.” Thereis a warning that they
should not vex the INHERENT ONES in the Godhead,
therefore there is immediately added: ‘ Provoke
Him not,” which words our Rabbies of blessed
memory have explained: “ Do not provoke Me in
Him,” but let him bear in mind that all are One,
and all are the 7rmwy, the only One God, without
being divided. '

“ For He will not pardon your transgression.”
Although this Angel has power to forgive sins, and
the power of pardon is delivered into His hand, yet
He will not pardon your sins, if you provoke Him ;
because whoever provokes Him, provokes My name,
that is, provokes God in Him. When David, of
blessed memory, says, Psalm cxxx. 4: ““But there is
forgiveness with thee,” our Rabbies of blessed memory
were of opinion, that such power to forgive sin is
not delivered to any of the created intelligences.

1 Lit., Beware from before His countenance.

* The meaning is: Watch thyself not to fall into sin,
because this Angel is the express image of God’s countenance ;
God's attributes are revealed in Him,
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§ 10.

MORE LIGHT BREAKS IN UPON NATHANAEL’S MIND.

Having obtained this knowledge regarding the
Angel of the Covenant, m3m1 —8o», I think that
I understand what our prophet Malachi, (ch. 1ii. 1,)
says of this Angel.

bR ORI DRADY MBY YT MDY ONDB hw N
ER IRDEY DWpan AR WR - PTIRA SO
S OMNDE VT MR N2 N OYRDMT DR WN
“ Behold, I will send my messenger, and he shall
prepare the way before Me : and the Lord, whom ye
seek, shall suddenly come to His temple, even the
Angel of the Covenant whom ye delight in. He .
shall come, saith the Lord of hosts.”
I perceive now, that this Angel of the Covenant
is the Lord, whose the temple was, He being wor-
shiped therein,

~

THIRD DIVISION,
§ 1.

NATHANAEL DISCOVERS THAT Y7 NMY3, THE WORD
OF THE LORD, IS NOT ONLY CALLED THE “TN®B
M2, THE ANGEL OF THE COVENANT, BUT ALSO
17MBBY, THE METATRON.

I have always prayed.on one of our most solemn
festival days,® that God would answer my prayers

£ P e repn o men o Yo ‘' ot e
E
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for the sake of Metatron, without knowing whe
Metatron was, until let into the mystery through my
worthy, ancient teachers. Rabbi Simeon ben Jochai
taught me, Sohar, vol. iii., p. 227, Amsterdam Ed.:
NOYH  NabRD BEE R ORMYBHRT RTBY

! S AMNDBAT N0
t.e., “ The Middle Pillar (in the Godhead) is the
Metatron, who has accomplished peace above, ac-
cording to the glorious state there.”

§ 2.
SIGNIFICATION OF THE NAME ﬁ"mfﬂﬁ, METATRON.

I read in Exod. xxiv. 1, bx by =mx ron
N mm, te., “ And he said unto Moses, Come up
unto the Lord,” &c. R. Bechai taught me, p. 114,
col. 1, Amsterdam Ed :

W1 bR AYY TTmnT own MmN non DNy
™M oA wb *mn owa [yl ESSIRS M Rl o) o))
PIR M WY By ommn AWDoY
AMBY PEOH WO 1Y DN TVt FRORY
oYn W MR SYY Anen own owan YD
WY AT T M Ny mw N
N3 Yow CvArnw B3R P R comwn
anm awee2 ort Nh O oennam E’J’O“)?H
Eg—C |
i.e., God said to Moses, Come up unto the Lord;
this is Metatron. He is called by this name Meta-
tron, because in this name are implied two significa-
tions, which indicate His character, He is Lord and
Messenger. There is also a third idea implied in

'
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the name Metatron ; it signifies a XEEPER ; for in
the Chaldee language, a keeper (or watchman) is
called ¢ Matherath ;> and because He is the XEEPER
(preserver) of the world, He is called (Ps. cxxi.
4) “ The xeEPER of Israel.” ‘From the signification
of His name, we learn that He is the Lord over all
which is below ; because all the hosts of heaven,
and all things upon the earth, are put under His
power and might.

§ 3. .

NO ONE, NOT EVEN MOSES, HAS EVER SEEN GOD,
BUT HE SAW THE METATRON, WHO APPEARED
UNTO HIM.

.I consulted R. Menachem, of Recanati, on this
passage, (Exod. xxiv. 1,) N m%y -mr mwn WM
7 MM, te., ““And he said unto Moses, Come up
unto the Lord,” and found this explanation (p. 145,
col. 1):

™ wR RS tamn Ny Yy oon
TIPBM BW3 N PmBE M S SN mhyw
DY®Y T NN MR YD 2 manw Anyeb
TINSBM D WR TR Dpn BN by b mby
DINMT AR KD D B1Tan cwn SR N2 NP DRan

HAlngl
i.e., The great and exalted God is speaking to
Moses; He saith to him, that he should come up to
Jehovah, which is Metatron, who is oftentimes
called with the name of God, alluding to the
Shechinah, the glory of the Lord, which is thus
called. And the reason why he saith Come up, is as

E 2
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if he had said: Ascend to the place of glory, where
there is the Angel, the Redeemer ; because no one
can come to the great God: for (it is written in
Exod. xxxiii. 20)  There shall no man see Me and
live.” '

We Jews believe, that Moses was instructed in
all Divine knowledge by no other than by ywvwn,
“The xEePER of Israel, (rr2> =&D, p. 15, versa,
preface of Tanam, Mantua Ed.)

$MnEn I er Y 39
t.e.,““ The Teacher of our master Moses was Me-
tatron.”

§ 4.
]T'lu?bb, METATRON, THE FIRST-BEGOTTEN OF GOD

My faithful teacher, R.Simeon ben Jochai,took me
into one of the inner chambers of the mystery of the
saving knowledge of God, and instructed me that
Metatron existed from eternity. (Sohar, Gen., p.
126, versa, nbyy W) :

W A DWW WP I TTAY HR OISR TENN
*y12Y DR M HONDI BT ORNABOMI R YTIY DN
TN M3 NDN *H5nD: KDWY Y3 AN
SNIBY CTIZYY 3P cEpn S 3y TRy
BN TAY  YTRT O WRPTY PrBnn MY TN
*312Y UR OFMEN BRM YN 3p Snaz Amd
ASAA R W3 IR CEND Sw 1Ay ey M
Y 1w YW R o3 bwwn copm o vz

N2 55 by nbwwn napn

t.e., Gen. xxiv. 2: “ And Abraham said unto his
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oldest servant of his house,” &c. Who is this of
whom it is said, to his servant? In what sense must
this be understood? Who is this servant? R.
Nehori answered : It is in no other sense to be under-
stood than expressed in the word y12v, His servant,
the servant of God, the nearest to (¢.e., the chief in)
His service. And who is He? jyvwwmn, Metatron,
as said. He is appointed to glorify the bodies
which are in the grave.

This is the meaning of the words, Abraham said
to his servant, ¢.e., to the servant of God. This
servant is Metatron, the eldest of His (God’s) house,
who is the first-begotten* of the creatures of God,
who is the ruler of all He has; because God has
committed to Him the government over all His hosts.?

§ 5.
"bal, METATRON, HIGHLY EXALTED.

Our venerable teachers, up to about a century and
a half before the destruction of our holy city and
temple, have, it cannot be doubted, entered into the
deep recesses of the mysteries hidden in the Word
of God, and some few of their disciples have pre-
served the knowledge of the mysteries, which we
find in their works still extant. -

« N51N, rad : Y5 in the Piel, to beget.

5 Nathanael does not think that this exposition of this
passage of Holy Writ is correct; but it proves that the
Ancients believed that Metatron is the first begotten. (Heb.
i. 6.) .



78

In my researches after knowledge of the natare,
titles, and office of pwwm, Metatron, in the economy
of God, I found rich veins of the hidden wisdom
of God, of which, for want of space, I can give but a
few. Thus nwern, R. Akibaf p. 11, eol. 8, gives
us some of Metatron’s titles, which reveal His nature.
ST W CTEOD. coNE T R b
S RSB TEDT N IRGD, I w mbd
cEn W RbE Coobhen w e bovin
DYION DY DYTEN oM. Dhpn . en

! YONDY DBwn

t.e, Metatron is the Angel, the Prince of God’s
countenance ; the Angel, the Prince of the Law ; the
Angel, the Prince of might ; the Angel, the Prince
of glory ; the Angel, the Prince of the temple; the
Angel, the Prince of kings; the Angel, the Prince
of lords ; the Angel, the Prince of the high, exalted,
mighty Princes in the heavens and on the earth,
In rmam M3, p. 37, col. 2, I read:

Db b by oy ohowr B by bom am

T pnrnn obRmnr W 10 Yy s Bhw

O cabrerb ama Somy b mbs cvw
$Y L BN DT DR N

t.e., He (Metatron) is a Ruler over all Rulers and
over all Kings, ruling with power; therefore the
Cabbalists call him Metatron Merya Sis, which
signifies, Ruling and governing with might and
dominion ; because He is the beginning of the ways
of God. (Prov. viil. 22.)

¢ R. Akiba lived in the beginning of the first century after
the destruction of Jerusalem.



79
§ 6.

1MBBY, METATRON, I8 THE ONLY MEDIATOR
BETWEEN GOD AND MAN.

In Exod. xx. 19, it is written:

LY mymnwa wnYy AN 3T mom BN
$AMWI I oAYR IMmY M|
t.e., “ And they said unto Moses, Speak thou with us
and we will hear; but let not God speak with us,
lest we die.” Reading this passage, and knowing
that my nation, the children of Israel, never ap-
proached God without the mediation of a priest, or
of the High Priest, I went to my teacher, R. Simeon
ben Jochai, to inquire whether any mortal and sinful
man dare approach God without a mediator, and I
received the following instruction. (An extractfrom
Sohar, vol. ii., Exodus, p. 51, Amsterdam Ed.):

IR Y TN NN b 1
L (Gen. iii. 24) “To keep the way of the tree
of life.”

*RATT RANTIZE NTT RT YT YD T IND 2
AN rrvn NITDT KOOSR RWTTY ONPR N
L1
2. Who is the way to the tree of life? It is the
great Metatron,” for He is the way to that great
Tree, to that mighty Tree of life.

7 In the Hebrew, and its cognate dialects, the feminine form
expresses tender love. R. Simeon ben Jochaispeaks here,and
in other places in his works, of Metatron in the feminine form,
in order to express the great love our heavenly Father has to
Metatron.
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o wEh W onban aebp o v 3
$OMND O Dy
8. Thus it is written, Exod. xiv. 19:  The
Angel of God, which went before the camp of Israel,
removed and went behind them.”

$AMIR DIONTT b oy 4
4. And Metatron is called the Angel of God.

=ROYS MR P PPAR weW o R 5
*TINDY RO RO RO AIRDY KU N
$pR wIpn Y b
5. Come and see, thus says R. Simeon. The holy
One, blessed be He, has prepared for Himself a
holy temple above in the heavens, a holy city, a city
in the heavens, and called it Jerusalem, the holy
city.’
NI o cNotn waT b b3 6
. $ N D
6. Every petition sent to the kmg, must go
through Metatron.

2% Kobn Spam xobnb 8D RS S 7
$ROYEY Y RMETR BhY RANTIED

7. Every message and petition from here below,

8 All the ancients believed in such a heavenly and spmtnal
Jerusalem ; thus the Chaldee paraphrase, Psalm cxxii. 3:—
NS NEANART RO TR RS XY ohw
* NN NTD  te, J erusalem is builded in the firmament,
(in heaven,) as a city that is compact together, as the one on
the earth.
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must first go to Metatron, and from thence to the’
king.
NoWR ¢ NDIT N TR RAIERT Monws 8

:NDYDY RAPAMY  RAND
8. Metatron is the Mediator of all that cometh

from heaven down to the earth, or from the earth up
to heaven.
Yo A cxbom mmbw wmR N1 D™ g
Loy 0 Dy mar ph T o ToRR abn
VAP
9. And because he is the Mediator of all, it is
written, Exod. xiv. 19: “ And the Angel of God,
which went before the camp of Israel, removed ; that
is, before Israel which is above.”
IOWT Y™ I3 2AOT NI DONT JRYe 10
SIBMINT ARD A pey 055 wm o
10. This Angel of God is the same of whom it is
written, Exod. xiil. 21: “ And Jehovah went
before them,” &c., to go by day and by night, as the
ancients have expounded it. ‘
KO5EY oy KD my K5Onh eyt wn Ho 11
$RAOEEY MY YTIRT TY Wy
11. Whoever will speak to me (says God) shall not
be able to do so,till he has made it known to Metatron.
NAWTY RN NwWaon 13 wypn o 12
$RAWNOI RYD THER W3 by
12. Thus the holy One, blessed be He, on account
of the great love to, and mercy which He has over,
the congregation of Israel, commits her (the con-
gregation) to Metatron’s care.?

s Comp. Eph. i. 22, 23 ; Col. ii. 10.
E3
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N YT N Do Nt ONOR D TayR e 18
TR YD ORI N AR TIRDADY oD Y NI
' Ay oy e
13. What shall I do for him (Metatron)? T will
commit my whole house into His hand, &c.! Hence-
forward: be thou a KEBEPER, as it is written, Psalm
cxxl 4 : *“ The KErPER of Israel,” &c.

§ 7.

W, THE ALMIGHTY, HAS REVEALED HIMSELF IN
NO OTHER THAN IN THE jMBRbd, METATRON,'
THE KEEPER OF ISRAEL.

It follows that if God has revealed Himself in the
uncreated, self-existing WoRrD *» xmp, which is also
called the Angel of the Covenant, fvarm by,
who is the v wwmw, that the Almighty “w has
revealed Himself in jvwwmn, the KRePER of Israel.

This was also the faith of my ancestors, as I find
in Sohar, vol. iii., p. 231, the following passage :

$ymBEn TEY wiah
i.e., The garment of the Almighty is the Metatron.?
Compare 2 Cor. v. 19; 1 Tim. iii. 16.

§ 8.

1BBd, METATRON, IS CALLED THE SON OF GOD.

I could mention many secrets respecting Meta-
tron, into which my teachers have led me, but for sake

1 Comp. St. Matt. xi. 27 ; xxviii. 18; Eph. i. 20—23; Phil.
ii. 8—11, &e., &ec.

? See Part iii., Division ii., § 4, p. 58.
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of brevity, I shall only mention this one. In the
commentary of R. Moses Butarili on the book
ey o, I read, (p. 85, col. 1, vz Ed,, ch. v,
§ 1,) these words:

R (RBn o DR DY Wp mHap WHua
WHT MWRI YWD PIYIY C 7T I3 DB nenh oo
TV NSE W N D WD Ry b o Ao

s Y

i.e., “ The Cabbalists call the second Sephira 3 Meta-
tron, the KEEPER, which is an inferior name to his
name fthe Son of God.” When Joshua said, Josh.
v.18—15: ¢ Art thou for us, or for our adver-
saries.? He said, Nay, as a prince of the host of the

Lord, I am come,” &c. Metatron appeared unto
Joshua, &c.

FOURTH DIVISION.

§ 1

NTDEBNT NTIBY, THE MIDDLE PILLAR IN THE
GODHEAD, HAS REVEALED HIMSELF AS THE 80N
OF GOD.

Having penetrated thus far the mystery of the
nature of God, and seen what the faith of my fathers
had been at the time when the candlestick was

burning in all its effulgent glory in the sanctuary, I

3 Page 17.
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took up the second Psalm, which speaks of no other
than of Metatron, the Son of God. Consider the 7th
and 12th verses :

oM aR w3 e wR M pn S mmsos 7
s Ve bl

WYNI VI D TOT ITARM AN 3D "2 ywd 12
22 o1 B vwn mn

t.e., “1 will declare the decree : the Lord hath said
unto Me, Thou art My Son; this day have I begot-
ten Thee.! Kiss the Son, lest He be angry and ye
perish from the way, when His wrath is kindled
but a little. Blessed are all they that put their
trust in Him.”

I first searched out the manner in which the
word owr, (this day,) is used by the'sacred writers,
and found that it sometimes expresses eternity, as
in Isaiah xliii. 13, N1 %8 O™ 03, t.e., © Yea, before
the day was, I am He,” that is, from Eternity, as
Jonathan ben Uziel translates M1 8w snbyn AN,
“T am also from Eternity.”

Thus is oW “this day” used in the second
Psalm in the sense of juépa aidvos, day of eternity, so
that He who is here called by God My Son, must
be from Eternity.

¢ "Orav 8¢ xai 0 dpioTov 7 10 qewvijoav, €f avdykys
ovvesTw abTd wote éteporyTe /u.)'vov kexwpiobas. t.e., When
that which begat is most perfect, that which is begotten
necessarily co-exists with it, so as to differ only by personal
diversity. (Eus. Preep. Evang., lib. xi., cap. 17.)

& Vide Glassii Philologiee Sacre, p. 174, col. 2, et. p. 443.
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§ 2.

NATHANAEL IS INSTRUCTED THAT THE SON OF
GOD I8 FROM ETERNITY AN EMANATION FROM
GOD, THEREFORE CALLED 11V, JEHOVAH.

Regarding the essence of »wwn,  the KEEPER of
Israel,” who is the same person as He, of whom it is
said in the second Psalm, PT> ©wr N 1R a3,
“ Thou art My Son ; this day have I begotten Thee,”
I read the following in =M :ypn, cap. 67, p.
130:

CPTBBH KT TRDD TR BTR DONT OIR R
T ORTY MEN TRT TaPT NPMT2 DIN AW
NON CIRDYI RTEN FINMIZ T DY N WY NP

’ RPN
i.e., ° There is a perfect Man,® whois an Angel. This
Angel is Metatron, the XEEPER of Israel; Heis a
man in the image of the Holy One, blessed be He,
who is an Emanation from Him (from God); yea, He
(the Metatron) is Jehovah ; of Him cannot be said,
He is created, formed, or made; but He is the
Emanation from God.

This agrees exactly with what is written, Jer.
xxiil. 5, 6, of M7 rwY, David’s Branch, that though
He shall be a perfect man, yet He is wp12 71970
 The Lord our Righteousness.”

¢ Or, There is a Man, if a Man He is.
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§ 3.

THE SON OF GOD, THE FOUNTAIN OF LIGHT, BE-
GOTTEN FROM ETERNITY.

In the seventh verse of the second Psalm, it is
written, P>, © I kave begotten Thee.” It is be-
yond the limits of human understanding to compre-
hend the mystery contained in these words, ¢ I kave
begotten Thee,” nevertheless, some light has been

.thrown upon it by one of my chosen teachers, R.
Simeon ben Jochai, in his book Sohar, (Gen., p. 16,
versa,) which I will faithfully transcribe and divide
into verses :

TR ST IR T B a1

1. And God said, Let there be light, and there
was light. (Gen. i. 8.)

TIOCPPN TORNT R VPR RO 2
$BUD3 NBBY MENAR
2. Here is the beginning of finding treasures (of
hidden wisdom), how the world was created in its
particular parts.
+bbs AR Y cHYIs Mt ROt YT 8
t 5o ooy By wmb

8. Till now, (namely, till He said, Let there be
light,) was the creation standing before Him as
a whole ;7 but after He said mn 1, “ Let there

7 The meaning is, that the creation came first forth as a
chaos, and afterwards the separate parts were formed through
the words, Let be.
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be light,” the creation in its whole underwent a
change, and we hear of its particular and general
parts.

PRT MR RTINS NN 8D i RO Y 4
t D

4. Till now, that He said = 1, ¢ Let there be
light,” was the universe suspended in the air,
through the secret (power) of Him, who is without
beginning and end.

N by Yo s woenwt 0 5

N7 COVIOR BRY FBR MS 3ND C OYRY

AWNIIT XY AN ZRE3 MR S 2D RY KDDL
$UmNY ™I 200 KD Dan N omen

5. As soon as the secret One in oyoN, (God)
made Himself known in the exalted temple
above, the word “ God said,” oDwbs =vsmM, was
heard® though at first it was not heard, whilst the
particular parts of the creation were not yet in
existence ; yet the sentence *in the beginning God
created heaven and earth * is a perfect one, though
the word =mnm, “ He said,” is not expressed.

oMYy SNpnb NeYD VTR mNn N1 6

6. This word =mwm, “He said,” is a sentence
which implies a question, to know wko that light is 29

NITD NDTD RAOR DNNT RS ey 7
P IEWMBY N2 D PRY

. & Lit., written.
s Compare Isaiah xlix. 6, @M1 =Y AN
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7. =mm, (by transposition of the letters TN “3,)
Who is this Light? The power (the Person) which
has taken in a secret (%¢., hidden) manner the abund-
ant gifts, out of the secret thoughts of Him, who is
without end (God).!

MEn N NI THW NnDn Cmen 8
RN W THWY CRIPT DM ARTONNT
THWR ™S THINT N cab  ypnwr TSANT
B I PRI D YYD ymhwr DY sNwra
: 3% ymnwRT Sy TRYAR PR

8. =, (He said,) now begat He ¢n this Temple
which He had conceived of the holy seed, and begat
it in secret: He, who is begotten is publicly ? pro-
claimed by Him, who has begotten Him in secret,?
though how His emanation was, is nowhere heard
of ; whereas, of every other thing which cometh forth,
a voice is produced, which is heard openly.

$PEIT NT NP2 DT M YD cwm v 9
9. “ Let there be light”> Everything which
has come forth, has come forth through this
secretly begotten One.
R. Simeon ben Jochai here tells us, how every-
thing which is light, has come forth from one point
in the Godhead. By one point in the Godhead, he

! According to the foot-note of the Amsterdam Ed. pymw

1R’ [1573M YoM A Yam MmN MY
From thence the beginning of the heave offerings, tithes, and

the abundant gifts from heaven.
z =Y Ui, without; hence publicly, openly—Hebrew ¥VW13
3 YNWM3 #t., in silence, secret, incomprehensible.
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means One of the Three, which, though Three, are
only One. This point (mmp) is the fountain of
light remaining in mo PN, in Him who is with-
out end, because He is without beginning; and
he adds: :
TIWNFIY N2 TR CRTI ONT TR 8D oM
$Ia TINRAN TRYD N9 pYho T
t.e., Therefore all light is united, one with the other
giving light here and there. This light penetrates
all degrees, from the lowest degree of natural, to
the highest degree of spiritual light, and all that is
light is united in Him, who is the LigHT.4
He saith on the same page:
PN DVTIOR N shqy bR NWTT IR O
¢ NADURNT NTRY NT 21 N3 N
t.e., Let there be Light. This Light is the great
God®. .....And God saw the Light, that it was
good. This Light is the Middle Pillar in the
Godhead.® :
That the Middle Pillar in the Godhead is the Son
of God, begotten of the Father from eternity, R.

4 St. John viii. 12; xii. 85, 86, 46.

5 Bechai makes a remarkable observation, (p. 4, versa, col. 2.)
12 W MBI A DY TN IR SOR RN
M '[“72 MY TSN TN NI YD YN OY? V0N
1., And God said, “Let there be light,” to indicate the
coming (Ut., days) of the Messiah, of whom it is said:
Arise, shine ; for Thy Light is come, and the glory of the Lord is
risen in Thee. (Is.1x. 1.) Also Bechai calls the Messiah Light.

8 dds Sevrepor kara wdvra éavt dPwpoudpevov. ne., A
second Light like in all things to Himself. (Philo, as quoted
by Euseb., Demonstr. Evang., lib. iv., cap. iii.)
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Simeon ben Jochai teaches not only in this passage,
but in many other places in his valuable works.

To quote but one.

Speaking on Prov. xxvii. 10, he says, (Sohar, vol.
ii., p. 115, versa):

NTIRY WONTT P FIRD 27 100 eweenreresnenneess
DACIR WTNT RADEBNT
te., “Better is a neighbour that is near, than a
brother far off. This neighbour is the Middle
Pillar in the Godhead, which is the Son of God.”

The chambers of light, into which the Word of
God led me respecting this interesting subject, are
s0 numerous, that the space of these pages will not
permit me to open more of them to my readers ; to
conclude, I shall just communicate to them, what I
saw in the last one of these chambers.

Pondering over Prov. viii. 14, 31 " mda N,
“ I am Understanding—I have strength,” 1 had not
a shadow of doubt, that Understanding means here
the same self-existing Understanding as rmory, the
self-existing Wisdom, the Son of God, speaking in
this chapter, which truth R. Simeon ben Jochai
corroborates. (Sohar, vol. iii., p. 290.)

*NTIZ T NTI NT AMAR T ADR v v
$ A TN I3 PR I 2 ATYDMY 13 APENY-ene
t.e., Who is the Understanding ? (Prov. viil. 14.)
When Jod (Jehovah) is united with Jod, (Jehovah,)
a Son is born, and therefore f2v3, Understanding, is
called Y73, the Son of God.”

7 T'2 is composed of 12 and M, by transposition of the
letters. See foot note, page 84.
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§ 4.

MY ANCESTORS’ TRIUMI’HING FAITH IN THE SON
OF GOD.

Having been led by my teachers to a knowledge of
the mystery of the 7th verse of the second Psalm, I
sought earnestly their instructions as to the right
meaning of the 12th verse: =y AN 12 "3 M),
t.e., “ Kiss the Son, lest He be angry,” &c.

Observation. That =3 does not signify, in this
place, purity or virtue, as the more modern writers
render it, is plain enough from the second and third
members of the verse: naw 1o, “ Lest He be angry,”
and Y3 'OW1 Y3 N, Blessed are all they that put
their trust in Him ; * or as Jonathan paraphrases it,
™M a0 oY e, e, © Blessed are all
who trust in the Memra,” (reg Worp.) Moreover,
we know that in the more poetical parts of the
inspired writings, the ancient Chaldee words and
forms are used: thus =3 for 2 (a son) is used not
only in this Psalm, but also in Proverbs xxxi. 2:
$IT2 3 MY B3 M3 MY Y2 M, de.,  What,
my son? and what, the son of my womb ? the son of
my vows ?”

We find that Aben Ezra expounds the passage
with the following words :

by T3 3 pwn o by o v ax Ty
VMBI M2 MY YA D MWD M2 D M TT™ZWDR
s TR Y2 2D 1Y
t.e.,, “Serve the Lord, (v. 11,) refers to Jehovah;
and Kiss the Son, refers to the Messiah ; and the
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signification of =3, son, is as we find it, (Prov. xxxi.
2,) What, my son,” &c.

I went to one of our oldest teachers, who, as I
said in my introduction, lived above seventeen
hundred years ago, to be taught how to interpret
these words, == pw), ¢ Kiss the Son,” and my soul
drank of the pure and refreshing water of Divine
knowledge. Before transcribing his solemn words
of triumphing faith, I must remark that our ancient
teachers, who are called ‘ The Cabbalistical School,”
undoubtedly preserved the pure doctrine of the
blessed Godhead. When, however, they imparted
knowledge to their initiated pupils, they frequently
made use of allegorical expressions, and sometimes
of certain calculations from the numbers represented
by the letters which a word contained. In this
manner, they hid their mysteries from the uninitiated
until they were properly prepared to receive them.
Thus in Sohar, vol. iii.,, p. 807, versa, Amsterdam
Ed.,® I found the following instruction respecting
the words =3 w3, “Kiss the Son.” Rabbi Simeon
ben Jochai proves from Is. xix. 1, that Jehovah
spoken of there as riding upon a swift cloud to
execute judgment upon Egypt, is no other than
“the Son of God” spoken of in the second Psalm,
ver. 12, 2y =3 wyw), “ Kiss the Son.” These are
his words of triumphing faith :

SN NYT N oron ]

1. Thou art the faithful Shepherd.

8 Sohar, Genes. "™ (Addenda) p. 18, versa, we find the
same passage, but evidently with an interpolation, which is
rectified in the third volume, as quoted on the following page.
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$3 Yy mR TYY 2

2. Concerning Thee it is said, (Psalm ii. 12,)
“ Kiss the Son.”
$ SN 127 RAND 30 o 3
3. Thou art the mighty One of the earth, the
Lord of Israel.

AapT M2 YD M3 R onbnT 330 4
$ R

4. The Lord of the serving Angels, the Son of
the Highest, the Son of the Holy One, blessed be
He, yea, the Shechinah.®
N5 gowent mayn n o T b wnw b

$ T WONR (M DR DY) RN o

5. ¢ It is said with reference to David, 2 Sam. xii.

18 : The Lord also hath put away thy sin; thou

shalt not die.”” Through the Redeemer from destruc-
tion, was David reconciled to God.

§ 5.
R. SIMEON BEN JOCHAYI’S PRAYER AND EXHORTATION,

(mrmm )0, cap. xviil, p. 65, Amsterdam Ed.)
The Prayer.

YD S BRY RTIEFT WDY PIVBD 3T DD
CTMeRR WAR D) R D37 130 Nomm
$RDBT N R D03 YR NMoR N

t.e., “R. Simeon arose with all his companions and

®> What the Shechinah signifies, see part ii., § 15, page 34.
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said : O faithful Shepherd, Lord of all the prophets!
arise and awake from Thy sleep ; for Thou art to all
the prophets as the sun.”
The Ezhortation.
(Sohar, vol. iii., p. 281, versa, Amsterdam Ed.)

CRAPODTY YT N2 NIT MR ONTY NIBYID RV
™ oy WD WP ¢ 2 pws PoshmY 1030

Swmby 8obmY 29% ™Y WY

t.e., “ God said, Faithful Shepherd! verily Thou art
my Son, yea, the Shechinah; ye mighty and ye
Angels! Kiss the Son. (Psalm ii. 12.) All of ye
arise and kiss Him, and receive Him as your Lord

and King.”

PART 1IV.

¥Ip A, THE HOLY SPIRIT.

§ 1.

NATHANAEL IS LED INTO THE INNER CHAMBER OF
LIGHT.

Having been instructed by the Holy Scriptures
how the »m st NTBY, the Middle Pillar in the
Godhead, has revealed Himself as the 7 xmaw, or
as the Mvar 8y, the Angel of the Covenant, or
as the ymwpwn, the Keeper of Israel, I became de-
sirous to know how the third r™r, Subsistence in the
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Godhead, waprt my™ YpRT NN N, the Spirit
who is below, called the Holy Spirit, has revealed
Himself. .

I did not go to our modern teachers, who have
‘lost every trace of the way to the inner chambers of
the pure truth, but kept close to the Word of God and
to my ancient teachers, as I had done hitherto, and
received from them the following instruction.

§ 2.

WP M0, THE HOLY SPIRIT IS A SUBSTANTIVE
BEING IN THE GODHEAD, THE CREATOR OF THE
‘WORLD.

The Word of God, as expounded by R. Simeon
ben Jochai, has taught me that there are three Spirits
in the Godhead, (p. 33, § 14,) and that one is called
by rmm, the Upper Spirit, to distinguish Him
from NRAWEBNT YT M, the Spirit which is the
Middle Pillar,and from thesn v, the Spirit below,
which is called the Holy Spirit (@pr rmm yapxT).

Though these Spirits are united in One, in the
e, the One God, yet each exists of Himself.
Thus wprt rya, the Holy Spirit,'is not a transitory
effect produced by God, not an abstract power or
attribute, but a Speret, self-existing and substantive,.
as the author of M=% "D (according to the Word
of God) teaches me (pp. 49,750, Mantua Ed.):

' Yo v EmY I oY DWbR
eI FIT T N2 FY DY) DOYYT
712 23N ppn v MM
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t.e., Blessed be the name of the living God, of
Him who liveth' for ever. By Voice, Wind, and
Speech (is revealed) the Holy Spirit....Spirit of
Spirit, by whom He (God) created and hewed out
the world.

This translation is according to R. Moses Butarili,
the famous commentator of A=Y D (p. 50, Mantua
Ed.): :

PR WIAINT VD M ° W2 P TIVD MY eevnn.
T MMM W DY DISR M NEM Y

<N MNP YN M DY N2 Y
t.e., Spirit of Spirit. Explanation: Spirit of the
Holy Spirit, by which the author of 2 »
means to say: The Spirit who proceeds from the
Spirit, the living God. This is the second Spirit,
through whom were created the heaven and the
earth. (L., that which is above, and that which
is below, and the four winds.)

This is explained by R. Simeon ben Jochai (Sohar,
Gen., p. 16, Amsterdam Ed.):

NTY DY DVTORD BT RDT) M DVIDR M

iowm ue By nomo
t.e., The Spirit of God, is the Holy Spirit, who
proceeds from the living God, and this (Spirit) moved
upon the face of the water. (Gen. i. 2.)

§ 3.

AN INFERENCE DRAWN FROM THE ABOVE.

If wpmr mo, the Holy Spirit proceeds from
o1o8, God, then He must proceed from the “mw
", the two other subsistences in the Godhead :
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the One whom we designate Heavenly Father,
Dwwaw 3N ; and the other ™1, BEing, who is
designated NMYYRONT NYWY, the Middle Pillar ;
otherwise there could be no Unity in the Godhead.
And we know that in the Trinity none is afore or
after other, none is greater or less than another; but
al A, the Three Brines, are co-eternal
and co-equal: Ty Y135 N rwbw, © Three
there are; each exists by Himself, though they are
One.” (2 , p. 89, versa, Mantua Ed.)

I sought instruction from R. Bechai, and found it

written (p. 4, versa, Amsterdam Ed.):

smon Yo oy moonte M
t.e., “The Spirit of God 13 the Spirit of the
Messiah.”

T went for advice to R. Simeon ben Jochai, who
directed me to his =mm N, p. 104, 1wy xoypn
v, where I also learnt the Unity of the Church of
God with her Bridegroom, the Middle Pillar in the
Godhead :

MAR TYY M NT DN thin'an Snint Ml inl]
NTRD WY IR WY IR Y Iy Xnn o
TR IR MIAWWTY DN AP NAYYBLNT
MW IR YN YT M2 ARnn Mo
ONY YDA BR MWMAR MY NIANNT WY mNbYy
MODAND VY D YRR TV AN AN YMYIYAN
NYD9 PNT Y R Avpn MDY NNl n»
CIDBT MY YNT DIOR MY M3 IBANT KB

' v vhy oy ma mnNt
i.e., “One and one make Two lilies. This is
Jehovah, of whom it is said, (Zech. xiv. 9,) In

r
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that day shall there be one Lord, and His name One.
And He, the Middle Pillar, is considered to be One
with these Lilies, among whom feeds, &c.! (Cant. ii.
16.) One Lily (¢.e., the Church militant) is below, in
the world ; in her is the fear of God, and He (t.e.,
the Middle Pillar) is her fear. The Lily, which is
above, in the heavens, (i.e., the Church triumphant,)
is my dearly beloved: concerning her it is said,
(Cant. ii. 7,) “ I charge you, O daughters of Jeru-
salem, by the roes, and by the hinds of the field, that
ye stir not up, nor awake my love, till He? (i.c., the
Middle Pillar) please.”

When shall they come to stir Her up, she being
in His right hand, (Cant. ii. 6,) and He has no
pleasure in it? When the faithful Shepherd shall
come,’ of whom it is written, &¢., *“ said,”’) “and the
Spirit of God is proceeding from Him,” this is the
Spirit of the Messiah, of whom it is written, (Is.
xi. 2,) (&t., “said,”) ¢ the Spirit of the Lord shall
rest upon Him.”

§ 4.

A QUERY.

T asked R. Simeon ben Jochai whether wapm i,
the Holy Spirit, may not be the effect of some

1 Sohar, vol. iii., p. 286, versa, FTWWYI 3 MDNI r'2pn
i.e,, The Holy-One, blessed be He, is like an apple, (Cant. ii.
8,) and the congregation of Israel is as a lily.

2 Aceording to this interpretation is the feminine form
VOMMY used for the masculine YEr1vw, to denote the unity of
the two subjects, as the following member shews.

- 8 See page 93. ¢ Thou art the faithful Shepherd,” &e.
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invisible influence of God as the first cause of every-
thing Holy? His answer was, That wpm o, the

Holy Spirit is Himself the primitive cause of all that

is holy and good and of all Divine knowledge. His

words were these (v “apn, § xxx., p. 109,

versa, Amsterdam Ed.):

DI M0 TN IDART ARD TRni MR
JYT A TR AR Mn A3 o MO
oYY N

t.e., ““ It is the Spirit of the Messiah, as it is said, Yea,
it is the Holy Spirit, who is the Spirit of wisdom
and understanding, the Spirit of counsel and might,
the Spirit of knowledge, and of the fear of the
Lord.” (Is. xi. 2.)

§5.
I M, THE HOLY SPIRIT, HAS ALL THE DIVINE
ATTRIBUTES: HE I8 OMNIPOTENT, OMNIPRESENT,
AND OMNISCIENT.

I have been instructed in m™»x ‘D, p. 50, that
wpn r, the Holy Spirit, is mym» rv; that is,
Spirit of Spirit, which is w1 219N, the living God,
who is a Spirit. Itfollows, therefore, that the Holy
Spirit must have the same Divine attributes as God ;
hence we read in Psalm cxxxix. 7—10:

PON DR ITEN CTRDR MY CTTTm TON MmN
MY DI RWR LTI DWW AN MON D DWY
WIIINAY YA T o D S AN TEoRN
DWTYI MR AOSY WEWY Tr N BN e
Mo N oD 1Yoy o Pem NS Ten o
' $ ATIND

F 2
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t.e., ‘ Whither shall I go from Thy Spirit? or
whither shall I flee from Thy presence ? If I ascend
up into heaven, Thou art there ; if I make my bed
in hell, behold, Thou art there. If I take the wings
of the morning, and dwell in the uttermost parts of
the sea; even there shall Thy hand lead me, and
Thy right hand shall hold me,” &c.

wI M, the Holy Spirit, being God, I am
" taught by our prophet Isaiah, xl. 13, that He is
Almighty, and ordereth all things in heaven and
earth after His sovereign will :

$ WM INTY WY MM M AN 1oN B

.., “ Who has directed the Spirit of the Lord, or
being His counsellor, has taught Him ?”

That the ryv™ 11, the Spirit of the Lord, is the
Holy Spirit, Jonathan ben Uziel teaches me in his
Targum, rendering it thus: N ™ ™ PPO D,
.., “ Who has directed the Holy Spirit ? ”’

§ 6.

WHAT IS THE OFFICE OF WIpM MM, THE HOLY
SPIRIT ?

-<After having becn taught by my teachers what the
office of J1wm, the Keeper of Israel, was and is in
the economy of God, my mind became engrossed
with the thought of what office the Holy Spirit has.
I found that wpn =, the Holy Spirit, in the
divine dispensations, had, to rule, to guide, and to
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instruct men in all that is holy and good ; but that
man, before and after the deluge, had, with only.
few exceptions, resisted and rebelled against Him.
In Genesis vi. 3, we read as follows:
N1 D3 ERYY DUNI YT P ORD MmN
ST DYDY IIND DY Y w2
2.e., * And the Lord said, My Spirit shall not always.
strive with man, for that he also is flesh,” &c. ,
Modern writers, as quoted by R. Aben Ezra, take:
it to be the soul of man which is called the Spirit of
God, but not so my venerable and ancient teachers.
The Chaldee paraphrase of Jonathan ben Uziel has
these words : '
PIEYY 1 YO 1 oA wp M am RO
$PMTIW WIRIR KN P PTIW
t.e., “ Have I not given My Holy Spirit in them, in
order that they should do good works, but behold,
they have corrupted their works?”

§ 7.
HOW CAN I KNOW GOD FROM HIS WORD.

Many who read the Word of God, and study it
day and night, continue nevertheless to have very’
confused and imperfect ideas of the nature and
government of God, though possessed of vigorous
understandings and much learning. R. Simeon ben
Jochai gave me this lesson, that none can know God,
that y'mn N5, Three Spirits,' can be one, except

1 See page 33.
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wprt mn, the Holy Spirit, reveals this secret to
him. His words are these :
2 Y AN T PR TR PN e A R
RIS NN 1M PN TR 1 PR OIMIR Y
S YINAR NDTY) T

t.e., “ But how can three Names! be one ? Are they
really one, because we call them one? How three
can be one, can only be known through the revela-
tion of the Holy Spirit,” &c. (See part ii., § 7, p.
22, 3.)

§ 8.

WM MM, THE HOLY SPIRIT, WAS, FROM THE
BEGINNING, THE GUIDE OF THE ISRABL OF GOD.

In Deut. xxxii. 12, it is said :
$M93 BN WY PR WY T mm
.., “So the Lord alone did lead him, and there
was no strange God with him.”
When I compare this passage with Isaiah Ixiii. 14,
I find that this was the Lord, the Holy Spirit.
DO 12 NmaA mim MY ™A Nypas Nunad
$AONON B TR MY oY
t.e., “As a beast goeth down into the valley, the
Spirit of the Lord caused him to rest: so didst Thou
lead Thy people, to make Thyself a glorious name.”
These words are thus explained by Aben Ezra:
TIB3D 3T DA DI DI BARE TN
PR o oo N 390 BNY YR AT NI
: sy
1 The signification of Names or Name, see p. 18, Note 5. o
in the rabbinic language often signifies God.
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i.e., © After having come out of the sea, has God led
them through the wilderness; as a beast safely
descends into the valley, so did the Spirit of God
lead Israel.”

wiprt rom, the Holy Spirit, here called rinmim,
Jehovah, which He is, was Israel’s guide. But
Israel, in the wilderness, sinned against the Holy
Spirit, and had to bear His judgments, as we read,
(Is. 1xiii. 10): '
TWH oY oMM WD MM AN EEY ) rmm

:o2 orby M

t.e., “ But they rebelled and vexed His Holy Spirit,
therefore He was turned to be their enemy, and He
fought against them.”

An Inference.

Only a living and substantive Being can be vexed,
and not an inanimate and unintelligent power or
attribute ; therefore the Holy Spirit must be, as He
is, one of the three mm, Beings, in the 1, the
only true God.

§ 9.

WYRTT M0, THE HOLY SPIRIT, HAS SENT THE PRO-
PHETS, AND SPOKEN THROUGH THEM.

In Isaiah xlviii. 16, we read: iy o nam
WM BNbw, te., “ Ard now the Lord God, and
His Spirit, hath sent Me.” )

To the three m=ep, or M, Beings, in the
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Unity of the Godhead, is here ascribed the act of
sending the prophet,' which is quite in agreement
with what we read in Isaiah vi. 8 :

"» WY SR M AR MR IR D) AR BN
s M N Wb

i.e., “ Also T heard the voice of the Lord, saying,
Wkom shall T send, and who shall go for US ? Then
said I, Here am I ; send me.”
David’s last words were (2 Sam. xxiii. 2):
awb by ey v 3T
i.e., “The Spmt of the Lord spake by me, and His
word was in my tongue.” Which Jonathan ben
Uziel paraphrases thus:
N POR Hhnn MaN YT NI MR T MR
SO WRIN DB WYY
i.e., * David said, By the Spirit of the prophecy of the
Lord I am speaking these things, and the words of
His holiness I set in order in my mouth.”
Thus it is that R. Moses Butarili instructs me, in
his commentary on mv2y =D, p. 49, Mantua Ed.:

T b K2t APt wIpn mn nbye
N Y37 2O 3AY fam MM YY) Mo

T To Y1y * rYAY * 537N, i8 ascribed the sending of the
prophet. See p. 34, § 15. These Three being united in One.
Moreover, see p. 24, No. 7. “ What the One of the Three in
the Godhead does, that does the other.”

“The Father, the Son, and the Holy Ghost, work all things in-
separably ; not that each of them is unable to work by Himself; but
that they all three are one God, one Spirit, one nature; as reason,
will, memory, are one soul,” &c.—(Roger Hutchinson, ** The Image of
God,” p. 164, Cambridge Ed., 1842.)
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T MY oA DR By s By Ba bynn
oW 41 273 ™D 9T ‘DN B nH MmN

< WY
i.e., *“ The excellency of the  Holy Spirit was im-
parted to prophecy in three different degrees, and
this is the mystery of voice, wind, (breath,) and
speech.” ! '

“R. Aaron the great, of blessed memory, wrote,
(the Holy Spirit revealed Himself,) by- Sy, a vorce,
asin Deut. v. 23, (English version, v. 26,) ¢ The
voice of the living God ;’ by r7, wind, (breath,) as
in Ps. xxxiii. 6, ¢ All the hosts of them were made
by the breath of His mouth;’ by =237, in the same
passage, ‘ By the speech (or Word) of the Lord
were the heavens made.” ”

§ 10.

[
WD MY, THE HOLY SPIRIT, SHALL QUICKEN THE
DEAD. '

In the prophecies of Ezekiel, (ch. xxxvii.)) we
read of the quickening of the dry bones. Itis not
necessary to touch upon the question whether this
chapter refers to the resurrection of my beloved
nation from the death of sin to the life of righteous-
ness, or to the resurrection of the dead, mv»Mn
oY v, or both. It is enough to know that our fore-
fathers believed that this resurrection, this quickening
of the drybones, spoken of by Ezekiel, is to be brought

! Compare 1 Cor. xii. 4—12; Acts xiii. 2.
F 3
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about by the quickening power of the Holy Spirit,
as a Substantive Being, one of the Three exalted
omes, M™MED NN, in the ;D PN, in Him who is
without end, because He had no beginning—God.
R. Eliezer, the son of Hyrkan, a disciple of R.
Gamaliel, (who lived seventy-two years after Christ,)
in his oo, ch. xxxiii.,, gave me the following
instruction :
oo W Dew 2 MIND MWW DrD AN
WM YR By wpnt . mntw Saaa
CTIND IIIOTT Ny MIBIY TN N nyp:’)
AN ON YD MR N PR B DN 1S WD BN
M D o oy Y R Mway nmEY IR
Mo 72 @ oY Sw wian Naat mR RY W
TR DR M R NN N nwpd
PAWEY 3P KD 0D PBRT 8D YOND Ay
:OHewy poNa
i.c., “R. Pinehas said, twenty years after the
slaughter of the captives! in Babylon, the Holy
Spirit came (Ut., dwelt) upon Ezekiel, and led
him out into the valley of Durah; He shewed
him very dry bones. He (the Holy Spirit) said
unto him, Son of Man, what seest thou? He
said unto Him, I see here dry bones. He said,
Have I power to cause them to live? The pro-
phet did not reply, O Lord of the universe! Thou
hast power to do even more than this; but he said,
O Lord God, Thou knowest; as if he did not
believe that the Holy Spirit was able to give life to

Y o3, kt., all of them, meaning a great number of captives.
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these dry bones. Therefore his bones were net
buried in the land of Israel.” 2

I observed in the exposition given by R. Pinehas,
that he believed that the Holy Spirit is a substantive
Being. He calls Him the God of the Universe, and
Lord God, according to the true faith of the fathers.

§ 11.

NATHANARL TAKES8 A RETROSPECTIVE VIEW, AND
ENTERTAINS ENCOURAGING EXPECTATIONS.

When I examine everything which is made
known regarding the host of Patriarchs, Prophets,
and Teachers, up to the time of the Maccabees,
I perceive that the Holy Spirit had rested upon
them. My teachers also shew me that in the days of
the  Messiah, He shall again be poured out in a
fuller measure ; that is, He shall reveal more fully
the hidden mysteries of God, and of divine things.
Thus R. Simeon ben Jochai imparted to me this
encouraging expectation, in these words, (Sohar, vol.
iii., "N, p. 289, Amsterdam Ed.):

SYITT NI YPRY C NEYD NIIBRB B NI N
NODBT NIND RAMOM YTIDD PIBT ONAYY N
IO MY v vy YHY o sy NTn
. Sy v
t.e.,, “ And this is the Spirit who proceeds from the

* R. Eliezer belioved, as I see, in the Personality and
Deity of the Holy Spirit.
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" secret min(i,’ (God,) and is called the Spirit of Life.
And this Spirit is ready to give knowledge of
wisdom at the time of the King Messiah, as it
is written, (Is. xi. 2,) And the Spirit of the Lord
shall rest upon Him, the Spirit of wisdom and
understanding,” &c.

The teaching of R. Simeon is supported by that
of all the prophets. For example, in Joel iii,
English version, ii. 28, we read :— '

WIN w3 B3 BY WM AR TIVER 15 VIR ™M

DSV PEB MBI DO DY B
o Mmrewn Yy o1an By en W memn
' I NN MBRN NRan
i.e., “ And it shall come to pass afterward, that I will
pour out My Spirit upon all flesh ; and your sons and
your daughters shall prophecy, and your old men
shall dream dreams, your young men shall see
visions ; and also upon the scrvants and upon the
handmaids in those days will I pour out My Spirit.”

Jonathan ben Uziel teaches me that no other
Spirit but the Holy Spirit is meant. His words are :
' DAY WP MM Y PEWR 10 N3 M
t.e., ““ And it shall come to pass afterward, that I
will pour out My Holy Spirit,” &e.

In Zech. x11. 10, we also read :

111 obe 2w By ™t A2 By snoseny
"HY ey VPT WR NN R Owam oheunm
:mam By wrd oy mm vren By Toons

3 rmp, Lit., marrow, brain, mind; medulls, the quintes-
sence of anything. .

[ ]
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i.e., “ And I will pour upon the house of David, and
upon the inhabitants of Jerusalem, the Spirit of grace
and of supplications ; and they shall look upon Me
whom they have pierced, and they shall mourn for
Him, as one mourneth for his only son, and shall be

in bitterness for Him, as one that is in bitterness for
his firstborn.”

Conclusion.

I now appeal to every candid and unprejudiced
Israelite or Christian, who has read these pages,
whether I am not right in maintaining that the
Jewish Church before the Christian era, and in the
" first two centuries of the same, held wYowT N,
the Doctrine of the Trinity, as a fundamental and
cardinal article of the true faith 2

Again, I would ask every true and candid
Israelite or Christian, who has read this little
book, whether he can still persist in charging the
Christian religion with Polytheism, or a species of
Polytheism ? Alas! Judaism, as it is at present, de-
nies the true and Scriptural faith of her ancient and
primitive Church, and teaches tkat there is a great
and a lttle Jehovah. Read =op TaN“-m mmo1n
n AT . '

DWIB2Y ° JURM VTR RTETT DNBM W DB
MM Mwys Y3 AR MNTT B3R YD 3Py mm
W ™YY cjmn ww YYon Moy tos yan
3 13 A B Wpa yuwy voen ,wmwn M
:ooYDEY MR N 3 MmN N Doyrdh Moy WY
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4..,“ And Metatron, (the Keeper of Israel,) the
" Prince of God’s countenance, is called the little God.
In the section 2py ™M, -(Deut. xi. 7,) it is written,
But your eyes have seen all the acts the great
Jehovah has done, implying ? that there is also a
little One, therefore it is said in the Thora, (the Law,
Exod. xxiii. 21,) Beware of Him, obey His voice,
provoke Him not; for He will not pardon your
transgressions ; but He does not say, J will not
pardon your transgressions.”

Such a doctrine as R. Abad thus teaches, every
sincere and true Israelite will abhor with me ; for he
will see how modern Judaism has perverted not
only the Holy Scriptures, but also the doctrine of
the Trinity, and also that respecting Metatron, the
ohBr W, the Prince, the express image of God’s face
or person.

® The original text is, S rivm rMoyn B MR
DY "N, ¢ Al the great acts of the Lord which He did.”
The construction is mediate, that is, the word 1y, Lord,
is placed between FYM, acts, in stat. constr., and 5'(:;'1,
the great, the genitive case. This construction is very
common in the Hebrew. (See Gen. vii. 6; Is. xix, 8; xl. 12,
YR (DY wYowa Yo Hos xiv. 3, N» swn by,
&c., &c.) R. Abad perverts the Holy Scriptures in
this and the following clause, from Exodus xxiii. 21,
to establish his doctrine of Polytheism, that there is
YR SN, a hitle Lord, and Yy 1, @ great Lord.
He transposes the adjective “ greaf,” belonging to * act,”
and places it before “ Lorp.” In the quotation from Exod.
xxiii. 21, he labours to make out that there are’Zwo who can
forgive sin, a little and a great Jehovah.
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The Holy Scriptures, as shewn in these pages, and
our ancient teachers have taught me, that all the
Three Substantive Betngs in the wri™m, Unity of the
Godhead, have one will and purpose ; if One forgives
transgression, the Others do so too.

™Y 7b ‘Lwp WO MYNAR N 1M !l
¢ TP OONTT TNIAYT MY C T2Y N

“ Although there are so many Persons united in
the Unity, yet each Person is a Verity, (a true One,)
what the One does, that does the Other.” (Sohar, vol.
ii., p. 48, versa, Amsterdam Ed., p. 23, 7.)

Because modern Judaism has stopped up the
fountain of the waters of salvation, it is my prayer :

$ONY NIND AR M DN

“ 0 Lord, save Thy people, the remnant of Is-
rael.”
$oo N SNY raw oben on
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