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PREFACE. 

Our aim has been to develop the doctrine of the Per
son of Christ as revealed in the New Testament, confessed 
by the Christian Church, and as taught especially by the 
mother of all Protestant Churches, the rapidly increasing 
and conservative Lutheran Church. We have no new 
doctrine to present, but in our delineation we have had 
occasion to meet and discuss all modern speculations, so 
rife on this central and important subject, in these critical 
and rationalistic times. For modern thought upon the 
whole is distinctly hostile to Christian faith and belief. 
When men question the inspiration, the authenticity and 
authority of the Bibl_e, we need not be surprised that they 
also question the truths of salvation revealed therein, as 
believed and confessed by the Church, which supports and 
preserves divine truth, and is the bulwark and basis 
whereon acknowledged truth rests. For the Church is 
properly the pillar of the truth, for she retains the pure 
gospel, the true knowledge of Christ and faith. And 
other foundation can no man lay than that which is laid 
which is Jesus Christ. 

The essence of Christianity is nothing else than Christ 
Himself. He is not merely the historical founder of a re
ligion, but He is the sum and substance; Hie person can
not be separated from the doctrine which He proclaims. 

In the words of the author of 11 The Person of Christ 
in Modern Thought" (1912), "It is historically inconceiv
able that the Christological structure whose foundations 
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were well and truly laid by the theologians of the Primi
tive Churches and confirmed by the labors of the great 
spiritual and intellectual giants of the sixteenth century, 
which has withstood the assaults of the great negative 
critics of the nineteenth century, should be seriously 
shaken by the somewhat over-cautious criticism of the 
present day". 

The miracle of the Incarnation is the fundamental 
miracle of Christianity, and is inseparable from that of 
Inspiration. Naturalism directs its opposition chiefly 
against the miracle Jf incarnation, because it recognizes 
no higher laws than those of nature; while rationalism 
directs its main attack against the miracle of inspiration, 
because it denies that there is any other and higher 
source of knowledge than reason. 

If one has false views of inspiration, he will also 
have false views of Christology, and vice versa. 

In fact the doctrine of inspiration runs parallel with 
Christo logy, and the false theories concerning the Word 
of God correspond to the Christological errors which must 
be carefully avoided: 1) Ebionism, which denies the di
vine nature of Christ; 2) Gnosticism and Docetism, which 
deny His human nature; 3) Apollinarianism, which ad
mits only a partial incarnation and denies that Christ had 
a true human spirit; 4)- Nestorianism, which admits both 
natures, but separates them absolutely; 5) Eutychianism 
and Monophysitism, which confound and mix the two 
natures or absorb the human in the divine; 6) the Ken
otic theory, which suspends the divine nature of Christ 
during the state of hu\lliliation. 

This work is the fourth part of a System of Dogmat
ics, preceded by an Introduction 'to Dogmatic Theology 
(second revised edition, 1895), Theologia or· the Doctrine 
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of God (1903), The Doctrine of Man (1912), and is to be 
followed by separate works on the Doctrine of the Work 
of Christ, on the Work of the Holy Spirit, on the Sacra
ments, and on the Doctrine of the Last Things. 

uAnd we know that the Son of God is come, and hath 
given us an understanding, that we know him that is true, 
and we are in him that is true, even in his Son Jesus Christ. 
This is the true God, «nd eternal life.,,_ 1 John 5: 20. 

Easter, 1913. 
CHICAGO LUTHJ:RAN THEOLOGICAL SEMINARY, 

MAYWOOD, ILL, 

R. F. WEIDNER. 
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CHRISTOLOGY, 
OR 

THE DOCTRINE OF THE PERSON OF CHRIST. 

INTRODUCTION. 
1. Dogmatics, or the system of Christian Doctrine, 

may be treated under eight chief heads: 
1. Introduction or Prelegomena,1 including 

1) The Definition of Dogmatics; 
2) The Contents of Dogmatics; 
3) The Method of Dogmatics; 
4) The History of Dogmatics; 

2. The Doctrine of God;2 

3. The Doctrine of Man;3 

4. The Doctrine of the Person of Christ;' 
5. The Doctrine of the Work of Christ; 
6. The Doctrine of the Work of the Holy Spirit; 

7. The Doctrine concerning the Church, including 

1) The Doctrine of the Church;5 

2) The Doctrine of Holy Scripture; 

1 See my Introduction to Dogmatic Theology. Second revised 

edition. Pages 287. Chicago, 1895. 
2 See my Theologia, or The Doctrine of God. Pages 114. Chi-

cago, 1902. 
s See my Doctrine of Man. Pages 216. Chicago, 1912. 

4 See this present work. 
5 See my Eccl1&iologia, or The Doctrine the Church. Pages 

120. Chicago, 1903. 
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3) The Doctrine of Holy Baptism; 
4) The Doctrine of the Lord's Supper; 
5) The Doctrine of the Holy Ministry;6 

8. The Doctrine of the Last Things. 

2. Christology, or the Doctrine of the Person of 
Christ, may be discuesed under the following seven 
chapters: 

1. The Historical Preparation for Salvation; 
2. The Postulate of the divine-human Mediator; 
3. The Reality and the Integrity of the two na

tures of Christ; 
4. The God-Man; 
5. The Doctrine of the Dogmaticians concerning 

the God-Man; 
6. The Humiliation of Christ; 
7. The Modern Development of the Christological 

Dogma. 

6 See my Doctrine of the Ministry. Pages 148. Chicago, 1907. 



I. THE HISTORICAL PREPARATION FOR 
SALVATION. 

3. The heathen world is the sphere of negative 

preparation for Salvation, Israel that of positive prepara

tion. 
§ 1. Its Beginning. 

4. With the history of sin begins also the history 

of Divine Revelation,-the history of wrath and of grace, 

in threatenings and in promises, which man was meant 

to use and could use; so that through penitence and faith 

he could enter upon the right condition of preparation for 

the salvation to come. Law and Gospel stood side by 

side from the beginning. God began to reveal redemption 

immediately, but this revelation appeared under the law 

of history. 
§ 2. The Heathen World. 

5. 1. In the heathen world, with all its darkness, 

God left not Himself without a witness, and even there 

He was preparing the way for the revelation of Jesus 

Christ. 
The heathen nations were not without religion1 but 

they were not the bearers of a religion for the future, their 

vocation lay in another department. Their religions grew 

wild and deteriorated, yet they were not therefore with

drawn from the divine direction. 
6. 2. Separated from the saving revelation of God, 

men in a large measure ceased to hand down the original 

revelation and lost the knowledge of the natural mani-
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festation of God in which the invisible things of God are 
clearly seen (Rom. 1: 20). They substituted the creature 
for the Creator, nature for God (Rom. 1: 21-23). God 
abandoned them in a measure to themselves, and upon 
the one side they developed the natural intellectual life in 
a very high degree and thus furnished the means which 
were to be employed in the service of revelation when the 
time of its universal diffusion should come. The whole 
condition of the heathen world demonstrated also the im
possibility of man's reaching salvation by his own powers 
and thus prepared the mind of the race for the saving 
revelation of God. The heathen religions ran the course 
prescribed to them of God, and served to educate the hu
man race for revelation, and the longer they existed and 
do exist, the more they show the need of revelation. 

7. 3. The Apostle Paul, indeed, says of the heathen, 
that they have no hope and are without God in the world 
(Eph. 2: 12). Yet they were not utterly devoid of con
nection with God. God had a tie to them, and they had 
a tie to God. The former existed in the truths which lay 
at the roots of their religions, the latter in the religious 
feelings which was found even among them. The truths 
which lie hidden in heathen religions, have had their 
origin in primitive revelations which were the common 
possession of the whole human race before it separated 
into different nations. The further back we go in history, 
the purer is the form borne by the various religions. It 
is an acknowledged fact, confirmed both by historical re
search and the traditions of the heathen, that the original 
religious notions of God were purer than the subsequent 
national religions, thus justifying the description of the 
Apostle Paul when he represents the history of the notion 
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of God as one of progressive perversion of the truth (Rom. 
1: 19-32).1 

8. 4. KURTZ in his Church History (§ 6, 7) ably dis
cusses this Preparation for Christianity: 

Thil!I preparation has its beginning in the very cradle of 
humanity, and is soon parted in the two directions of Heathen
ism and Judaism. In the former case we have the development 
of merely human powers and capacities; in the latter case this 
development is carried on by continuous divine revelation. 

9. 5. The religion of heathenism does not consist in 
naked lies and pure illusions. There are elements of 
truth in the lies, which gave this power to the religion of 
nature. There are anticipations of redemption, though 
these were demoniacally perverted, which imparted to it 
this charm. There are mysterious phenomena of natural 
magic and sooth-saying which seemed to establish their 
divine character. But the truth was soon swallowed up 
by the lies, and the mysteries and oracles, magic and 
sooth-saying, became empty forms, or organs of intent
ional fraud and common roguery. And so it came to 
pass that one sooth-sayer could not look upon another 

without laughing. 
10. 6. The moral faults of heathenism flow from its 

religious faults. It was a religion of the present, and lo'.lt 
all its power for raising men out of the mire and dust 
surrounding them. The idea of pure humanity was 
wholly wanting in heathenism. The significance of 
woman was wholly overlooked and repudiat€d. The 
moral deterioration reached its culminating point in the 
dissolute age of the Roman Emperors. 

11. 7. The intellectual culture of heathenism has won 

1 See LUTHARDT, Fundamental Truths, Lecture VIII. and 

notes. 
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in regard to the Church a two-fold significance. On the 
one hand it affords a pattern, and on the other it presents 
a warning beacon. Most conspicuously by means of its 
intellectual culture bae heathenism given preliminary aid 
to the church for the performing of her intellectual task. 
It also afforded to Christianity a picture of what was to 
be avoided. For heathenism, priding and pluming it
self in the arrogance of its sublime wisdom, despised 
Christianity as altogether too simple, unphilosophical and 
unspeculative, to satisfy the supposed requirements of the 
culture of the age. 

12. 8. What is true of Greek-Roman culture gener
ally on its material and formal sides, that it powerfully 
influenced Christianity now budding into flower, is pre
eminently true of Greek Philosophy. Hellenic philosophy 
presents a negative side in so far as it led to the dissolu
tion of heathenism, and a positive side in so far ae it, by 
furnishing form and contents, contributed to the construc
tion of Christianity. The philosophy of Socrates and 
Plato takes him past the visible and sensible to the eter
nal prototypes of all beauty, truth and goodness, from 
which man has fallen away, and awakens in him a pro
found longing after his lost possessions. In regard to 
form, Aristotle has much more decidedly than Plato in
fluenced the logical thinking and systematizing of later 
Christian Sciences. In these two, Plato and Aristotle, 
is reached the highest elevation of the philosophical 
thinking of the Greeks, viewed in itself as well as in its 
positive and constructive influence upon the Church. 

§ 3. The People of Israel. 

13. In the history of humanity Israel is the portion 
in which God by His special revelation not only preserved 
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a pure monotheism, whose God is a personal Being, but 

also kept and developed faith in a coming salvation, in 

order thus to bring together man and the salvation. 

In carrying out this great purpose, God gave the word 

of promise and exacted obedience of faith corresponding 

with it. On the basis of the word and the faith, He built 

the community of a race in which He made preparation 

for the divine Kingdom of the future. He set forth a 

great system of types; a long line of p_rophets speak with 

increasing clearness of the coming of the Messiah; under 

the veil of the Old Testament worship God concealed and 

yet revealed the glorious truths whose centre is the per

son, office, and work of our Lord. The types were visible 

and permanent prophecies. 

14. 1. Israel. Of great importance to the prophe

cies in regard to Christ in the history of salvation, is the 

account of the chosen people. Israel is God's son ("my 

first-born", Ex. 4: 22; Hos. 11: 1; "whose is the adop

tion", Rom. 9: 4) and God's servant ( "my servant, whom 

I uphold; my chosen, in whom my soul delighteth", Isa. 

42: 1). Because of this Israel was entrusted with revela

tion ( "first of all, they were entrusted with the oracles of 

God", Rom. 3: 2; "whose are the covenants, and the giv

ing of the law, and the service of God, and the promises". 

Rom. 9: 4). 

15. 2. The law is first an es'3ential constituent of the 

revelation of salvation, and therefore an object of joy (Ps. 

19: 7-14; 119), spiritual ("for we know that the law is 

spiritual"; "and the commandment is holy, and righte

ous, and good", Rom. 7: 12, 14), and the gift of grace 

(Rom. 10: 4-10). 

In the second place it is also a power opening sin and 
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wrath (Rom. 4: 15; 5: 20; 7: 9; Gal. 3: 19) and thus a 
guide and tutor to bring us unto Christ (Gal. 3: 24). 

Thirdly, it is a type and shadow of the salvation to 
come (Col. 2: 17; Heb. 9: 1-28). 

16. 3. The Old Testament institutions of worship 
were designed not for the personal direct relation of man 
to God, but had in view the theocratic relation of the Is
raelites to Jehovah. In this aspect they belong to the 
carnal commandments (Heb. 9: 10), yet point to a cove
nant relation, which is to be one of person, one of heart. 
The promise speaks of the future of Israel and of the rela
tion of Jehovah as Israel's King, to be brought about by 
the Messiah. 

Jer. 31: 31-34: "Behold, the days come, saith Jehovah, 
that I will make ■ new covenant with the house of Israel, and 
with the house of Judah, not according to the covenant that I 
made with their fathers . . . . . . . but thi1 is the covenant 
that I will make. . . . . . • I will put my law in their inward 
parts, and in their heart will I write it; and I will be their God, 
and they shall be my people. 

The new covenant: Heb. 8: 6-13; 
The coming of Jehovah: Ps. 96: 13; 98: 9; Isa. 60: 1, 2; 

Micah 4: 7; Zech. 14: 9; Mal. 3: 1. 

17. 4. Three great thoughts govern the religious life 
of Israel. 

The first is God. God is the supreme thought of Is
rael. God, the living and personal God, who is the Holy 
One from whom proceeds the law, who is gracious and 
merciful, to whom the poor and afflicted may look for 
help, and all the world for blessing. 

The second thought is sin. Israel is the nation con
scious of sin. The law was a constant reminder and con
victor of sin. Sacrifice was the central point of all the 
rites and ceremonies of the law. The climax of all sacri-
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flee was that offered on the great day of atonement, on 

which the high priest, as the representative of the nation, 

laid upon the sacrificial animal the sins of the whole peo

ple, and bore the blood of atonement into the place of 

God's typical presence, and sprinkled with it the mercy

seat, that the people might be absolved from sin and 

reconciled to God. A more striking remembrance of sin 

does not exist; nor is there a nation in whom the con

sciousness of sin was deeper, more genuine, and more 

powerful than this. 

The third is the coming deliverance. Israel was the 

nation of hope. At the threshold of history lay the pro

phetic promise of the woman's seed which was to bruise 

the serpent's head. All subsequent prophecies were in 

substance but 'further developments of this primitive one. 

18. · 2. The Messiah. The Messiah first spoken of as 

the seed of the woman ( Gen. 3: 15), afterwards as one 

who was to spring from Abraham, and to bless all the na

tions of the earth ( Gen. 12: 3; 18: 18; 22: 18; 26: 4; 28: 

14), was to rise out of Judah, as the Shiloh or Prince of 

Peace (Gen. 49: 10). 

19. 1. The mediatorial prophetic position of Moses 

was to be renewed in the future (Deut.18: 15-19), and the 

triumphant reign of David, reached through warfare and 

suffering, and the peaceful reign of Solomon,-both were 

to find their anti-type in the Messiah's reign. 

20. 2. The promise to David (2 Sam. 7: 12-17) 

finds its fulfilment first of all in David's house (1 Chron. 

17: 28), then in all the kings which sprang from David 

(Ps. 89: 20, 27-29; 132: 11, 12), but finds its ultimate 

goal in the last and greatest of kings, who is to reign 

without a successor, Ps. 2, 45, 72, 110. 
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21. 3. The hope connected with Messiah finds its 
highest development in the time of the prophets. The 
person of the Messiah, according to Micah 5: 2-5, was 
one of eternal origin; and He was to rule with divine om
nipotence. He was to be born of a virgin, and His name 
was to be Immanuel (Isa. 7: 14). He was to be the 
mighty God, the Father of the era to come, even of the 
new dispensation (Isa. 9: 6, 7), and He was to possess 
the fulness of the divine Spirit (Isa. 11: 1, 2). He shall 
be the righteous Branch (Jer. 23: 5; Zech. 3: 8; 6: 12) 
and His name is "Jehovah our righteousness" (Jer. 23: 
6), and Jehovah of hosts in Zech. 13: 7 calls Him "the 
man that is my fellow". 

22. 4. He is the Son of Man (''one like unto a son 
of man", R. V. Dan. 7: 13), yet a man such as no man 
had been before Him-the Messiah,-a man, yet univer
sal King. His kingdom, unlike those symbolized by the 
beasts in the vision of Daniel, is to be one wide as the 
world, embracing all the saints, enduring as time, and 
upheld by the Ancient of Days, even God the Father. 

23. 5. According to His office and work, the Messi
ah is primarily King, lifting Himself out of His lowliness 
to glory (Micah 5: 2; Isa. 11: 1; Zech. 9: 9). He is to be 
a standard for the heathen (Isa. 11: 10) and to Israel 
(Isa. 11: 12). He is also to be a prophet (Isa. 40). He 
is to be made an atoning sacrifice (typical Ps. 22 and 
most fully foretold in Isa. 53). In consequence of this 
He is the High-priest (Zech. 3: 8-10). He is at once 
priest and king (already in Ps. 110) and is to wear the 
double crown (Zech. 6: 9-15). He is to e:qdure a vio_ 
lent death, and in Him Jehovah Himself is incarnate 
(Zech. 12: 10-13; 13: 7; Dan. 9: 26). 
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24. 3. 1. The Old Testament Scriptures. The Old 

Testament embraces also the history of Israel under di

vine guidance. It gives a complete sketch of the life of 

the chosen people. In the Old Testament is found what 

ica most needed for a true preparation for the salvation re

vealed in the New Testament. When our Lord appeared 

as the new born Saviour, it was those pious souls who 

have been nourished in the revelation of the Old Cove

nant, who were best fitted joyously and savingly to re

ceive Him. It was they who were looking for the re-

demption of Israel. 
25. 2. OEHLER in one of his introductory lectures on 

Old Testament Theology calls our attention to the gener

al neglect of and attack upon the truths of revelation con

tained in the Old Testament. In substance he says: 

A special need of this age is a fuller recognition of 

the importance of the Old Testament for religious knowl

edge and life. What is unfolded in the Scriptures is one 

great economy of salvation, an organism of divine acts 

and testimonies, which, beginning in Genesis with the 

Creation, advances progressively to its completion in the 

person and work of Christ, and is to find its close in the 

new heaven and earth predicted in the Apocalypse; and 

it is only in connection with this whole that the details 

can be properly estimated. This becomes still clearer 

when we consider that as a believer in revelation, and in 

the authority of Scripture, every question to which we 

seek an answer leads back, directly or indirectly, to 

Scripture, both of the New and Old Testaments, and the 

historical investigation of the divine revelation it con-

tains. 
26. 3. The modern critical view of the Old Testa-

ment largely or entirely dissevers the Old Testament :ce-
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ligion from any specific connection with the New Testa
ment, placing it on the same line with the other pre
Christian religions, which also in their own way were a 
preparation for Christianity. 

This view consistently leads to the denial of the spe
cific character, as a divine revelation, of the New Testa
ment, as well as, of Christianity. The relation of the New 
Testament to the Old is such that both stand or fall to
gether. We cannot disconnect the Redeemer from the Old 
Testament predictions which He came to fulfil. No New 
Testament idea, indeed, is fully set forth in the Old Tes
tament, but the genesis of all the ideas of the New Testa
ment relating to salvation lie in the Old Testament. The 
history contained in Scripture being the history of Israel, 
is what makes it Holy Scripture; for Israel is the people 
whose history is the call to salvation. ''Salvation is from 
the Jews", says our Lord to the woman of Samaria. 

27. 4. If we look into the New Testament, no doubt 
can remain of the close connection of the Old and New 
Testaments; since even the beginning of the New Testa
ment history of revelation attaches itself directly to the 
close of Old Testament prophecy in Malachi (Matt. 11: 
13, 14). 

II. THE POSTULATE OF THE DIVINE-HUMAN 
MEDIATOR. 

Sin occasioned the necessity that, if God's will be 
actualized and humanity was to reach the end designed 
for it by God, a restoration of the fellowship of God should 
take place through a mediator who should unite both sides 



THE NECESSITY OF ATONEMENT. 29 

in his own person, in order that he might propitiate and 

atone, and thus unite them through His work. (Luthardt.) 

1. The Necessity of Atonement. 

28. In consequence of sin the human race rests 

under the wrath of a holy God, but in loving pity He de

sires its salvation. Nevertheless, God's love cannot desire 

the salvation of sinful man in any manner which ignores 

God's holiness. 
29. Consequently, it can work out its purpose only 

by expiation or atonement through a mediator, and this 

mediator must be !l. daysman or umpire "that might lay 

his band upon both" (Job 9: 33). He must belong to 

both the interests :represented. "For there is one God, 

one mediator also between God and men, himself man, 

Christ Jesus, who gave himself a ransom for all" (1 Tim. 

2: 5, 6). 
30. The expiation must go from God in order to be 

valid and to avail before God, and must at the same time 

belong to humanity in order to be valid and to avail for 

humanity, and this is the shape which in consequence of 

sin the eternal counsel of God's love actually takes. This 

is the theory underlying the biblical view and brought to 

full expression in ANSELM'S Cur Daus Homo? 

2. The Ground of the Incarnation. 

31. The necessary cause of the incarnation lies in 

sin, and not apart from sin in the idea of God or of hu

manity. For the Scriptures constantly designate a deliv

erance of fallen and lost man as the object of the incarna-

tion. 
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32. This is variously expressed in the New Testa
ment: 

1) That he might save us from the condemnation of 
sin; "for the Son of Man came to seek and to save that 
which was lost", Luke 19: 10; "for I came not to judge 
the world, but to save the world", John 12: 47; "when the 
fulness of time came, God sent forth his Son, born of a 
woman, born under the law, that he might redeem them 
which were under the law, that we might receive the 
adoption of sons", Gal. 4: 4, 5; 

2) That by a vicarious sacrifice he might satisfy the 
holiness and justice of God; "for the Son of Man came 
. . . . to give his life a ransom for many'', Matt. 20: 28; 
''for Uhrist has been once offered to bear the sins of 
many", Heb. 9: 28; "It behoved him in all things to be 
made like unto his brethren, that he might be a merciful 
and faithful high priest in things pertaining to God, to 
make propitiation for the sins of the people", Heb. 2: 17; 
"Christ Jesus, whom God set forth to be a propitiation", 
Rom. 3: 25; "Jesus Christ the righteous is the propitia
tion for our sins; and not for ours only, but also for the 
whole world", 1 John 2: 1, 2; "God sent his Son to be a 
propitiation for our sins", 1 John 4: 10; "ye were re
deemed . . . . with precious blood, . . . . . . . even the 
blood of Christ", 1 Pet. 1: 18, 19; "ye know that he was 
manifested to take away sins", 1 John 3: 5; 

3) That he might conquer Satan; "to this end was 
the Son of God manifested, that he might destroy the 
works of the devil", 1 John 3: 8; "he also himself par
took of flesh and blood, that through death he might bring 
to nought him that had the power of death, that is, the 
devil", Heb. 2: 14; 
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4) That he might bestow upon us eternal life; "God 

gave his only begotten Son, that whosoever believeth on 

him should not perish, but have eternal life", John 3: 16. 

Consequently the incarnation is represented as ''for 

our redemption", "for our salvation", "for reconcilia

tion", or "for atonement", which literally means at-one

ment. 
33. It is indeed said in Epb. 1: 10 that the object of 

the incarnation of Christ is that, in the fulness of the 

times, at the completion of the acts of the Mediatorial 

kingdom, God might gather together in one all things in 

Christ, both things which are in heaven and which are on 

earth. But the language here refers to a restoration of the 

unity of all in Christ which had been destroyed through 

sin, and not at all to the realization of the original crea

tive will of God. All things at the beginning bad been 

under Christ, but through sin they were torn and rent from 

Him; but now again at the end there shall be a restora

tion. But the only blessed sphere in which this restora

tion can be regarded as operative and effective, is in Christ 

and in fellowship with Him, and apart from Him and 

without Him the energies of that glorious day cannot be 

conceived as acting. Such is the plain teaching of the 

context. The best comment upon the truth here briefly 

summed up is found in Col. 1: 16-20. We must first 

understand sin, before we can understand Jesus Christ. 

34. There have been in the past representatives of 

the view that Christ would have been incarnate even if 

there never had been sin. It has been claimed that Ire

naeus held this view, but without proof. In the Middle 

Ages mystics like Ruprecht and John Wessel, from their 

anthropological position, maintained that the incarnation 

was necessary for the perfection of humanity and its or-
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ganism. Duns Scotus, from a theological standpoint, held 
that God's will must in any case have been actualized. In 
the Reformation era Osiander maintained it on the same 
grounds as Wessel, and the Socinians and many Reformed 
theologians, on the same grounds as Scotus. 

35. In recent times in · Germany this opinion has 
been widely extended, not merely in the theosophic school 
of Baader and among philosophers like Steffens, (Joescbel, 
and others, but also among numerous theologians, prin
cipally of the speculative and unionistic school, e. g. 1 

Nitzsch, Martensen, Liebner, Lange, Rothe, Dorner, Eb
rard and others,-mostly on the basis of Schleiermacher's 
view of Christ as the Second Adam and the completer of 
the creation, without whom, consequently, humanity 
would lack the Head who unites. 

36. These views have largely influenced the modern 
critical theologians both in England and in this country, 
and many teach that we must trace the cause and ground 
of the incarnation to other reasons, and that we need the 
incarnate Christ as a head and an ethical Being even if 
we did not need Him as a Redeemer. 

What the tendency of modern thought is can be seen 
from these words of Dr. Ottley: 

''The cosmic significance of the Incarnation, and the view 
that it was eternally purposed independently of the fact of hu• 
man sin, seems indeed to -be implied in such passage11 as Eph. 
1: 4-10, and possibly Heb. 2: IO-passages which seem to 1ug
gest that the Incarnation was an event prede11tined before the 
foundati<>n of the world. . . . • . • • . . . The evolutionary 
movement, whether in physical nature or human history, which 
tend1 towards a 'fulness of time' (Gal. 4: 4; Eph. 1: 10), seems 
unaccountably to fail unless crowned by the appearance of One 
who is the flower of human kind, and whose coming marks a 
climax in revelation". 

(See HASTINGS, Bible Dictionary, Art. Incarnation.) 
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37. Over against this speculative tendency, early and 
late, stands firm the position of Augustine: "Take away 
the diseases, take away the wounds, and there is no need 
of a medicine. If man had not perished, the Son of Man 
had not come". 

38. This was the view of nearly all the orthodox 
church teae1hers of ancient times, and of all our own 
standard dogmaticians. This view may be summed up 
in the words of Hollaz: "The Son of God would not have 
assumed flesh, if man had not sinned. For the Holy 
Scriptures teach that the end of the incarnation is the re
demption of the human race". 

3. The Person of Christ. 
39. The Person of Christ, therefore, as the actualizing 

of the divine counsel of salvation, which constitutes the 
soul of all history, is consequently the centre of history. 
All the time which preceded Him was the preparation for 
His appearing. He is the consummation of all time, and 
the very heart of Christianity itself. 

40. "He has summed up", as Irenaeus expresses it, 
"in Himself the long exposition of the race, offering us 
salvation in compend". All history, it has been said, is 
summed up in three sentences, He is coming, He has come, 
He will come again. 

111. THE REALITY AND INTEGRITY OF THE 
TWO NATURES OF CHRIST. 

41. Jesus, by the miraculous operation of the Holy 
Spirit, was conceived and born of a virgin mother, of the 
race of Israel, of the family of David. He was true and 
complete, yet sinless man, who as "Son of Man" is the 
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unity and the aim, and consequently the head of human
ity, but is at the same time, the eternal "Son of God". 

I. THE SCRIPTURE DOCTRINE. 
1. The Man Jesus. 

42. The Word, the Logos, became flesh, John 1: 14. 
These words mark the transition of the eternal Son of 
God into the being of most complete human truth and 
actuality, the assumption of a complete human nature, 
perfectly human. 

43. With this corresponds the picture of our Lord 
drawn by the Evangelists. Beginning with his human 
birth he lived a life of human development; he grew in 
knowledge and in favor (Luke 2: 40, 52); he recognized 
the divinely appointed relations of life; he was a loving 
and obedient son; he was subject to human needs and 
accidents, as men call them (John 4: 7, 8; Matt. 8: 24; 
John 19: 28); he felt human joys (Luke 10: 21), love 
(John 11: 5; Mark 10: 21), sympathy (Matt. 9: 36; 11: 
29); and trouble (Matt. 26: 38); he had our human obli
gations (John 12: 27) and shed our human tears (Luke 
19: 41). 

44. Glorious and holy as he was, he was not too 
bright or good for human nature's daily food. He expe
rienced anger (John 11: 33, 38), he fled to God in prayer 
(Matt. 11: 26, 26; Mark 1: 35; Luke 11: 1; John 17: 1), 
he showed the deepest susceptibilities of bodily and 
mental anguish in Gethsemane and on the cross. 

45. The Evangelists and Apostles distinctly teach 
that our Lord was truly and properly man. St. Paul 
speaks of the weakness through which he was crucified 
(2 Cor. 13: 4), of the body of his flesh ( Col. 1: 22), of his 
being participant of flesh and blood as children are (Heb. 
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2: 14), of being in all points like unto us his brethren 
(Heb. 2: 17), yet without sin (Heb. 4: 15; 2 Cor. 5: 21). 

2. The Son of Man. 

46. 
1 The Son of Man' is a designation of Christ, oc

curring only in the Gospels and Acts 7: 56 ( Stephen), and 
is found only in the mouth of Christ Himself, except 
Stephen's dying exclamation. It is found some 69 times 
in the Synoptic Gospels, attributed to Christ upon (prob
ably) 40 distinct occasions.1 

4 7. In it the Saviour designates, at once, his close 
relation to humanity, and his distinctness from it, even as 
man. He was the most human of men, and was alone in 
the race, becau,se none could rise to a nearness with his 
perfect humanity. He is the Son of Man, the man of 
men, the great representative man, more truly man than 
any other man. The term 'Son of Man' designates him 
as Messiah, not absolutely in itself but in its connection. 
"There came with the clouds of heaven one like unto a 
son of man, and he came even to the ancient of days" 
(Dan. 7: 13); "Jesus asked his disciples, saying, who do 
men say that the Son of Man is"? (Matt. 16: 13); "and 
Simon Peter answered and said, Thou art the Christ, the 
Son of the living God" (Matt. 16: 16); "we have heard 
out of the law that the Christ abideth for ever: and how 
sayest thou, The Son of Man must be lifted up? Who is 
this Son of Man"? (John 12: 34). 

48. Dalman2 mail'ltains that the expression 'Son of 

1 For Literature and different views of scholars, see full 
and able article on Son of Man in HASTINGS, B. D., by S. R. Driver. 

2 See Die Worte Jesu, 1898. 
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Man' was not a current Messianic title, but adopted by 

Jesus from Dan. 7: 13, and very probably also with the 

thought of Ps. 8: 4, 5 at the same time, because He was 

the destined Messiah. It veiled His Messiahship behind 

a name which emphasized the humanity of its bearer. It 

implied that He was in some sense a man 'above other 

men'. He avoided the term 'Messiah' on account of the 

false ideas associated with it by the Jews. The 'Son of 

Man' in Daniel, on the other hand, was one who was not 

to win the kingdom by his own strength, but to receive 

it at the hand of God, and might have to do this through 

suffering and death. Jesus thus assumed the title as 'a 

frail child of man, whom God would make Lord of the 

world'. 
3. The Sinless Man. 

49. Jesus is represented a'J a sinless man. This the 

Lord affirms of Himself and is affirmed by His whole life 

as it is demanded by the sanctity of his eternal person 

(Luke 1: 35; "which of you convicteth me of sin"? John 

8: 46). He never, in the extremest anguish of Gethse

mane or of the cross, prays for forgiveness. That which 

always is the first prayer of every earnest man, and, by 

pre-eminence, of holy men, was never uttered by our 

Lord. He who taught so constantly and fervently the 

necessity of forgiveness for sinful men, never asked for 

forgiveness. On the contrary, He grants forgiveness, and 

so far from speaking as taking His stand as one to be 

judged, He declares Himself to be the judge of men (John 

5: 22, 27, 30). 
50, While.He teaches that the race is to give an ac

count, He never with the Apostle says, 11 we shall stand 

before the judgment-seat of God" (Rom. 14: 10). Bap

tism was not received by Him, because He in any sense 
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needed the benefit of baptism, but as He Himself de

clares, in order that He might give the seal and sanction 

of His own example to the divine commission under which 

J obn had acted. 
51. His reply, "why callest thou me good? None is 

good save one, even God", Mark 10: 18; Luke 18: 19 

(Matt. 19: 17), is clearly understood by giving its due 

emphasis to the 1 ~/lhy', marking this thought: nWhy dost 

thou who knowest me not as God give to me a title which 

belongs to God alone"? 

52. The Apostolic teaching constantly implies or di

rectly expresses the sinlessness of Christ.1 It is implied, 

as for example, in Rom. 8: 3, "for what the law could not 

do, in that it was weak through the flesh, God, sending 

his own Son in the · likeness of sinful flesh and as an offer

ing for sin, condemned sin in the flesh". It is said that 

he knew no sin, 2 Cor. 5: 21; that he was tempted in all 

points like as we are, yet without sin, Heb. 4: 15; that he 

is holy, guileless, undefiled, separated from sinners, Heb. 

7: 26. 
53. We must distinguish between the possibility of 

Christ being tempted and the possibility of His sinning. 

The first we affirm, but the last we deny and shall discuss 

it at its proper place. At first sight the sinlessness of 

Christ appears to conflict with the possibility of His being 

tempted. The New Testament describes Christ as liable 

to temptation (see Matt. 4: 1-11; Mark 1: 12, 13; Luke 

4: 1-13; "ye are they that have continued with me in 

my temptations", Luke 22: 28; and especially, "he hath 

1 The ablest wgrk on this subject is by ULLMANN, The Sin• 

lessness of Jesus. Translated from the seventh German edition, 

New is1ue, Edinburgh, 1902. 
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been in all points tempted like as we are, yet without 
sin", Heb. 4: 15); but it never allows us to suppose that 
He suffered from any disordered affections, any inward 
propensity to sin. 

54. He had no illicit desires, no discord between the 
flesh and the spirit: sin could have no enticing power in 
His case; He was tried, but he was not enticed and drawn 
away by his own lust, and thus there was no fruit of sin 
(James 1: 14, 15); He had no affinity for sin, no experi
mental knowledge of it ( "ye know that he was manifested 
to take away sins; and in him is no sin", 1 John 3: 5; 
"him who knew no sin he made to be sin on our behalf", 
2 Cor. 5: 21). 

55. On the other hand, He possessed in their per
fection and integrity, all those human faculties and senses 
to which moral temptation appeals,-all necessary and 
innocent affections and instincts to which some things 
appear naturally desirable, and other things natura1ly re
pugnant. He was capable of being tempted, and Christ 
was really tempted. He felt the pressure of moral evil; 
He experienced the pain of resistance to it, and He en
dured, He remained steadfast even under the full weight 
of manifold difficulties. 

56. The strength conferred on His human nature by 
the intimate union of His divine nature with His human 
nature in the personal union and the power bestowed by 
the Divine Spirit was infallibly sufficient to sustain Him 
in His conflict and bear Him through the fearful strife. 
He truly "suffered being tempted"; His human nature 
was made morally "perfect through sufferings" (Heb. 2: 
10, 18); His human nature ''having been made perfect", 
as God-man "He became unto all them that obey Him 
the author of eternal salvation" (Heb. 5: 9). In the 
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power of the Divine Spirit (Luke 4: 1, 14; Mark 1: 12) He 

was enabled to prevail ::>ver the tempter, but it was by a 

process of moral struggle ending in victory. The New 

Testament depicts Jesus Christ as one who shared in all 

points the nature of man, yet without sin. 

4. The Son of the Virgin. 

57. In connection with His sinleseness is presented 

the fact that He was the son of the virgin. His birth was 

miraculous. There is no reason to doubt the Genealog

ies, the one tracing the llne of Mary (Luke), the other 

that of Joseph, His legal father (Matthew). The birth of 

Christ of the virgin is implied in the Apostolic teaching 

(Rom. 1: 3; 8: 3; Gal. 4: 4), and the supernatural genera

tion is a nece~sary presupposition. It is demanded by 

the personal pre-existence of the Son of God, so clearly 

taught in Scripture, and, therefore, the doctrine of the 

supernatural birth of Christ is not doctrinally a matter of 

indifference, as Schleiermacher maintained, who rejected 

the supernatural origin of our Lord, and who is followed 

by some modern critical scholars. 

58. The Evangelists tell us that Christ was conceived 

by the Holy Ghost, without the intervention of a human 

father (Matt. 1: 20; Luke 1: 35). The Holy Spirit sanc

tified the flesh which it united with the Word (Luke 1: 35). 

Not only was 'the new departure in human life', which 

began with the birth of the Second Adam, fitly preceded 

by a directly creative act, but the new humanity was con

secrated at the moment of its conception by the overshad

owing of the Divine Spirit. It has been truly said, "the 

conception was truly immaculate; that which was con

ceived, although true flesh, was free from the taint of hu

man corruption". There is nothing here hinted, nor any-
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where else in Scripture, of the Roman Catholic figment, of 
the immaculate conception of the mother of our Lord. 

59. John speaks of Christ as "He that cometh from 
heaven" (John 3: 31), and Paul calls Him "the second 
man from heaven" (1 Cor. 15: 47), a phrase which evi
dently describes the origin of the second Adam in con
trast to that of the first. The New Testament also speaks 
of Christ as sinless, holy, sanctified by God (John 10: 36), 
knowing no sin (2 Cor. 5: 21), a lamb without spot and 
blemish (1 Pet. 1: 19), the righteous one (1 John 2: 1; 
Acts 3: 14; Acts 22: 14). On account of His sinlessness 
and miraculous birth, Christ is constantly represented as 
the head of a new race (Col. 1: 18), the firstborn among 
many brethren (Rom. 8: 29), the second Adam (Rom. 5: 
14; 1 Cor. 15: 45), the new man (Eph. 2: 15). 

5. The Son of David. 

60. Christ is the Son of David in whom the Old 
Testament promises are fulfilled. As such He was an
nounced, and as such He was born. The Genealogies 
commenced to establish His hereditary connection with 
David. He designates Himself as the descendant of 
David and allows Himself to be styled and saluted as . 
such (Matt. 22: 42-45). 

There is good reason to believe that Mary also was of 
the royal family, and that Jesus was not only of the royal 
line as the legal heir of Joseph, but that Jesus was of the 
seed of David, according to the flesh, born of the virgin 
Mary. It is implied in Acts 2: 30; 2 Sam. 7: 12; Acts 13: 
23, and distinctly stated in Rom. 1: 3 ("bis Son, who was 
born of the seed of David according to the flesh"). See 
.also 2 Tim. 2: 8; Heb. 7: 14; Rev. 22: 16. 
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From the earliest period, the testimony of the Church 

has been that Mary was of David's family. 

6. The Son of God. 

In regard to the expression 'Son of God', and the 

eternal Godhead of Christ, see the presentation in Theo

/ogia, or the Doctrine of God, in which we develop very 

fully the self-witness of Jesus, and the teaching of Paul in 

the Epistle to the Romans and to the Co]ossians, as also 

the teaching of John in the Prologue to his Gospel.1 

61. The keynote of the Gospel message is. the Son of 

God has become incarnate to redeem us. In Rom. 1: 1-4 

the main subject of the Gospel is announced concerning 

Jesus Christ our Lord, that while on the one side of His 

Being He satisfies the conditions expected in the Messiah 

promised to the Jews by His descent from David, on the 

other side of His Being He is defined or declared as at

taining to a higher designation still. He is nothing less 

than the Son of God. And the incontrovertible proof of 

His higher nature is to be seen in His victory over death 

by His resurrection. 
62. From Acts 9: 20 we learn that the current way of 

describing the Gospel message was "to proclaim that 

Jesus is the Son of God". In Gal. 2: 20 Paul describes 

himself as "living in faith, the faith which is in the Son 

of God, who loved me, and gave himself up for me". So 

in Eph. 4: 13, we read that the believer must strive "to 
attain unto the unity of the faith, and of the knowledge 

of the Son of God, unto a full-grown man, unto the meas

ure of the stature of the fulness of Christ". 

1 For an able work on New Testament Christology lilee 

WHITELAW, How is the Divinity of Jasus depicted in the Gospels and 

Epistles? London, 1883. 
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63. From the First Epistle of John we clearly learn 
that the confession of Jesus as the Son of God was the 
cardinal point in the Christian faith. Witness such em
phatic testimony as, ''whosoever shall confess that Jesus 
is the Son of God, God abideth in him, and he in God", 
1 John 4: 15; "who is he that overcometh the world, but 
he that believeth that Jesus is the Son of God?", 1 John 
5: 5; "he that believeth on the Son of God hath the wit
ness in him", 1 John 5: 10; "he that hath not the Son of 
God hath not the life", 1 John 5: 12. So likewise Heb. 
4: 14; 10: 29, and St. John in his Gospel (1: 14, 18) iden
tifies the only-begotten Son with the Logos, the Second 
Person of the Trinity. 

II. THE CHURCH DOCTRINE. 

I. THE EARLY CHURCH. 

1. The Humanity of Christ. 

64. Over against Docetism the Ancient Church was 
called to defend the reality of Christ's humanity. Doce
tism makes its appearance first as a separating of Jesus 
and Christ, and of this there seem to be traces in the al
lusion of the First Epistle of John. The main questions 
of debate are gathered round the Person of our Lord. On 
the one side He was represented as a mere man (Ebion
ism): on the other side He was represented as a mere 
phantom (Docetism); a third party endeavored to combine 
these opinions, and supposed that the divine element, 
Christ, was united with the man Jesus at His Baptism 
and left Him before His Passion (Cerinthus). The false 
teaching with which John deals is Docetic and specific
ally Cerinthian. 
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Some have thought, without reason, that there is a 

leaning toward Docetism in the epistle of Barnabas ( chap. 

5). Afterwards this error of the Docetae, in rejecting the 

true humanity of Christ, appears as a denial of the real 

body of Jesus. 
65. Against this heresy the Epistles of Ignatius (d. 

107) are directed (especially ad Smyrn. 2, 3; ad Ephes. 

7, 18; ad Trall. 9), and he adds to the statement of the 

acts of our Lord's life the word "truly" ( "truly born", 

"truly persecuted", "truly crucified", "suffered truly"). 

66. Justin Martyr (d. 166) defends His true humanity 

in opposition to the Gnostics (Apol. 1: 46, ''through the 

power of the Word, according to the will of God the 

Father and Lord of all, He was born of a virgin as a 

man, and was named Jesus, and was crucified, and died, 

and rose again, and ascended into heaven"). 

67. lrenaeus (d. 202) also advocates the true human

ity in opposition to the Docetae, and His true divinity in 

opposition to the Ebionites. He frequently repeats the 

proposition, that Chriat became what we are, that we 

might be what He is. He also says that Christ repre

sents the perfect man in all the stages of human life. He 

was the first who taught distinctly the perfect humanity 

of Christ as regards body, soul, and spirit (Against Here

sies V. I., "giving His soul for our souls, and His flesh 

for our flesh"). 
68. Clemens of Alexandria (d. 220) most decidedly 

maintains, in opposition to the Docetae, that Jesus ate 

and drank like other men, but very moderately, and ad

mits His body was bruised and died,-but maintains that 

His passion was only apparent, inasmuch as the suffering 

Redeemer felt no pains (Paed. I. 5); and in accordance 

with these views, he asserts that Jesus was without come-
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liness (Paed. 3, 1), in deference to the passage Isa. 53; 
and he maintains that the Saviour did not manifest the 
beauty of the flesh which strikes the senses, but the 
beauty of the soul, and the true beauty of the body, im
mortality. 

69. Tertullian (d. 220) argues (Adv. Marc. III. 8): 
"If the flesh of Christ were regarded as false, it would fol
low also that all those things which were done through 
the flesh of Christ were done in falsehood. The whole 
work of God would, therefore, be overthrown. If the 
death of Christ be ctenied, all the weight and fruit of the 
Christian name is denied. The resurrection of Christ be
ing denied, our own resurrection is subverted, and our 
life is empty and the preaching of the Apostles vain and 
empty". 

70. Origen of Alexandria (d. 254), in stating the 
teaching of the Apostles which was clearly handed down, 
mentions (De Prine. Pref. 4): "that He assumed a body 
like to our own, differing in this respect only, that it was 
born of a virgin and of the Holy Spirit; that this Jesus 
Christ was truly born, and did truly suffer, and did not 
endure this death common (to man) in appearance only, 
but did truly die". Origen also appeals to the extraordi
nary personal character of Jesus, apart from His divine 
dignity, which he considers as the bloom and crown of 
humanity. He unites in Himself all human excellencies, 
while others have distinguished themselves by particular 
virtues. He is the miracle of the world. He has caused 
a greater commotion in the world than either Themisto
cles or Pythagoras, or Plato, yea, more than any wise 
man, prince or general". Origen held it to be impossible 
that the Logos should be directly united with the body. 
The soul had to be the intermediate link (De Prine. II. 6). 
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The Logos in His incarnate state is like the sun, whose 

beams remain pure wherever they may shine (Contra Cels. 

VI. 73). Nevertheless, Origen asserts that He laid aside 

His glory. He also holds that the humanity of Christ 

ceased to exist after His exaltation. 

71. Cyril of Jerusalem (d. 386) says: "If the Incarna

tion were a pbantasy, salvation is also a phantasy". 

2. The Integrity of the Human Nature. 

72. The entireness of the human nature was asserted 

as essential to real humanity. Tertullian repeatedly says: 

"In Christ we find soul and flesh". Origen teaches the 

same doctrine. The Synod of Bostra affirmed against the 

heresy of Beryll, 244 A. D., "that the Incarnate One was 

endowed with soul". · 

73. The view of Apollinaris, that Christ indeed, as

sumed a human body and a human soul, but not a hu

man spirit-that the Logos or divine nature took the 

place of the human spirit in our Lord-destroyed the 

complete humanity of our Lord, while Paul 3f Samosata 

(Mona.rchianism) destroyed His complete Deity, and 

Arius both His complete Deity and humanity. 

7 4. This view of Apollinaris, a wonderfully gifted 

man and one of the most prominent ecclesiastical writers 

of the fourth century, was repelled by our most distin

guished Church fathers, as Athanasius, Gregory of Nyssa, 

Gregory of N azianzen, Epiphanius, Theodore of Mopsues

tia, and others. They gave prominence to the statement, 

"that which has not been assumed has not been healed". 

Apollinarianism was rejected inAlexandria, 362, at Rome, 

377 and 378, and at Constantinople, 381. 

75. The Council of Chalcedon, 451, added to the 

Creed these words: "He was perfect in divinity and per-
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feet in humanity-truly God and tmly man, of rational 
soul and body, of one substance with the Father accord
ing to the divinity, and also of one substance with us, ac
cording to the humanity, in all things like unto us with
out sin". 

3. Born of the Virgin. 
76. Our Lord's birth of the Virgin Mary was main

tained over against the Ebionites ( who denied the virgin
birth and regarded Jesus as a mere man), as well as 
against the heresy of Cerinthus. Cerinthus held that 
Jesus was born, not of the Virgin ( this seemed impossible 
to him), but was the son of Joseph and Mary,-hence the 
importance of the article in the Apostolic Creed: "con
ceived by the Holy Ghost, born of the Virgin Mary". It 
is fully admitted by all that by the middle or probably 
soon after the beginning of the second century (125 A. D.) 
this belief of the virgin-birth had become an established 
part of the Church tradition. It is remarkable how little 
the primitive Church hesitated about adducing analogies 
from pagan myths as a kind of evidence, though the real
ity of the fact was held fast and based on Scripture. 

77. From the point of view of Justin Martyr the mi
raculous conception is inseparable from the Incarnation, 
and it is a definite article in his creed that the Logos was 
born without the intervention of a human father. "Christ, 
the Son of God, born of a virgin sprung from the stock of 
Abraham, is without sin" ( Trypho, 23); "He submitted 
to be born, and became man, yet He is not man of man" 
(Trypho, 48). 

78. Even before Justin Martyr, the witnes'3 of Igna
tius is clear and emphatic. The classical passage is Eph. 
19: "the prince of this world was ignorant of the virginity 
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of Mary and her child-bearing". It is important to ob

serve that while Justin presses the Virgin-Birth against 

pagans and Jews, Ignatius asserts it against heresy. 

79. In the second and third centuries both lrenaeus 

and Tertullian give the Virgin-Birth a place in the Rule 

of Faith and in their expositions of the Faith.1 

4. The Sinlessness of Christ. 

80. The sinlessness of our Lord was taught in the 

Church from the beginning. Hence lrenaeus, Tertullian, 

Clement, and Origen assert the sinlessness of Jesus in the 

strongest terms, and even those of the fathers who do not 

expressly mention it, at least take it for granted. Ter

tullian says: "God alone is without sin, and the only man 

without sin is Ghrist, because Christ is also God". 

81. Clement says: ''The only sinless one is the Logos 

Himself, for to sin is innate and common to all", and 

Clement derives the prerogative of Christ as the judge of 

all men from His sinlessness. According to Origen, Christ 

possesses sinlessness as something peculiar to Himself. 

82. And the Creed of Chalcedon, which we have 

quoted, says: "In all things like unto us yet without sin". 

II. THE DOCTRINE OF OUR LUTHERAN 
DOGMATICIANS. 

In harmony with these teachings of Holy Scripture, 

and of the Ancient Church, is the doctrine of our Luther

an dogmatician'3. 

83. 1. Christ wt1s a true man. 

1 See SWETE, The Apostles' Creed. Its relation to Primitive 

Christianity. London, 1894. 
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Hollaz says: "That Christ was a true man, this is 
shown: 

1) From bis human names (John 8: 40; 1 Tim. 2: 5); 
2) From the essential parts of man (body, John 2: 

21; Heb. 2: 14; Luke 24: 39; soul, John 10: 15; Matt. 26: 
38; Luke 2: 52; free-will, John 5: 21; Matt. 26: 39); 

3) From the attributes proper to a true man (hunger, 
thirst, etc.); 

4) From human works (teaching, etc.); 

5) From the genealogy of Christ as a man". 

84. 2. Christ assumed the natural infirmities common 
to man. 

Hollaz: "He assumed those, which since the Fall, ex
ist in all men, such as to hunger, to thirst, to be wearied, 
to suffer cold and heat, to be grieved, to be angry, to be 
troubled, to weep. Since they are without guilt, Christ, 
according to the testimony of Holy Scripture, took them 
upon Himself, not by constraint, but freely; not for His 
own sake, but for our sake, not forever, but for a time, in 
the state of humiliation". 

85. 3. Christ did not assume personal infirmities which 
arise from particular causes. 

Hollaz: "He did not assume any such personal infirm
ities, which derive their origin from an imperfection in 
the one begetting, as consumption, gout; or from a par
ticular crime, as intemperance in eating or drinking, such 
as fever or dropsy; or from a special divine judgment, as 
the diseases of the family of Job" (2 Sam. 3: 29). uThestJ 
are altogether remote from the most holy humanity of 
Christ". "Much less did He assume any defects which 
involve moral wrong". 
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4. The special characteristics of the human nature of 
Christ. 

86. Hollaz: "To the human nature of Christ there 
belong certain individual designations, by which, as by 

certain distinctive characteristics or prerogatives, He ex
cels other men. 

87. 1) Anypostasia, want of personality of its own, the 

being without a peculiar subsistence, since this is com
pensated and replaced by the divine personality of the 

Son as far more eminent. If the human nature of Christ 
had a personality of its own, there would have been in 

Christ two persons, and therefore two mediators, contrary 
to 1 Tim. 2: 5. The reason is, because personality is form
ally constituted in its being by its subsistence altogether 
complete, and . therefore unity of person is to be deter

mined from unity of subsistence. Therefore, one or the 
other nature, of those which unite in one person, must be 

without its own peculiar subsistence; and since the divine 
nature, which is really the same as its subsistence, can

not really be without its personality, it is evident that the 
absence of a peculiar subsistence or personality must be 

ascribed to the human nature". 

88. 2) 0 Anamartesia, or inherent sinlessness, in vir

tue of which Christ is free from all sin, both original and 

actual''. 
Chemnitz says: "The working of the Holy Ghost 

caused the Virgin Mary without male seed to conceive 

and be with child. And the Holy Ghost so sanctified, 

and cleansed from every spot of sin, the mass which the 
Son of God, in the conception, assumed from the flesh 

and blood of Mary, that that which is born of Mary was 

holy (Isa. 53: 9; Dan. 9: 24; Luke 1: 35; 2 Cor. 5: 21; 

Heb. 7: 26; 1 Pet. 1: 19; 2: 22)". 
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89. Quenstedt says: "We say inherent, not imputa
tive, sinlessness; for our sins were really imputed to Him, 
and He was made sin for us (2 Cor. 5: 21) ". 

90. Our dogmaticians say: uChrist never sinned, nor 
was He even able to sin". 

They prove this substantially as follows: 
1) He who is like men, sin only excepted, cannot 

sin. If Christ would be like men with regard to sin and 
be able to sin, like Adam before the Fall, who was able 
to sin, this would contradict Heb. 7: 26, which says, "for 
such a high priest became us, holy, guileless, undefiled, 
separate from sinners, and made higher than the heav
ens",-" a son perfected for evermore" (7: 28). 

91. Delitzsch remarks on Heb. 7: 26, 
(1) He is styled, in reference to His relation to God 

the Father, holy, godly-minded, saintly, so as on the one 
hand to be well-pleasing to God, and on the other to in
spire reverence in us; 

(2) His second attribute is akakos, guileless; this He · 
is in relation to men, being without guile, malice, or un

. kindness of any sort, unreservedly good and gracious to 
all; 

(3) With reference to His perfect and perpetual fit
ness for the discharge of His priestly office, our Lord is 
styled amiantos, immaculate, as being both undefiled in 
fact and incapable of defilement. "Who needeth not 
daily, like other high priests, to offer up sacrifices, first 
for his own sins" (Heb. 7: 27)-- for Christ is not only 
actually free from every kind of uncleaness, but also in
capable of contracting such. He is immaculate, cannot 
be made unclean. He is like the element of fire, which 
purifies other things, without itself contracting any im
purity. 
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( 4) With reference to His present dwelling-place, He 
is spoken of as "separated from sinners". This does not 
mean, as some have thought, that our Lord, in all His 
dealings with sinners, remains free from any inward 
sympathy with their sinfulness, nor that He has nothing 
in common with sinners; but simply, that in virtue of His 
exaltation He is now for evermore withdrawn from all 
perturbing contact with evil men. The 'contradiction of 
sinners' vexes Him no more. And even this is not all. 
He is also, 

(5) In respect to Hie present mode of existence 
umade higher than the heavens 11

• He is now uplifted 
above all created heavens into the uncreated heaven itself 
of the divine nature, so that He is now become, strictly 
speaking, as to 'His mode of being, supra-mundane. 

We certainly do not misrepresent the sacred writer's 
thought when we say, that while the first three of these 
attributes (holy, guileless, undefiled) describe our Lord, in 
His high-priestly character, as the antitype of Aaron, and 
in His venerable, gracious, and immaculate humanity, 
the two last attributes (separated from sinners, and made 
higher than the heavens) express the super-celestial exalta
tion of His royal priesthood, in which He is the antitype 
of Melcbizedek, and has not only all enemies, but the 
heavenly world itself, nay "all the heavens", beneath His 
feet. 

92. 2) The second argument that Christ was not able 
to sin, is,-He who was holy in His origin, greater than 
the first Adam, and is exempt from original sin, who was 
from eternity the Son of God, and constitutes one per'3on 
with the Triune God Himself, is not able to sin. _Christ's 
personality lay in His divine nature. He was immacu
late. In His will sin could not enter. 
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93. 3) The third argument, He was higher and better 

than the good angels, for He was pure and immaculate as 

God Himself, and was not able to sin (Heb. 1 and 2). 

94. 4) He to whom the Holy Ghost has been given 

without measure, who is also holy and just without 

measure, in whom ''dwelleth all the fullness of the God

head bodily" ( Col. 2: 9), is not able to sin. 

95. 5) That Christ was not able to sin, is not in con

flict with Heb. 4: 15, "We have not a high priest that 

cannot be touched with the feeling of our infirmities; but 

one that hath been in all points tempted like as we are, 

yet without sin". Note that it says sympathize with us 

not suffer with us. Delitzsch truly says, u Sympathein 

(sympathize) is used of that compassion which, by a 

fellow-feeling, places itself in the position of the sufferer 

(as Heb. 10: 34); whereas sympaschein (suffer) is to share 

in one and the same experience of suffering (Rom. 8: 17; 

1 Cor. 12: 26). By infirmities are meant the various 

kinds of physical evil to which our frail humanity is sub

ject (Luke 5: 15; Matt. 8: 17. and often), and here, es

pecially the manifold kinds of temptation are meant to 

which we are exposed in the midst of this sinful world, 

and in which we have need of higher help, in order to 

stand firm. The High Priest whom we have is not one 

who can have no fellow-feeling with those states of 

suffering from which our weakness cannot defend itself . 

. . . . . . The expression, "but one that hath been in all 

points tempted (tried, tested) like as we are", shows why 

Jesus cannot but thus sympathize with our infirmities. 

The yet without sin serves, by making only one exception, 

to extend the idea of unqualified similarity to us, to every 

other particular. This without sin is appended to imply 
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not merely that temptation produced no sin in our Lord, 
but also that it found in Him no sin. 

96. "We are tempted by sin and to sin, externally 
and internally, Christ is tempted like as we are by sin and 
to sin, but only externally, and not internally, and there
fore without sin. Christ has passed through a life in which 
He was in all points equally tempted and tested as we 
are, prorided only we leave out of account the sin through 
which our temptations find in us an innate proneness to be 
led astray". 

97. 6) When some say "there lay in the human 
nature which He assumed the abstract possibility of 
falling", such persons simply, in thought, separate the 
two natures of Christ, which dare not be done in the 
Unity of the Person. When the Son of God assumed a 
human nature, and became Incarnate, He manifested 
Himself as Christ the God-Man, and in Christ God dwelt 
bodily, and as truly God and truly Man, Christ was not 
able to sin. 

3) The third special characteristic which belongs to 
the human nature of Christ, is a peculiar excellence of 
soul and body, for it became Christ in all things to have 
the pre-eminence. He was pre-eminent in wisdom and 
holiness of soul ( Col. 2: 3, 9). 

98. Our dogmaticians speak of a threefold perfec
tion of soul, -of intellect, will, and desire. 

99. They also speak of a threefold perfection of 
body. (1) A most healthful and uniform temperament 
of body; (2) The greatest elegance and beauty of form. 
Ps. 45: 2 was considered as proving the personal beauty 
of our Lord, and our old divines characterize it as a 
beauty not feminine but masculine, that which becomes 
the gravity and dignity of man. 
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100. Hollaz: "The beauty of Christ's body is inferred 
from the excellence of the soul inhabiting it, and from 
the immediate working of the Holy Ghost, by wbo'3e 
efficacious presence the most ~lorious temple of Christ's 
body was formed". 

101. And Quenstedt adds: "The passage, 'He was 
despised and rejected of men' (Isa. 53: 3), refers to the 
deformity arising from the wounds of the passion". (3) 
Our Lord in addition had immortality of body. The sur
render of His bodily life could only take place voluntar
ily. 

102. Hollaz says: "Immortality belongs to Christ, 
both because He is immaculate and cannot sin ( Rom. 6: 
23) and through the indissoluble bond of the personal 
union. Christ, therefore, is immortal, by reason of an 
intrinsic principle, and the fact that He died arose from 
an extrinsic principle, and according to a voluntary ar
rangement (John 10: 17, 18). Yet, in the death which 
was voluntarily submitted to, the body of Christ remained 
exempt from corruption (Ps. 16: 10; Acts 2: 31) ". 

5. The flesh of Christ of same substance as ours. 
Our dogmaticians add: The flesh of Christ is of the 

same substance as our'3. Christ as to His human nature 
is a cre9,ture (against Schwenkfeld). 

103. The human nature of Christ has its origin from 
the Triune God-(a work ad extra, and undivided) ,-from 
God the Father (Gal. 4: 4; Rom. 8: 3); from God the Son 
(in Luke 1: 35, 'the power of the Most High shall over
shadow thee' is generally understood as referring to the 
Son, but the correctness of this interpretation has been 
disputed, and probably it is better to understand the 
divine nature as referring to the entire Trinity, to the 
whole God-head, inclusive indeed of the Son); and from 
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God the Holy Ghost; for in Luke 1: 35, it is distinctly 

said that "the Holy Ghost shall come upon thee", and 

this is what the Creed distinctly says: He was conceived 

by the Holy Ghost, born of the Virgin Mary. 

104. Our dogmaticians carefully distinguish between 

three things: 
(1) The sanctification of the mass whereof the body 

of Christ was formed, which cleansed it from every stain 

of sin; 
(2) The formation of the body of Christ from that 

sanctified mass by divine power, which twofold action is 

common to the entire Trinity; 
(3) The assumption of the body into the person of 

the Logos, which is peculiar to the Son. 

Whence t-he work of Incarnation is the total energy 

of the God-head, of which the Holy Ghost was the im

mediate organ. The part borne by the Son is not that of 

a distinct or separate activity in the creation of His 

human nature, but the assumption of it, as it was Divini

ty brought into being in the unity of the Trinity, through 

the Holy Spirit. 
105. It is the Holy Spirit, therefore, to whom dis

tinctly is appropriated in the Word of God the production 

of the flesh of Christ,-not the creation in the primary 

sense, but the formation by supernatural process of the 

body and soul of Christ out of the substance of His 

mother. 
106. The Holy Spirit is not to be conceived of in any 

sense as the father of Christ. His relation is fully stated 

in what is said of His work in this connection. God the 

Father is the "father" of Christ according to His divine 

nature. According to Christ's human nature, He is with

out father, even as to His divine nature, He is without 
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mother. In the complex unity of His undivided person, 
God is the Father of our Lord Jesus Christ both as to His 
divinity and humanity, and Mary is His mother, consid
ering Him both as God and man. 

Our devout old authors, in discussing the peculiar 
work of the Holy Ghost in the conception of Christ, lay 
stress on the fact that none of those acts which are 
ascribed to the Holy Ghost, confers upon Him the right 
and title of father. 

They confine the action of the Holy Ghost to three 
points: 

(1) The first is the immediate energy which gave the 
Virgin the power of conceiving offspring, contrary to the 
order of nature. without male seed; 

(2) The second is the miraculous sanctification, which 
cleansed from sin, the mass of which the body of the Son 
of God was formed; 

(3) The third is the mysterious union, which joined 
the human and divine natures into one person. 

And they add: The Holy Ghost was not the spermatic, 
6ut (a) the formative, (b) the sanctifying, and (c) the com
pleting cause of conception. 

Ill. CHURCH DOCTRINE CONCERNING THE 
DEITY OF CHRIST. 

107. The Deity, God-head or Divinity of Christ was 
from the beginning the Christian faith. 

108. In the famous Epistle of Pliny (Ep. X. 96), he 
says: "Christians were accustomed to come together, on 
a stated day, before dawn, to sing a hymn to Christ as 
God". 

109. Eusebius, in his Ecclesiastical History (V. 28, 
5): ''Who does not know the works of Irenaeus . .. . and 
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of others which teach that Christ is God and man, and 

how many psalms and hymns, written by the faithful 

brethren from the beginning, celebrate Christ the Word of 

God, speaking of Him as Divine". The Ancient Church 

maintained it, not only against the two classes of Ebion

ites, but also against every form of Monarchians and 

Arians. This has been more fully discussed under the 

church doctrine of the Trinity, in my Theologia, or the 

Doctrine of God. 
110. The Apostolical fathers hold fast to a practical 

religious interest in the doctrine of the Logos as the Son 

of God, and there are many single scattered statements, 

which offer the outline of an immanent doctrine that 

Christ is God, but they adhere to simple and undeveloped 

declarations about the divine dignity of Christ. 

111. Justin Martyr identifies the Logos, by whom 

God has created the world, and manifested himself in the 

theophanies with his incarnate Son, even Christ Jesus. 

112. In the writings of Clemens of Alexandria the 

doctrine of the Logos forms the central point of his whole 

system of theology, and the main-spring of his religious 

feelings and sentiments. Without the Logos there is 

neither light nor life. God has created the world by the 

Logos; yea, the Logos is the creator himself. It has truly 

been said that "Clemens has treated and sung about the 

dogma concerning the Logos with greater clearness than 

all the fathers of this period, but especially with unusual 

depth of feeling, and the most ardent enthusiasm". 

113. The utterances of Irenaeus on this subject were 

epoch-making in the history of doctrine. No one before 

him had emphasized so energetically and brought out so 

clearly the God-manhood of Christ. His great signific

ance in Christology is the emphasis which he laid upon 
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the unity of God and man in Christ,-a unity in which 
the integrity both of the divine and of the human was 
preserved. The true Divinity of our Lord has been the 
faith of the true Christian Church through all times, 
maintained against sophistry and civil force. 

114. Hollaz says: ''The true and eternal Divinity of 
our Redeemer is proved by most solid arguments taken 
1) from the Divine names and 2) from attributes proper to 
the true God alone, 3) from the personal and essential 
acts of God, 4) from religious worship which is due to God 
alone, and 5) from the careful comparison of passages of 
the Old and New Testament, from which it will be seen 
that what is ascribed to Jehovah in the Old Testament is 
referred to Christ in the New Testament''. 

IV. THE GOD-MAN. 
115. While the Synoptical Evangelists trace in Jesus 

the line from the Son of Man to the Son of God, John 
proceeds from the eternal Word in order to show His 
presence in earthly, human actuality. Out of the'3e pre
sentations grew the problem of the Church to trace in 
such way the one person of Jesus Christ, in the unity of 
the divine and human elements, as it has been consum
mated by the incarnation, so to trace it as to secure at 
once the distinction of the two natures and the priority of 
the Divine nature (Luthardt). 

I. THE SCRIPTURE DOCTRINE. 
116. The Scripture presents Jesus as man, and at 

the same time as the Son of God standing in absolute fel
lowship with the Father. It consequently distinguishes 
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two elements in Him,-the divine and the human,-and 

yet He is presented as an inseparable personal unity. 

117. The Synoptical Gospels begin as it were he/ow. 

They follow the man Jesus through the historical progress 

of His life on to His divine glorification, in such a way as 

to show that He is, whether on earth or in the glory into 

which He has passed, one and the same Person. John 

begins as it were above, and teaches us to recognize in the 

man Jesus the bearer of the divine fulness. In the Synop

tists we have first a presentation more prominently of 

the human element in our Lord. The divine element 

comes out successively and gradually in the great histor

ical facts of His life. In John we are at once introduced 

to the two elements of our Lord's person. We behold 

Him in simultaneons presentation as the eternal Word, 

one with God, and as becoming flesh and tabernacling 

among us. 
118. When in John 1: 14 we read "the Word became 

flesh", we have the act of the personal union of the two 

natures, in which the Divine nature appears as the active 

and personalising nature. In consequence of this, that is 

considered as holding good of the man Jesus, which be

longs to the eternal Person. The man Jesus is identified 

with the eternal Son of God. 

119. In John 8: 58 "before Abraham was, I am" 

(literally, "before Abraham was brought into being, I 

am"), the statement is not that Christ came into existence 

before Abraham did, as the Arians affirm, but that He 

never came into being, but existed before Abraham bad a 

being, and the present tense "I am", like the words of 

Jehovah "I am that I am", implies His necessary eternal 

being. 
120. John 17: 5, "And now, 0 Father, glorify thou 
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me with thine own self with the glory which I had with 
thee before the world was", that is, with that pre-existent 
glory over which the veil of His humiliation was cast 
while He was upon earth, only that the glory which be
longed then to Him as simply and solely God, was now 
to be conferred in the mediatorial union in which He bore 
our nature. So also John 17: 24, "that they may behold 
my glory, which thou hast given me: for thou lovedst me 
before the foundation of the world". 

121. Our Lord is represented as in absolute fellow
ship with the Father and as the revealer of the Father. 
John 10: 30, "I and the Father are one"; 10: 38, "the 
Father is in me, and I in the Father''. There ia a correl
ative expression in this, an affirmation of an essential 
oneness, not weakened, still less overthrown, by their per
sonal duality. He that hath seen Christ hath seen the 
Father. The Father, in His own essence invisible, is re
vealed through the Son. The Father that dwelt in Him 
did the works, that is, such is the fellowship of the Son 
with the Father that their work is inseparable. 

122. So clearly John 14: 9, 10, 11, "he that hath 
seen me hath seen the Father"; "believest thou not that 
I am in the Father, and the Father in me? the words that 
I say unto you I speak not from myself: but the Father 
abiding in me doeth his works". 

123. The man Christ Jesus has in his flesh the life
giving power of the Word. The bread of God is He that 
cometh down from heaven and giveth life unto the world. 
Jesus is the Bread of life; he that cometh to Him shall 
never hunger and he that believeth on Him, shall never 
thirst. He says "I am that bread of life"; He that gives 
life also sustains it. He is the Spring of our life and also 
its Supporter, and by a union with Him our immortal life 
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is sustained. He that eateth of this Bread shall live for

ever,-J ohn 6: 33, 35, 48, 51, 58-in fact all of the 6th 

chapter. He is the Light of the world ,-the true Light, 

coming into the world, which lighteth every man, John 

1: 9; 3: 19; 8: 12. 

In brief, in the man Jesus is the glory of the only

begotten Son of the Father, in whom is given the fulness 

of grace and truth, John 1: 14. These glorious character

istics present themselves everywhere in His life, His doc

trines, and His works. 

124. In His resurrection it comes before our very 

eyes, so that Thomas confesses that the risen One is his 

Lord and his God, John 20: 28. The Socinian evasion of 

the supreme divinity of Christ,-the more wonderful be

cause witnessed by the doubting disciple,-the attempt 

to deprive of their amazing force these wonderful words,

is one of those extravagances of interpretation which are 

the suicide of the cause which commits itself to them. 

125. Paul says that the Lord of glory was crucified, 

1 Cor. 2: 8. The Lord of glory (strictly the Lord of the 

glory, or the Jehovah of the glory, the Jehovah of the 

Shechinah) is none other than the Supreme God. And 

when it is said that the Jehovah of the glory was crucified, 

it expresses in the most vivid manner the inseparable 

connection of Christ's humanity with His divinity. 

126. The fellowship of the two natures, in the unity 

of person, is true also of the Saviour in His exaltation, 

"for in Him dwelleth all the fulness of the God-head 

bodily", Col. 2: 9. The God-head means the essence and 

nature of God, not merely the divine perfections and at

tributes. This God-bead dwelt in Him while on earth 

in His state of humiliation, and now dwells in Him in 

His state of exaltation in heaven, as in a temple. In 
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other words, the God-head itself, the very substance of 
the God-head, immediately and thoroughly dwells in 
Christ. 

II. THE HISTORICAL UNFOLDING OF THE 
CHURCH DOCTRINE. 
1. The Eastern Church. 

127. The unfolding connected itself with the prob
lem of harmonizing with one another the distinction of 
the two natures and the unity of the person. The great 
truth itself stood firm in the faith of the Church from the 
very beginning. We find even in the primitive church 
. . . allusions to the intimate union between the divine 
and the human in His person. But the relation in which 
they stand to each other is not exactly defined, nor is the 
part which each takes in the formation of His personality 
philosophically determined. 

128. Ignatius (Ad Eph. 7): "There is one physician 
who is possessed both of flesh and spirit, both born and 
not born, God existing in flesh, true life in death; both of 
Mary and of God, first passible and then impassible,1 -
even Christ Jesus our Lord". So also (in Ad Eph. 18): 
"For our God, Jesus Christ, was according to the ap
pointment of God, conceived in the womb of Mary, of 
the seed of David, but by the Holy Ghost". So also (Ad 
Magnes. 6): "Jesus Christ, who was with the Father be
fore the ages, and in the end was revealed". 

129. Justin Martyr (Apol. 1. 23): "Jesus Christ is the 
only proper Son who has been begotten by God, being 

1 By printer's error, in the American Reprint of the Ante
Nicene Fathers, revised by Coxe, the translation for the original 
pathetos and apathes is possible and impossible. 
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His Word and :first-begotten, ... and became man ac
cording to His will"; also Apol. 1: 32 "the Word, who is 
also the Son, and of Him we will, in what follows, relate 

how He took flesh, and became man". He elsewhere 
calls Him "the Word made man, the Word made flesh" 
(Dial. c. Tr. 102). 

130. lrenaeus (I. 9, 2, 3, 4) says: "the Word was 
made flesh, He assumed our flesh"; he says elsewhere 
(III. 19. 1), "the Word of God became man, and He who 

is Son of God was made Son of Man". The ancient term 

for the union was krasis, meaning a blending, and sug
krasis, an intensive, with the same meaning. 

131. Origen was very definite upon the doctrine of 
the human soul of Jesus, and generally speaking, endeav

ored, more exactly than his predecessors, to define in a 
dialectic method the relation between the Divine and 

human in the person of Christ. He also first made use 
of the expression the anthropos, the God-Man. 

2. The Schools of Alexandria and Antioch. 

132. The dogmatic unfolding went forth from the 
antithesis between the schools of Alexandria and Antioch. 

The former school laid stress upon the unity of the divine 
and human in Christ, the latter on the diversity; the for
mer upon the divinity, the latter upon the human element 
in Christ; the former spoke of the incarnate nature of the 
Word of God (Athanasius, De incar.) and gave to Mary 

the name theotokos, mother of God, the latter spoke of 

the indwelling, the conjunction, and designated Mary as 

Christotokos, mother of Christ. 

133. At last the phrase, mother of God, theotokos, 
which the increasing homage paid to Mary had brought 
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into use, gave rise to the controversy respecting the rela
tion of the two natures in Christ. 

134. Nestorius1 patriarch of Constantinople, disap
proved of this phrase, maintaining that Mary had given 
birth to Christ, but not to God. He says: "Mary did not 
bring forth God. She bas not brought forth the creature, 
the uncreatable, but she bas brought forth man, the in
strument of deity. I divide the natures, but I conjoin 
the reverential adoration. Indeed I unite the worship, 
but I separate the natures. The flesh is not capacious of 
the divine nature. The logos dwells in the man Jesus as 
in his temple". 

The view of Nestorius is at the heart a denial of the 
Incarnation of the Son of God in the strict sense. In 
consequence of this, at the Council of Ephesus, 431 A. 
D., his doctrine was rejected and the union of the two 
natures was taught. 

135. Over against Nestorius, Cyril of Alexandria now 
taught the relation of the two natures as an organic unity 
of the two elements in the one person of Christ. He 
taught the one incarnate nature of the Logos. The Logos 
in consequence of this comprehends the attributes of both 
natures in itself, and thus Cyril comes to a sort of doc
trine of the communicatio idiomatum1 but by giving a one
sided preponderance to the divine. This view assumes 
somewhat the appearance of Docetism. We may call the 
view of Cyril (according to which the human is changed 
into the divine), the magical aspect of the union, and 
that of Nestorius1 (according to which the two natures 
are only joined together) the mechanical. 
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3. Eutychianism. 

136. This doctrine of Cyril found a one-sided devel

opment through Eutyches, who said: "I confess that be

fore the union there were two natures in our Lord, but 

after the union I confess one nature". This involved, 

that, subsequent to the union, Christ had not a true hu

man body, "not having flesh of the same substance with 

us", and this school used such terms as transformation, 

change, and mutation. 
137. In the course of the controversy, Leo the Great, 

bishop of Rome, addressed a letter to Flavian, bishop of 

Constantinople. In this letter (commonly called the 

Tome) to Flavian1 occur these passages: "3. Without 

detriment therefore to the properties of either nature and 

substance which then came together in one person (in the 

incarnation), majesty took on humility, strength weak

ness, eternity mortality. . . . . 4. For each form does 

what is proper to it with the co-operation of the other; 

that is the Word performing what appertains to the Word, 

and the flesh carrying out what appertains to the flesh. 

One of them sparkles with miracles, and the other suc

cumbs to injuries. . . . . 5. Therefore in consequence 

of this unity of person which is to be understood in both 

natures, we read of the Son of Man also descending from 

heaven, when the Son of God took flesh from the Virgin 

who bore Him. And again the Son of God is said to 

have been crucified and buried, although it was not actu

ally in His Divinity whereby the Only-begotten is co-eter

nal and con-substantial with the Father, but in His weak 

human nature that He suffered these things". 

1 See letter XXVIII, in Vol. XII, Nicene and Post-Nicene 

Fathers, Second Series. 
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138. On the basis of this letter to Flavian, the Coun
cil of Chalcedon, 451 A. B., drew up a formula of faith, 
excluding the two extremes, maintaining that one and 
the same Christ was in two natures, neither to be separ
ated, nor confounded, without transmutation, and that 
each nature preserved its own identity, yet they were 
bound together in one person. 

139. Of similar character are the determinations in 
the second half of the Athanasian Creed: 

"One Christ; not by conversion of the Godhead into 
fle'3h, but by taking the Manhood into God; 

One altogether; not by confusion of Substance; but 
by Unity of Person. 

For as the reasonable soul and flesh is one man, so 
God and Man is one Christ". 

4. The Monophysites and Monothelites. 
Although the doctrine of Nestorius which separated 

the two natures of Christ, and the view of Eutyches who 
maintained the doctrine of only one nature in Christ, had 
both been condemned by the decision of the Council of 
Chalcedon, 451 A. D., many discussions ensued before the 
doctrine of "two natures in one person" was received as 
the orthodox doctrine of the Church. 

140. The Monophysit9s were those who with Eutyches 
believed that there was only one nature in Christ, and 
that the divine and human elements in that one nature 
were blended as the body and soul in man. The Mono
physite system was lost, in part at least, in the Docetic 
tendency. 

141. The Monothelites owe their origin to an attempt 
to bridge over the differences between the orthodox posi
tion based on the degrees of the Council of Chalcedon 
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and the Monophysite principles, which had caused a 
schism in the Eastern Church. Monotheletism1 the doc
trine of one divine human energy, meant to hold fast to 
the duality of the natures, but also wished to obtain 
again, at least in the sphere of working and willing, that 
unity which it regarded as imperiled by the decision of the 
Council of Chalcedon. 

142. The doctrine of Dyotheletism drew the conse
quences of the doctrine of Leo the Great1 as applied to the 
will. This tendency triumphed in the Sixth Oecumeni
cal Council held at Constantinople, 680 A. D., which de
creed: 

"We likewise preach two natural wills in him (Jesus 
Christ), and two natural operations undivided, inconvert
ible, inseparable, unmixed, . . . . . ; and the two nat
ural wills are not contrary; . . . . but bis human will 
follows the divine will, and is not resisting or reluctant, 
but rather subject to his divine and omnipotent will". 

143. The dogmatic development of the Greek Church 
was epitomized by John of Damascus (d. 754). The fame 
of the last of the Greek Fathers, as one of the greatest 
theologians of history, rests chiefly on his work entitled 
the Fount of Knowledge. It is made up of three separate 
and complete books, and it epitomizes Greek theology. 
The third, the longest and by far the most important, is, 
uAn Accurate Summary of the Orthodox Faith". 1 

1 This third part is found translated into English in Vol. 
IX, Second Series, of the Nicene and Post-Nicene Fathers. Thia 
part was apparently divided by John into 100 chapters, but 
when it reached Western Europe in the Latin translation, it was 
divided into four books to make it correspond in outward form 
to Peter Lombard's Sentences. The third book treats of the In• 
carnation. 
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Monothelism regards the will as an attribute of per
son, Oyotheletism as an attribute of nature. Two wills 
cannot co-exist in an ordinary human being. But as the 
personality of Christ is complex or divine-human, this 
personality may be conceived of as including two wills, 
the will of the divine nature and the will of the human 
nature. The orthodox doctrine saved the integrity 9,nd 
completeness of Christ's humanity by asserting his human 
will. 

144. John of Damascus teaches the Anhypostasia( want 
of personality of its own) of the human nature of Christ, 
or more definitely the Enhypostasia, that is, the incorpora
tion or inclusion of the human nature of Jesus in the one 
divine personality of the Logos. His object was to ex
clude the idea of a double personality. The personality 
of the Logos has become also the personality of the hu
man nature. There is but one person in Christ Jesus, but 
he subsists in two natures. The human nature of Jesus 
was incorporated in the one personality of the Logos. 

It may be interesting to read his exact words : 
III. 9, "It does not necessarily follow that the na

tures that are united to one another in subsistence should 
have each its own proper subsistence (personality). For 
after they have come together into one subsistence, .. . 
both should have one and the same subsistence .... . 
For the Flesh of God the Word did not subsist as an inde
pendent subsistence, nor did there arise another subsist
ence besides that of God the Word" ..... 

III. 11, "For the subsistence of God the Word in it
self became the subsistence of the flesh, and accordingly 
'the Word became flesh' clearly without any change, and 
likewise the flesh became Word without alteration, and 
God became man. For the Word is God, and Man is 
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God, though having one and the same subsistence. 

To become flesh is to be united with the flesh, while the 

Word having become flesh means that the very subsist

ence of the Word became without change the subsistence 

of the flesh". 
145. Christ is a complex person1 subsisting in two 

natures1 inseparably united. 
III. 3, "For the two natures were united with each 

other without change or alteration, . -... nor was one 

compound nature produced out of the two. . . . . For we 

confess that He alike, in His divinity and in His human

ity, both is and is said to be perfe<it God, the same Be

ing, and that He consists of two natures, and exists in 

two natures. . . . . . We hold that there has been a 

union of two perlect natures , one divine and one human; 

not with disorder or confusion, or intermixture, or com• 

mingling . . . . . but by synthesis, that is, in subsist

ence (personality), without change or confusion or altera

tion or difference or separation, and we confess that in 

two perfect natures there is but one subsistence (person

ality) of the Son of God incarnate; holding that there is 

one and the same subsistence (personality) belonging to 

His divinity and His humanity''. 

146. The Communication of properties. The Peri

choresis. 
III. 3, "The Word appropriates to Himself the attri

butes of humanity; for all that pertains to His holy flesh 

is His; and He imparts to the flesh His own attributes by 

way of communication in virtue of the interpenetration of 

the parts one with another, and the oneness according to 

subsistence (personality). . . . Hence it is that the Lord 

of Glory is said to have been crucified (1 Car. 2: 8), al

though His divine nature never endured the cross, and 



70 THE GOD-MAN, 

that the Son of Man is allowed to have been in heaven 
before the Passion, as the Lord Himself said (John 
3: 13)". 

III. 4, "When we speak of His subsistence, (person
ality), whether we give it a name implying both natures, 
or one that refers to only one of them, we still attribute 
to it the properties of both natures. For Christ, which 
name implies both natures is spoken of as at once God 
and man, .... and when He is named Son of God and 
God, in reference to only one of His natures, He still 
keeps the properties of the co-existing nature, ..... . 
Likewise also when He is called Man and the Son of Man, 
He still keeps the properties and glories of the divine 
nature. . . . . . . . . And this is the manner of the 
mutual communication, either nature giving in exchange 
to the other its own properties through the identity of the 
subsistence (personality) and the interpenetration of the 
parts with one another". 

III. 19, "Note, therefore, that in the case of our Lord 
Jesus Christ, we speak sometimes of His two natures and 
sometimes of His one person; and the one or the other is 
referred to one conception. For the two natures are one 
Christ, and the one Christ is two natures ..... 

147. The theandric (God-Man) energy makes plain 
that when God became man, that is when He became in
carnate, both His human energy was divine, that is dei
fied, and not without part in His divine energy, and His 
divine energy was not without part in His human energy, 
but either was observed in conjunction with the other .. 

When we speak of one theandric energy of Christ, 
we understand two distinct energies of His two natures, a 
divine energy belonging to His divinity, and a human 
energy belonging to His humanity". 
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III. 14, "Since, then, Christ has two natures, we hold 

· that He has also two natural wills and two natural ener

gies. But since His two natures have one subsistence 

(personality), we hold that it is one and the same person 

who wills and energises naturally in both natures, of 

which, and in which, and also which is Christ our Lord; 

and moreover that He wills and energises without separa

tion but as a united whole. For He wills and energises 

in either form in close communion with the other". 

148. We have quoted John of Damascus so fully; 

because be systematized the doctrines of the orthodox 

Greek Fathers, especially the three great Cappadocians, 

Basil, Gregory of N azianzus, and Gregory of Nyssa, and 

produced the monumental work on theology which enjoys 

to this day the ·same authority in the Greek Church as 

the "Summa" of Thomas Aquinas does in the Latin 

Church. 

5. The Western Church. 

149. In the Church of the West, from the beginning, 

an intimate union of the two natures in the one person of 

Christ, was taught. Tertullian (d. 220) ~ays (De Carns 

Christi, 5), "The property of the two states-the divine 

and human-is distinctly asserted with equal truth of 

both natures alike, with the same belief both in respect 

of the Spirit and of the flesh. The powers of the Spirit 

proved Him to be God, His sufferings attested the flesh 

of man". In Adv. Praxeas, 27, we read: "The Word, 

therefore, is incarnate; and this must be the point of our 

inquiry: How the Word became flesh,-wbether it was by 

having been transfigured, as it were, in the flesh, or by 

having really clothed Himself in flesh. Certainly it was 

by a real clothing of Himself in flesh. For the rest, we 
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must needs believe God to be unchangeable, and incap
able of form, as being eternal. . . . . . We see plainly 
the twofold state, which is not confounded, but conjoined 
in One Person-Jesus, God and Man". 

150. Ambrose of Milan (d. 397) in his De Fide (II. 7) 
says: "When we read that the Lord of glory was cruci
fied, let us not suppose that He was crucified as in His 
glory (1 Cor. 2: 8). It is becausQ He who is God is also 
man, God by virtue of His divinity, and by taking upon 
Him of the flesh, the man Christ Jesus, that the Lord of 
glory is said to have· been crucified; for, possessing both 
natures, that is, the human and the divine, He endured 
the Passion in His humanity, in order that without dis
tinction He who suffered should be called both Lord of 
glory and Son of man, even as it is written, "who de
scended from heaven" (John 3: 13). In II. 9, "Let us 
take heed to the distinction of the Godhead from the 
flesh. In each there speaks one and the same Son of 
God, for each nature is present in Him; yet while it is 
the same Person who speaks, He speaks not always in 
the same manner". In his theology, especially in the 
doctrine of the Incarnation and the Trinity, Ambrose is 
largely dependent on the Greek Fathers, most of all on 
Basil. He laid great stress on the two natures of Christ 
especially against Apollinarianism. 

151. So likewise everywhere Augustine (d. 430), es
pecially in his Doctrinal writings. 

152. Leo the Great ( d. 461) in his important letter 
to Flavian (already quoted), directly mainly against Eu
tyches, very clearly sums up the doctrine of the Western 
Church. The letter may be divided into six chapters, 
which outlines the subjects presented: 
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1. Eutyches driven into his error by presumption 

and ignorance; 
2. The twofold nativity and nature of Christ; 

3. The faith in regard to the Incarnation of the Word 

set forth; 
4. The properties of the twofold nativity and nature 

of Christ; 
5. Christ's flesh is proved real from Scripture; 

6. The terms on which Eutyches may be restored to 

communion. 
When in this letter, in chapter 4, he says: "For He 

who is true God is also true man; and in this union there 

is no lie, since the humility of manhood and the lofti

ness of the Godhead both meet there", Leo emphasizes 

the fact, that each nature is in equal reality present, the 

human as well as the Divine, thus opposing all Docetic 

and Monophysite heresies. 

6. Adoptionism. 

153. The Church of the West rejected the N estorian 

error of Adoptionism, which extended the duality of the 

natures to the person itself. The Adoptionist controversy 

turns on the question whether Christ, as to his human 

nature, was the Son of God in essence, or only by adop

tion. They accepted the Chalcedonian Christology of one 

person and two natures, but by distinguishing a natural 

Son of God and an adopted Son of God, they seemed to 

teach two persons or a double Christ, and thus run into 

the N estorian heresy. 
154. The history of this movement is confined to 

Spain and Gaul, while all the older Christological contro

versies originated and were mainly carried on and settled 

in the East. Eliphandus, the aged Archbishop of Toledo, 



74 THE GOD-MAN. 

in the Saracen dominion of 9pain, endeavored to modify 
the orthodox doctrine by drawing a distinction between 
a natural and an adopted sonship of Christ, and by ascrib
ing the former to his divine, the latter to his human nat
ure. Some historians assert that he was influenced by a 
desire to avoid the Mohammedan objection to the divin
ity of Christ. 

155. His friend Felix, bishop of Urgelis in Catalonia, 
that part of Spain which since 778 had been incorporated 
with the dominion of Charlemagne, was a learned and 
able man, and had great influence in spreading the Adop
tionist heresy. The Emperor Charlemagne called a synod 
at Regensburg in Bavaria, in 792, and Adoptionism was 
condemned as a renewal of the N estorian heresy. 

156. The famous Alouin, the most prominent adviser 
and efficient helper of Charlemagne took an active part in 
this controversy and wrote two treatises against Felix, and 
also opposed his aged colleague, Eliphandus. At the 
Synod of Frankfort on the Main in 794, which was at
tended by about three hundred bishops, and may be 
called a "general council" as far ae the West was con
cerned, Alcuin assisted in the condemnation of Felix, and 
at a Synod at Aix-la-Chapelle in 799, after a debate of 
six days with Alcuin, Felix recanted his Adoptionism.1 

7. The Scholastics. 
157. The Scholastics simply elaborated the proposi

tions of the Council of Chalcedon. Peter Lorn bard raised 
the question whether by the incarnation God had become 
something. It provoked the controversy that has been 

1 Compare an interesting discU11si<m of Adoptionism in 
Scha.ff's Church History, Vol. 4, pp, 511-521. 
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called Nihilism,-a view which denied the incarnation it

self, and hence rejected by the authority of the Church. 

The later Scholasticism was not able thoroughly to over

come the view, because it would not rid itself of the ab

stract antithesis of the infinite divine nature and the finite 

human nature. Some of the Scholastics thus taught that 

God did not become anything through His Incarnation 

which He was not before. 
158. Following John of Damascus, Peter Lombard 

brought into recognition the doctrine of Anhypostasia, that 

is, of the impersonality of the humanity of Christ. ''The 

Word of God did not assume the person of man, but the 

nature of man". 
159. Thomas Aquinas infers from the personal fellow

ship of the natures that the concretes may be reciprocally 

affirmed of both natures, with their predicates, but not 

the abstract of the two natures. We may say 'God is man', 

and 'man is God', but we cannot say 'humanity is Deity' 

and 'Deity is humanity', though Aquinas is not always 

consistent with himself. 
160. As John of Damascus was the last of the theo

logians of the Eastern Church and remains the highest 

authority in the theological literature of the Greeks, so 

Thomas Aquinas, on account of his sharp speculation unit

ed with the talent of clear exposition, with his Summa at

tained the highest renown in the Roman Catholic Church. 

8. Protestantism. 

161. Protestantism, at first, put aside for a time the 

more complete determination of the mode of incarnation, 

in order to give prominence to the practical significance 

of the incarnation. In the Aug. Conf. Art. III., it is said, 

"The Son of God, did take man's nature in the womb of 
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the blessed Virgin Mary, so that there are Two Natures, 
the divine and the human, inseparably conjoined in one 
Person, one Christ, true God and true man''. 

162. The controversy concerning the Lord's Supper 
led to giving prominence and confessional expression to 
the elements of the most thorough fellowship of the two 
sides involved in Luther's Christology. See £pit. F. C. 
VIII. 

"The chief question has been whether, because of the 
personal union, the divine and human natures, as also 
their properties, have really, that is, in deed and truth, a 
communion with one another in the person of Christ, and 
how far this communion extends"? 

To explain this controversy, and settle it according 
to the analogy of our Christian faith, our doctrine, faith 
and confession is as follows: 

Then follow 12 statements of the Pure Doctrine of the 
Christian Church concerning the Person of Christ. And 
the Confessors add: 

"By this our doctrine, faith and confession the person 
of Christ is not divided, as it was by Nestorius, who de
nied the true communion of the properties of both natures 
in Christ, and thus separated the person. . . . Neither 
are the natures, together with their properties, confounded 
with one another or mingled into one essence, as Eutyches 
erred; neither is the human nature in the person of Christ 
denied, or extinguished, nor is either creature changed 
into the other;1 but Christ is and remains, for all eternity, 
God and man in one undivided person". 

Then follow 20 Contrary F a/ss Doctrines concerning 
the Person of Christ. 

1 Error of Monophysites, Schwenkfeldians. 
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9. The Teaching of Luther. 

163. Luther demands in the interest of faith, which 

grasps Christ, that both natures should be thought of as 

completely inseparable. On John 1: 14, he says: "The 

Word became flesh is equivalent to this,-the Son of God 

is become the Son of man, the everlasting Son of the 

Father has become a Son in time, the Son who was in 

the original beginning has become a Son with an earthly 

beginning;-we have a sure Lord whom we can grasp and 

who out of an infinite God bas become a finite and com

prehensible man". Both are now "one thing, one being, 

hence it is said with justice, this man is God, God is this 

man". Hence it folbws, "where God is, there is also the 

man, what G:od does that the man also does, and what 

the man does and suffers, God does and suffers". 

164. Again speaking of the inseparableness of the 

two naturer,, Luther says: ''Where Christ is, there is He 

a natural person and is there also naturally and person

ally, as is clearly shown by His conception. If He now 

is natural and personal where He is, He must there be 

man also. For there are not two divided persons but one 

only person. Where it is there it is the one undivided 

person, and where thou canst say,-here is God, thou 

must also say, Christ, the man is also there, and if thou 

shouldst show one place where God is and the man is not, 

the person would be divided, because then I could say 

with truth, here is God, who is not man and never be

came man. Out of this would follow that time and space 

sunder the two natures from each other and divide the 

person which yet death and the devil could not separate, 

nor tear from each other, and He would be a miserable 

Christ to me who would be a divine and human person 
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at one place only, and at all other places would be a mere 
sundered God-a divine person without humanity. No; 
friend, where thou placest God to me thou must at the 
same time place humanity to me. They cannot be sund
ered and separated from each other. They have become 
one person, and it does not throw off the humanity from 
itself as Master Hans strips off his coat and lays it aside 
when he goes to aleep". 

165. From this follows the communicatio ldiomatum, 
the fellowship of the attributes in the person. In the 
person the divine nature is in fellowship with the human 
and the human with the divine. Luther says: "What is 
said of Him as man, that must also be said of God. to 
wit: Christ has died, and Christ is God, therefore, God 
has died". . . . . "Otherwise with all Hi;_i holiness, and 
the shedding of His blood and His dying, He could not 
take one sin from us or quench, in the least, the fire of 
hell". , . . . . "This is the glory of our Lord God, that 
He lets Himself down so lowly into flesh". 

Thus Luther brings both natures to an actual recip
rocal unity of life, in order to attain a real and complete 
unity of person, and this holds good from the very begin
ning of His human life. 

10. Teaching of Formula of Concord. 

166. In accordance with the teaching of Luther, the 
Formula of Concord, Art. VIII, lays stress on the personal 
union and communication of natures, employing the com
parison familiar in the Ancient Church, of the union of 
body and soul or of fire with glowing iron. See £pit. 
VIII, 9. "Here is the highest communion, which God 
has truly with assumed man, from which personal union 
and the highest and ineffable communion that follows 
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therefrom, all results that is said and believed of the hu

man concerning God, and of the divine concerning the 

man Christ; as the ancient teachers of the Church ex

plained this union and communion of the natures by the 

illustration of iron glowing with fire, and also by the 

union of body and soul in man". 

167. Sol. Declar. VIII. 31, "From this foundation, 

and which the personal union declares, that is, from the 

manner in which the divine and human natures in the 

person of Christ are united with one another, so that they 

have not only the namfls in common, but have commu

nion with one another, without any commingling or 

equalizing of the same in their essence, proceeds also the 

doctrine concerning the Communicatio ldiomatum, that is, 

concerning tpe true communion of the properties of the 

natures". 
168. I. Genus ldiomaticum. 

Sol. Declar. VIII, 36. "First, since in Christ two 

distinct natures exist and remain unchanged and uncon

fused in their natural essence and properties, and more

over there is only one person of both natures, that which 

is an attribute of only one nature is ascribed not to that 

nature apart, as though separate, but to the entire person, 

which is at the same time God and man, whether called 

God or man. . . . . As Luke 24: 26, "Behoved it not 

the Christ to suffer these things, and to enter his glory"? 

If I believe and permit myself to be persuaded that only 

the human nature has suffered for me, Christ is to me a 

Saviour of little worth". 
169. II. Genus Apotelesmaticum. 

Sol. Declar. VIII. 46, 47. "Secondly, as to the ex

ecution of the office of Chriet, the person does not act or 

work in, with, through, or according to only one nature, 



80 THE GOD-MAN. 

but in, according to, with and through both natures, or, 
as the Council of Chalcedon declares, one nature operates, 
with the communion of the other, in that which is a prop
erty of either. Therefore Christ is our Mediator, Redeem
er, King, High Priest, Head and Shepherd, not only ac
cording to one nature, whether it be the divine or the 
human, but according to both natures". 

170. III. Genus Majestaticum. 
£pit. VIII. 10, 11. "Thirdly, as the two natures are 

united personally-we believe, teach and confess that the 
Son of Man is really, that is, in deed and truth, exalted, 
according to his human nature, to the right hand of the 
almighty majesty and power of God, because he, that 
man, was aesumed into God when he was conceived of 
the Holy Ghost in his mother's womb, and his human 
nature was personally united with the Son of the Highest. 
11. This majesty, according to the personal union, He, 
Christ, always had, and yet, in the state of his humilia
tion, he abstained from it, and, on this account, truly 
grew in all wisdom and favor with God and men; there
fore he exercised this majesty, not always, but when (as 
often as) it pleased him". 

Sol. Declar. VIII. 49. "Since in God there is no 
change (James 1: 17), the divine nature in Christ, in its 
essence and properties, by the Incarnation, was neither 
abated nor advanced, and in or by itself, neither dimin
ished nor increased''. 

171. Our Confessors affirm that there is no change 
in the divine nature in Christ. Nothing could be added 
to or taken from the divine nature of Christ by the incar
nation. In this doctrine the Lutheran Church is in posi
tive antagonism to that doctrine of the Reformed Church 
to which Zwingli gave the name al/oeosis, which was 
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meant to designate the communication of properties as a 

mere figure of speech. 

172. Against this the Formula of Concord quotes 

Luther's words: Sol. Declar. VIII, 39-43: "Beware, be

ware, I say, of the a1loeosis; for it is a mask of the devil, 

as it at last forms such a Christ after which I certainly 

would not be a Christian. . . . . Christ suffers and dies. 

Now the person is true God; therefore, it is rightly said: 

The Son of God suffers. For although the one part I so to 

say), the divinity, doee not suffer, yet the person, which 

is God, suffers in the other part, that is, in his humanity; 

for in truth God's Son has been crucified for us, the per

son who is God. For the person was crucified according 

to the humanity. . . . . Zwingli applies the passages 

concerning suffering, alone to the human nature, and of 

course divert's them from the divinity. For if the works 

be parted and disunited, the person must also be divided, 

since all the works or sufferings, are ascribed not to the 

natures, but to the person. For it is the person that does 

and suffers everything, one thing according to one nature, 

and another according to the other nature. Therefore we 

consider our Lord Christ as God and man in one person, 

so that we neither confound the natures nor divide the 

person''. 

In eflsential harmony with Zwingli, the Reformed 

Church sundered the two natures the more, in order to 

maintain the infinity of the divine and the creaturely 

character of the human: They emphasize the thought 

finita non recipiunt infinita, the finite does not receive the 

infinite, hence' 'the Logos so unites human nature to him

self, that he entire dwells in it and entire as immense and 

infinite is external (extra) to it". This our dogmaticians 

call the Calvinistic "Extra illud". 
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V. THE DOCTRINE OF THE DOGMATICIANS 
CONCERNING THE GOD-MAN. 

173. The Christology of the Lutheran Church sought 
to carry through its just fundamental view of the com
plete fellowship of the two natures in the one divine-hu
man person by means of the doctrine of the Communicatio 
ldiomatum (communication of properties). The Dogma
ticians carried out the main line of thinking drawn by the 
Formula of Concord. The great work of Chemnitz, De 
duabus naturis in Christo, and on their personal union 
( 1570), was a masterpiece of its kind and largely influ
enced and in fact lies at the basis of the statement of 
doctrine in the Formula of Concord. The great controll
ing interest was the union of the two natures,-"that 
neither is the logos without the flesh, nor the flesh with
out the logos; the human nature in Christ is capacious of 
the divine" ,-because the divine makes it capacious by 
taking it into personal union with itself. The real ques
tion is not so much whether the human is capacious of 
the divine, as whether the divine is capacious of a per
sonal union with the human. The doctrine itself was 
treated in a series of distinct points. 

17 4. The following delineation is in the main, the 
one given by Hollaz, who is a master of precision, clear
ness and fulness. 

1. The Unitio or Incarnation. 

The Unitio or actual coalition is the conjunction of 
the divine and human nature into the one person of the 
God-man. This is called the incarnation. The act itself 
by which this is accomplished is called unitio persona/is. 
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175. The incarnation is the divine action by and in 
which the Son of God assumed human nature in the 
womb of the Virgin Mary, into the unity of His own per
son. 

176. The basis of this mystery is found in John 1: 14 
("the Word became flesh, and dwelt among us"), Gal. 
4: 4 ("when the fulness of time came, God sent forth his 
Son, born of a woman"), Rom. 9: 5 ("of whom (Israel) 
is Christ as concerning the flesh, who is over all, God 
blessed for ever"), 1 Tim. 3: 16 ( "without controversy 
great is the mystery of godliness, He who was manifested 
in the flesh"). 

The incarnation formally consists in the assumption 
of the flesh into unity of the divine person and into com
munion of the divine nature. 

177. In consequence of this, the person of the divine 
logos becomes the hypostasis or person of the human nat
ure of Christ, which in itself is impersonal. The Son of 
God truly and really conferred on the assumed nature, de
void of proper personality, His own divine hypostasis, for 
communion and participation. 

2. Unio Personalis or the Personal Union. 

178. The personal union is the state of union estab
lished by the unitio or incarnation, and is the conjunction 
of the two natures, the divine and the human, subsisting 
in the one hypostasis of the Son of God, producing and 
involving a mutual and indissoluble communion of both 
natures. 

179. In consequence of this Christ is a synthetic or 
complex person, consisting both of a divine and human 
nature, so that to the integrity or entireness of the person 
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of Christ incarnate, pertains not only the divine nature, 
but also His assumed human nature (Gerhard, III, 427). 

180. Hence the two natures are to be conceived of 
as completely unseparated from each other. It is not a 
union of part to part, but the whole logos is united to the 
whole flesh, and the whole flesh to the whole logos. The 
logos is so present to the flesh, and the flesh is so present 

to the logos, that the logos is neither without the flesh, 
nor the flesh without the logos; but wherever the logos is, 
there it has most intimately present with it the flesh, 
which it assumed into unity of person, and wherever the 

flesh is, there it has most intimately present with it the 
logos into whose hypostasis or person it has been assumed. 
As the logos is not without its deity, of which it is the 
hypostasis, so also it is not without its own flesh, which 
is indeed finite in essence, yet personally subsisting in the 
logos (Gerhard, III. 428). 

181. In designating more fully the doctrine, and pro
tecting it from error, it is to be added: 

1) This union is not simply verbal or figurative, but 
Christ is truly and properly God-man; 

2) It is not notional or a thing of reason, that is, a 

mere union, consummated iri a notional sense, as between 
genus and differentia in species; 

3) It is not habitual or respective, such as takes place 

in the relations of those, who apart from this relation are 
separate, as for example, in the relations of friends or of 
a family; but it is a real union; 

4) This reality is not accidental, for example, as 

accidents or qualities are bound to substances, as white
ness and sweetness in milk; 

5) Nor is this union essential, involving the essences, 
as the Eutychian heresy taught; 
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6) But it is a personal or perichoristic, or interpene
trating union. 

3. The Communion of Natures. 

182. The result, most direct, of the hypostatic union, 
is the communion of natures, that is, the mutual partici
pation of the divine and human nature of Christ, through 

which the divine nature of the logos, being made partici
pant of human nature, permeates it, perfects it, dwells in 
it, and appropriates it to itself; and the human, being 

made participant of the divine nature, is permeated, per
fected and inhabited by it. 

183. This perichoresis or permeation or interpenetra
tion is consequently 

1) intim~te and most perfect; not as when an angel 

invests himself with a body, but like the fellowship of 

soul and body; 
2) it is mutual, so however that the divine nature as 

a most pure act permeates and perfects the human nature 
assumed, and the flesh assumed is permeated and per

fected; 
3) it is inseparable. During the three days in which 

our Lord was dead, the natural union of His soul and 
body was dissolved, but the divine nature of the logos was 

not separated from the humanity assumed, but was most 

intimately present with it; 
4) it involves no confusion, no mingling, no transmu

tation, even as the persons of the Trinity, or as body and 
soul, are in one another, without mingling or change; 

184. 5) and finally, the natures of Christ are mut
ually present with each other, just as the persons of the 

Trinity are, or as body and soul are, in no respect exter

nal to each other, neither is one beyond the other any-
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where, neither is one without the other anywhere. The 
proof passages are John 1: 14; Heb. 2: 14; Col. 2: 9. 

185. As an approximating analogy has been sug
gested the communion which is given to believers with 
Christ by the mystical union, but the analogy is more 
likely to mislead than to illustrate. 

4. The Personal Propositions. 
186. Out of this communion of the two natures of 

Christ arose the personal propositions in which the con
crete of one nature is predicated of the concrete of the 
other nature, in a manner wholly peculiar, nowhere else 
employed, so that the union of the two natures and the 
communion of them in unity of person is expressed. 

187. (The term concrete was used when a personal 
designation was sought for Christ, as one who is of two 
natures. 

188. God, Son of God, are concretes of the divine nat
ure; man, Son of man, Son of Mary, Jesus, are concretes of 
the human nature; Christ, Messiah, Immanuel, are concretes 
of the person). Thus we may say, the man Jesus is God, 
God is man; for the Son of God personally is the same, 
who is Son of man, and the Son of man personally is the 
same who is Son of God. 

189. We cannot, however, affirm the abstracts of 
nature of each other; therefore it cannot be said that di
vinity is humanity, or humanity is divinity. We can say 
man is mortal, man is immortal, but we cannot say that 
mortality is immortality. Or we cannot say philosophy 
is theology, but we can call a theologian a philosopher, 
when he unites in his own person philosophy and theol
ogy. 

190. It is through the personal propositions, there-
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fore, that the unity of person and the union of the two 

natures is expressed. 

191. The more particular determinations of the doc

trine, to guard against a misunderstanding, are these: 

1) The personal propositions are not merely verbal, 

as Nestorius contended; 
2) nor figuratiye, nor tropical, for in that case the 

Son of Mary would not be God; 

3) nor identical, for union is not identity; 

4) but they are real; they have an actual existence, 

corresponding with them a real foundation in the person

al union and the communication of natures; 

5) unusual and singular. They are such as can be 

used in no other case; they are without example else

where; they are alone in their kind. As the union itself 

is unique, and without parallel, the propositions which 

express it stand in their sublime isolation. 

5. The Communicatio ldiomatum. 

192. Out of the union of the natures in the person 

arises the communicatio idiomatum, that is, a true and real 

participation resultant from the personal union,-a par

ticipation of things proper to the divine and human nat

ures in Christ as God-rnan,-considered in either nature 

or in both. See especially Col. 2: 9, "for in him (Christ) 

dwelleth all the fulness of the Godhead !:>odily". 

193. The term itself is derived from the scholastics; 

but in the ancient Church the doctrine itself was an ac

cepted truth, maintained against Nestorius and Eutyches; 

but in the doctrinal development of the Lutheran Chris

tology in opposition to the Reformed, it obtained a clear

ness, fulness and significance which it never before had. 

194. The interest of faith demanded that the union 
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of the natures should be contemplated in its fullest real
ity; that the doctrine should be carried out to its extrem
est logical consequences, for all our consolations rest upon 
this, that the life and sufferings of our Lord are, in every 
respect, at every point, as really divine as they are hu
man. 

The Reformed Christology denies a reciprocal fellow
ship. The Reformed aay, "the predication of human 
things concerning God, and of divine things concerning 
the man, is as to the natures only verbal" (Admon. Neo
stad. p. 70). This view does away with the fellowship of 
the natures itself. 

195. The Lutheran Christology teaches concerning 
the communicatio idiomatum that this participation is not 
rerbal and titular, nor intellectual, but real, between two 
substances really distinct but not separate. Christ the 
man is truly omnipotent, not simply so in title. This 
communicatio or participation is, however, of such a nat
ure, that the distinction of the natures remains. It is not 
transfusion, for the divine nature gives up nothing to the 
human so as no longer to possess it itself. It is a bind
ing together of two natures, a perfect and intimate unit
ing of two substances, a union and participation not ac
cidental or commixtive, nor essential or natural as that 
within the Trinity, but personal and supernatural. 

196. The communicatio idiomatum is divided into 
three classes or genera, the genus idiomaticum, the genus 
majestaticum, and the genus apotelesmaticum. 

6. The Genus ldiomaticum. 

197. If the two natures are really united in one per
son, then every idioma or property or peculiarity that or-
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iginally belongs to one of the two natures must be pred

icated of the entire person. 

198. All the idiomata or peculiarities which belong 

to the one or the other nature are equally idiom«ta of the 

person. Thus creation is an idioma of the divine nature, 

to be born or to suffer or to be crucified is an idioma of 

the human nature, and so we are just as well able to say, 

"Christ, the God-man, was born, suffered, was crucified", 

as it is said of Him, "by Him were all things created". 

199. The idiomatic Genus is when such things as are 

peculiar to the diviue or to the human nature are truly 

and really ascribed to the entire person of Christ, desig

nated by either nature or by both natures. (If the con

crete or personal designation for Christ is derived from 

the divine nature, such as God, Son of God, Lord of glory, 

etc., it is called the concrete of the divine nature; if from 

the human nature, such as man, Son of man, Son of Mary, 

it is called the concrete of the human nature; if this per

sonal designation is derived from the whole person as con

sisting of both natures, such as Christ, Messiah, Immanuel, 

it is called the concrete of the person.) 

200. This genus again falls into three subdivisions. 

201. I. The first species is appropriation (idiopoiesis), 

when the human attributes are ascribed to the concrete of 

the divine nature. As in Acts 3: 15, "ye killed the Prince 

of life"; Acts 20: 28, "which He (whether you read in the 

Greek text, God, or the Lord) purchased with his own 

blood"; 1 Cor. 2: 8, "for had they known it, they would 

not have crucified the Lord of glory"; Gal. 2: 20, "the 

Son of God gave himself up for me". 

202. II. The second species is communication of the 

divine attributes, when on account of the personal union 

the divine attributes are ascribed to, or enunciated of, the 
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incarnate Word, designated from the human nature. As 
in John 6: 62, "what then if ye should behold the Son of 
man ascending where he was before?"; John 8: 58, "Be• 
fore Abraham was (Greek, was born), I am"; 1 Cor. 15: 
47, "the second man is of heaven". 

203. III. The third species is reciprocation (anti
dosis), in which both the divine and human attributes are 
predicated of the concrete of the person or of Christ, 
designated from both natures. As in Heb. 13: 8, "Jesus 
Christ is the same yesterday and today, yea and for ever''; 
Rom. 9: 5, "of whom (Israel) is Christ as concerning the 
flesh, who is over all, God blessed for ever"; 2 Cor. 13: 4, 
"for Christ was crucified through weakness, yet he liveth 
through the power of God"; 1 Pet. 3: 18, "being put to 
death in the flesh, but quickened by the spirit". In this 
species, says Hutter, strictly taken, a proper communica• 
tion of properties is not involved, because the affirmations 
are made of the whole person, nevertheless it is always 
the person consisting of the two natures of which the af. 
firmations are made. 

7. The Genus Majestaticum. 
204. The second genus of communicatio idiomatum is 

that the Son of God has communicated His divine maj• 
esty and glory to the flesh assumed. It is called the genus 
majestaticum, sometimes the genus auchematicum (from 
the Greek auchema meaning glory). The Son of God has 
personally communicated, not merely given, to the flesh 
assumed, His own divine attributes distinguished and 
stamped with His own hypostatic character. 

205. God the Father and God the Holy Spirit have 
also given, not communicated, the same glory. (God the 
Father has given to the Son of man, power, glory and the 
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kingdom, Dan. 7: 13, 14; "he gave him authority to exe

cute judgment, because he is the Son of man", John 5: 

27; "all things have been delivered unto me of my Fath

er", Matt. 11: 27; Jehovah hath anointed the Messiah and 

the Spirit of our Lord is upon him, Isa. 61: 1, and God 

giveth not the Spirit by measure, John 3: 34.) 

The subject to whom the divine majesty is communi

cated, imparted or given, is Christ according to his hu

man nature, or what is the same thing, the human nature 

assumed into the hypostasis or personality of the logos. 

Through the personal union and on account of it, gifts 

truly divine, increate, infinite and immense are given to 

Christ according to the human nature. 

206. For proof we need only refer to Col. 2: 9, "in 

him dwelleth· all the fulness of the Godhead bodily" 

(Bengel, on this verse, truly remarks, "the fullest God

head dwells in Christ; not merely the attributes of God, 

but the very Divine nature. The Godhead itself, the very 

substance, so to speak, of the Godhead, immediately and 

thoroughly dwells in Christ"); John 3: 34, ''for he whom 

God hath sent speaketh the words of God; for he giveth 

not the Spirit by measure"; 

207. John 17: 5, "O Father, glorify thou me with 

thine own self with the glory which I had with thee be

fore the world was" ( Christ sees himself as having ac

complished all the mediatorial work of his office and call

ing (John 17: 4), and He speaks as one who knows Him

self as the same, before He became incarnate, and now as 

incarnate, and here He prays that the Father would give 

Him as the incarnate Son of God, the royal seal with 

Him (Pa. 110: 1), and the glory which in His state of 

humiliation He did not often use. He prays that in His 

incarnate condition as the God-Man, He now may enter 
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upon the full use of His glory and majesty, which He did 
attain after His ascension and sitting at the right hand of 
God. Bengel rightly says, "He does not say heret / re
ceived. He always had this glory; He never began to 
have it".); 

208. Phil. 2: 6, "who (Christ Jesus), being in the 
form of God, counted it not a prize to be on an equality 
with God". (Bengel: "In the form of God, the Son of 
God subsisted from eternity; and when He came in the 
flesh, He did not cease to be in the form of God, but, as 
far as his human nature is concerned, He began to subsist 
in it. When He was in that form, by His pre-eminence 
as Lord it was possible for Him, even as regards His hu
man nature, as soon as He took it on Himself to be equal 
with God, so that He might be welcomed and treated by 
all His creatures as their Lord. But He did otherwise"). 

209, All the divine attributes are communicated to 
the flesh of Christ as to indwelling and possession; as to 
employment and direct predication of Him, the energetic 
or operative divine attributes are conferred on Him; for 
the non-energetic or quiescent attributes of God, as eter
nity, infinity, etc., are in their own nature things which 
cannot be employed by the humanity of Christ nor pred
icated of it; but the energetic attributes such as omnip
otence, omniscience, and omnipresence, can be. 

210. The mode of communication whereby the flesh 
of Christ is made the participant of the operative divine 
attributes is not effective by gemination or duplication, 
nor transient or passing over, nor transfusive, nor equal
izing, nor eversive or destructive of the human nature, but 
it is entelechial and perichoristic. 

211. When we say it is entelechial, we mean, that 
the divine nature interpenetrates the human, after the 
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manner of perfecting act, and consequently in a manner 

corresponding with this, imparts to the other the attri

butes, which are indwelling to itself. There is not a sub

jective inhesion so that these do not become actual attri

butes of the human nature in itself, but there is a com

mon possession and employment of them, and a common 

designation derived from them. 
212. The communication of majesty occurred in that 

very moment in which the personal union occurred. 

213. We must here distinguish between the commu

nication, with reference to possession, and the communi

cation with reference to use. For possession, the divine 

properties were communicated to the human nature at 

one and the same time with the very moment or the very 

act of the union. · The full me of the imparted majesty 

were withheld during the state of humiliation, yet rays of 

omnipotence, omn1.science, etc., frequently appeared, as 

often as seemed good to divine wisdom. But the full ex

ercise of this majesty and glory began not until His ex

altation to the right hand of God (Quenstedt). 

The Lutheran Church stands almost alone in the full 

statement of the doctrine of the communicatio id1omatum. 

The Reformed, the Romanists, the Socinians and the Ar

minians, deny in greater or lesser degree, the communica

tion of the divine majesty to the human nature of Christ. 

The objections most commonly urged against the doc-

trine, are the following: 
214. 1) It is urged that the human nature is finite 

and consequently cannot receive divine attributes. To 

this is answered: That while it is true, that the finite can

not receive the infinite actively, it can receive it passive

ly. Even to the creatures God is so present as to dwell 

in them, and especially is this the case with believers. 
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In Christ the human nature was personally united with 
the Logos. Hence Paul says, "for in Christ dwelleth all 
the fulness of the Godhead bodily", Col. 2: 9. The vital 
question really is, can the Divinity be capacious of the 
humanity, the infinite of the finite? For it is not the hu
manity that assumes the divinity, nor do they co-ordi
nately aesume each other, but the divine assumes the hu
man. "Christ", as the Athanasian Creed says, "is one, 
not by conversion of divinity into flesh, but by assump
tion of humanity into God". 

215. 2) It is objected, that by this communication 
the human nature of Christ is exalted to divinity. To 
this it is answered: That this is no more the necessary re
sult than that the body becomes soul, because the attri
butes of the soul impart themselves to the body, with an 
entelechial or intimate or perfecting and perichoristic or 
penetrating communion. 

216. 3) It is objected that if this doctrine were true, 
the human nature would have to impart its attributes to 
the divine, because of the reciprocal character of the 
union; but to this it is answered, that the reciprocity is 
not of the same kind on the two sides; for it is active only 
on the divine side, on the human side it is passive in the 
union. The human is consequently receptive while the 
divine is impartative. It is not as we have seen that the 
two natures take each other, so as to form one person, 
but that the divine takes to itself the human, so that the 
two natures constitute one person; and the inherent inde
pendent personality is in the divine, and the personality 
of the human is derived only by participation in that 
divine personality, and is consequently secondary and de
rivative,--so that if we were to conceive of the two nat
ures as separated, the divine nature would be as personal 
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as before the separation, while in regard to the human 

nature, it would no longer be endowed with personality; 

but the very supposition is self-destructive. The union is 

inseparable, and must be so, in its own nature to make 

possible personal identity and unity. 

217. 4) It is objected that properties do not pass 

away from their subject. To this it is answered,-that 

no passing away is involved here, but a communion, fel

lowship, and conjoint using. Nothing passes away from 

the divine; everything remains in it, but is used in the 

personal fellowship with it, by the human. We have the 

analogous case of the soul and body, each of which has 

fellowship in and with the other, and uses the attributes 

of the other in the person, but neither of which parts with 

its own. In the ill:ustration of fire and iron, the two are 

inseparably co~joined, so that the one resultant both cuts 

and burns, yet the iron gives up no essential attribute of 

iron, fire no essential attribute of fire. 
218. 5) It is objected that the attributes of the 

divine nature cannot be separated from it even in use, 

since these attributes are identical with the divine nature. 

But it is not necessary to separate the attributes from the 

divine nature, inasmuch as a human nature taken into 

personal union with it, will be equally participant, or in

deed more obviously so, because of this very identity be

tween attribute and nature. 
In consequence of this communication of properties 

in the Majestatic Genus there pertains to the human nat

ure of Chriat the following attributes. 
219. 1) Omnipotence, the infinite, increate, bound

less and therefore truly divine power. Thus in the vision 

of Daniel (7: 13, 14) there is given to the Son of man, 

dominion, and glory, a universal kingdom, and an ever-
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lasting dominion, implying the power necessary to ad
minister that kingdom with infinite power. 

220. Our Lord (Matt. 28: 18) in defining the power 
given to Him for its full exercise, and which must conse
quently pertain to the human nature, to which alone any
thing can be given, speaks of it as supreme and univers
al. "All authority (power) hath been given unto me in 
heaven and on earth". All power is omnipotence in its 
character; omnipotence in heaven and on earth is as wide 
as the universe in its range. 

221. In John 17: 2, He declares that the Father has 
given him, consequently to the human nature, to which 
alone anything can be given, power over all flesh, that is, 
every human being. The Father has given Him author
ity to execute judgment, because He is the Son of man 
(John 5: 27). 

222. In Matt. 9: 6, our Lord claims power on earth 
to forgive sins, and in Matt. 11: 27 declares that "all 
things have been delivered unto me of my Father". 

223. In Phil. 3: 21, it is declared that the power our 
Saviour, the Lord Jesus Christ, is to exercise in trans
forming our vile bodies, is in accordance with the work
ing and energy, whereby He is able to subject all things 
unto Himself. According to the Reformed doctrine our 
Lord Jesus is omnipotent only according to His Divine 
nature. The hum!l.n nature though taken into one per
son with the divine is simply powerful, but not omnipo
tent. There are in it two natures at opposite poles of 
power, and yet forming one person. 

2) The second is omniscience, the infinite and truly 
divine knowledge of all things. This our Lord was re
garded as personally possessing potentially from the first 
moment of incarnation. He did not employ it, however, 
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at all times and everywhere in His state of humiliation, 
but fully when and where He willed. 

224. The passage in Col. 2: 3 was often quoted as a 

proof text, "in whom ( the mystery of God, even Christ) 

are all the treasures of wisdom and knowledge bidden". 

But the passage more probably refers to the fact, that in 

Him are treasured the richest wisdom and results of the 

wisdom and knowledge of God the Father. He is con

sidered rather as the revelation in His person, office and 

work of the Father's treasures of wisdom and knowledge, 

than as the personal possessor of omniscience. 

225. In John 16: 30 His disciples say, ''Now know 

we that thou knowest all things", and in John 2: 24, 25 

it is said, "He knew all men", "He knew what was in 

man". 
226. In John 5: 27 He says the Father hath given 

Him authority to execute judgment. Now to execute a 

general judgment would require omniscience. 
227. The passage Luke 2: 52 "Jesus advanced in 

wisdom and stature and in favor" refers only to His nat

ural human knowledge. 
228. Mark 13: 32 is referred to by our old divines to 

a non-knowing only regarding to the act of the human 

nature, and hence according to a finite and habitual 

knowledge. Though He knew the day of judgment ac

cording to the act of person, and therefore according to 

His omniscience, He was unwilling to exercise in a state 

of humiliation the knowledge personally communicated 

during the time in which He compares Himself with 

angels and with men. 
The Reformed, also here, ascribe to His human nat

ure only a high and supernatural knowledge, not one that 

is divine and omniscient. 
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3) To the human nature of Christ belongs the oper

ating power of imparting life. A divine and infinite virtue 

and power of vivifying has been communicated to Christ 

according to the flesh, which is able to confer· and actu

ally does confer life, natural, spiritual, and eternal, in the 

kingdom of power, grace and glory. 
229. This is specially grounded on John 6: 5, 

25-35,-the discourses of our Lord in regard to the life

giving power of His flesh. The miracle detailed in the 

beginning of the chapter shows our Lord in the sustena

tion of the natural life of thousands by a miracle of crea

tion and multiplication, and with allusion to the miracle, 

He speaks of Himself as the true bread from heaven, the 

bread of God which gives life to the world. "I am the 

bread of life; he that cometh to me shall not hunger". 

Our Lord in this chapter speaks of His human nature, 

His flesh, as the organ of eternal life and spiritual life. 

230. Our old divines, among other passages, quote 

also 1 Cor. 15: 45, "the last Adam became a life-giving 

spirit", and this refers as the context shows especially to 

the resurrection life (1 Cor. 15: 21, 22). 
The Reformed deny that this essential power of the 

Logos was actually participated in by the human nature 

of Christ. 
231. 4) Omnipresence. The Son of God has truly 

and really communicated to the human nature, assumed 

into His own divine hypostasis or person, through the 

personal union, the majesty of omnipresence, so that His 

human nature together with His divine nature of the 

Logos, is most intimately present from the first moment 

of conception-with all creatures, and that human nature 

in its state of glory, borne to the right hand of God the 

Father, operates everywhere in a most intimate presence, 



THE GENUS MAJESTATICUM. 99 

and most mightily governs all things in heaven and on 

earth. This presence, in the very nature of the case, is 

not physical, extensive, or local, but divine, spiritual, il

local and incomprehensible. 

As is the essential presence of the divine, so is the 

conditional presence which the human has by and through 

the divine. As the divine has per se an omnipresence, 

not one of extension or of locality, but spiritual, real and 

incomprehensible, so the human has not per se, but 

through the divine, and because it constitutes one person 

with it, an omnipresence not of extension or locality, but 

spiritual, real and incomprehensible. 

According to the actus naturae, that is, in the sphere 

of its essential- nature and apart from the exercise of its 

perogative as a part of the divine person, the body of 

Christ while He was on earth, was always in a distinct 

locality, circumscriptive/y or occupatively, that is, so as to 

be limited by space and to occupy space. 

233. According to the same actus naturae or sphere 

of its essential nature, the body of Christ now in its ex

altation, is in heaven, not indeed circumscripti vely but 

· definitively, that is, not after the manner of a natural 

body which is circumscriptive, but after the manner of a 

spiritual and glorified body which is definitive. It is, so 

to speak, in space, without being a thing of space, even 

as our spirits are somewhere in space, but are illocal in 

it. But from this actus naturae i~ to be distinguished the 

actus persona/is, the personal act by which Christ's human 

nature is in the Logos, from which mode of presence all 

local limitations are to be completely sundered. By this 

intimate presence, as it is styled, in virtue of which the 

Logos and the flesh are in unity, the praesentia extima, 
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that presence which it holds to the creatures, is condi

tioned and mediated. 
Hence our Lord speaking of Himself as the Son of 

man in the condition of humiliation affirms of Himself 

that He is in heaven as well as upon earth. '' And no 

man hath ascended into heaven, but he that descended 

out of heaven, even the Son of man, which is in heaven", 

John 3: 13. 
234. The words "which is in heaven" are wanting 

in the Codex Sinaiticus, Codex Vaticanus and in the 

Codex Regius (of the 8th century), but the omission is 

probably due either to carelessness or misunderstanding 

and a defective construction of the doctrine of the per

son of Christ, which made the expression seem so diffi

cult as to tempt to its removal. It is one of those extra

ordinary expressions for whose existence it would be diffi

cult to account, except on the supposition that the sacred 

writer himself placed it there. The clause is contained 

in all the other uncials that are not defective, and in all 

the cursives save one. The form of the present participle 

on seems to be that of habitude, "which is, and continues 

of necessity to be". 
The omnipresence also follows from Christ's sitting 

and ruling at the right hand of God. He must reign till 

He hath put all enemies under His feet. The feet of 

Christ must be wherever His enemies are, that is, Christ 

must be present to control this enmity wherever it rises. 

235. This omnipotent power, implying the omni

potence of Him in whom the omnipresence inheres, is ab

solute, and in order that the language may not be limit

ed, the Apostle 1 Cor. 15: 25, 27 especially declares that 

God alone is excepted, that the "all things" embraces lit

erally the whole created universe, everything except God. 



THE GENUS MAJESTATICUM, 101 

236. It is declared in Eph. 1: 22 that God "hath put 
all things in subjection under his feet, and gave him to 
be head over all things"; and in Eph. 4: 10 ''He ascend

ed far above all the heavens", not that He might be ab
sent from the whole, but "that He might fill all things", 
fill the whole. When it is said that Christ is in heaven, 

it is the uncreated heaven of the most intimate approach 
to God the Father. With reference to all the created 
heavens it is said in Eph. 4: 10 that Christ has ascended 
far above them all. This was a subject of prophetic 

declaration when in Ps. 8: 6 it is said, Thou madest him 
to have dominion over the works of thy hands; Thou hast 
put all things under his feet. The Holy Spirit applies 

this in its absolute and supreme sense to Christ. It is 
only in a lower, more general and vague sense that it is 

applied to man as man. Our blessed Lord Himself 
claimed omnipotence and omnipresence as elements of His 

human nature. 
237. Matt. 28: 18, 20, "All authority hath been given 

unto me in heaven and on earth", and He adds, ''Lo, I 

am with you alway, even unto the end of the world" ,-a 
promise which would have been without meaning and 

without object if it did not pertain also to His human 
nature. This topic will recur in another connection, when 

we discuss the Regal office of Christ. 

238. The objection has been made on the part of the 

Reformed, Roman, Socinian and Arminian writers, that 

this view takes away the reality of the human nature of 
Christ. But the objection is groundless and ignores the 

distinction between what pertains to the human nature 
per se and after the natural manner, and that which per

tains to it on the ground of the personal union, partici
patively and by the grace of that personal union. Our 
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church denies that omnipresence can belong per se to any 

nature but the divine; the human nature neither can have 

it per se, nor have it so bestowed as to exercise it apart 

from the divine. In the unity of the person it exercises 

through the divine what the divine exercises per se, or as 

wemight express it, that which the divine exercises per se 

directly, it is pleased to exercise organically, through the 

human indirectly. The question is not, What are the 

properties of the human nature? but, What are the powers 

of the divine nature? Not, How much can the human 

nature do? but, How much can the divine nature grant? 

239. Passages which seem to limit the presence of 

our Lord refer only to His earthly visible manifestation. 

Pressed beyond this they would exclude the presence of 

His divine nature as well as the human. Matt. 26: 11, 

"ye have the poor always with you; but me ye have not 

always". Our Lord does not say in this, my body ye have 

not always, but me. It is a term that covers the whole 

person. And if it means that we have Christ in no sense, 

it would deprive us of His divinity as well as of His human

ity, and would exclude the gracious presence as well as 

the personal. The meaning evidently is,-ye have not 

me with you always in such a maimer ~s ye have the poor 

always with you, in such a way as to do for them acts of 

per'3onal kindness. Our Lord is not with us now in such 

a manner as that the alabaster box of ointment can be 

poured upon His head, as He mingles in the social life of 

men. The words of our Lord are as perfect and relevant 

an answer, on the Lutheran view of His person and pres

ence, as on the lowest Nestorian construction of both. 

240. In John 16: 28 He says, "I came out from the 

Father, and am come into the world: again, I leave the 

world, and go unto the Father"; referring in both cases to 
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the mode of presence, or the mode of manifest presence, 

not to the .essence of it. When He came forth from the 

Father, He was still with the Father4 when He leaves the 

world He is still with the world. Nor do the words refer 

in either case simply to His human nature, but involve 

His whole person. 

241. In Acts 3: 21 it is said, "Whom the heaven 

must receive until the times of restoration of all things". 

If this is accepted as the true translation the force is that 

Christ is received into heaven simply according to the 

actus naturae, while according to the actus persona/is, He 

has passed through all heavens, is above all heavens and 

fills all things (Eph. 4: 10). The passage, however, ad

mits of a double rendering: Whom the heaven must re

ceive, and who must possess (or receive) the heaven. The 

accepted view makes ouranon (heaven) the subject, but 

others find ·the subject in hon, and the meaning then 

would be, that Christ is to receive heaven, that is, will 

sit as Lord of heaven, until at the restoration of all things, 

He again appears on earth. The grammatical tenable

ness of this view is beyond all doubt. It is conceded by 

those who do not adopt it (as Beza and Alford), and bas 

been adopted by great exegetes not of the Lutheran 

Church, not only Roman Catholic but Reformed. Bengel 

says: uTo be received, confined, enclosed in heaven is a 

violent interpretation, inferring heaven to be greater than 

Christ; it is inimical to Christ's exaltation above all 

heavens, Eph. 4: 10. It might, however, in a certain 

sense, be said, that the heaven receives Christ, admits, 

acknowledges him as a throne its lawful prince, although 

Christ had emptied himself previously, and had not been 

acknowledged by the world. But the interpretation 

Christ receives heaven is far sublimer, and more in bar-
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mony with the language of Scripture". "Who must oc
cupy ( or receive) heaven" is the translation of Luther 
and many of the older Lutherans, of Bengel, Heinrichs, 
Olshausen, Lange, Luthardt, Krauth, Weiss, and others. 
The generally accepted translation cannot be changed, 
and if rightly understood, does no harm, but the question 
still arises, which translation suits best the connection, 
the object of Peter and the other representations of the 
Old Testament. 

242. In Acts 1: 11 it is said, "this Jesus, which was 
received up from you into heaven, shall so come in like 
manner as ye beheld him going into heaven". The re
turn of our Lord is not a local transition from place to 
place, but is visible, appearing in some certain place. 

243. The laying aside of the use of His attributes in 
the state of humiliation, pertains only to the dominion of 
Christ, not to the presence itself; in act, not alone in 
potency, that is, actually and not potentially alone, He 
was present wherever the Logos was. The personal con
junction of the two natures involves necessarily their co
presence; personal union itself being the most intimate 
and indissoluble form of co-presence. 

244. 5) Religious adoration. 
Finally it follows that religious adoration is due to 

Christ according to the human nature. To the human 
nature of Christ, subsisting in the person of the Son of 
God, is communicated through the hypostatic or personal 
union, the right of religious adoration, so that the flesh of 
Christ, the Mediator, is to be worshiped and adored in 
the common act of adoration, with the divine nature of 
the Logos. 

245. Over against this on the Reformed side, it is 
taught, "Christ is not to be adored with religious worship 
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according to his humanity. God alone is to be adored 

with this. The adoration belongs to the person, not to 

the humanity". 
246. Instances of the adoration of Christ according 

to the human nature, or evidences that it should be 

offered are found in various passages. 

J obn 5: 22, 23, "For neither doth the Father judge 

any man, but he hath given all judgment unto the Son, 

that all may honour the Son, even as they honour the 

Father. He that honoureth not the Son honoureth not 

the Father which sent him". 

Phil. 2: 9, "Wherefore (because Christ Jesus, being 

in the form of God .... humbled himself, becoming 

obedient even unto death) also God highly exalted him, 

and gave unto him the name which is above every name; 

that in the name of Jesus every knee should bow . . . . 

and that every tongue should confess that Jesus Christ is 

Lord, to the glory of God the Father" ,-in which pas

sage, in its connection, the adoration to be given rests 

upon His precious humiliation. 

In Rev. 5: 8, 11-13, where the description of the 

adoration of the heavenly world to the Lamb is given, the 

song is, "Worthy is the Lamb that hath been slain"; and 

"Unto him that sitteth on the throne, and unto the Lamb, 

be the blessing, and the honour, and the glory, and the 

dominion, for ever and ever". Nothing could more 

strikingly demonstrate, than these words do, that Christ 

is worshiped in Heaven as He should be upon earth ac

cording to His human nature. 

247. In Heb. 1: 6, "Let all the angels of God wor

ship him", He is spoken of as the object of special adora

tion at His Incarnation. There are instances of the wor

ship of Christ in the days of his flesh by believers. The 
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wise men from the East fell down and worshiped him, 
Matt. 2: 11; the leper worshiped him, Matt. 8: 2. The 
evidences of worship in these cases do not turn simply 
upon the verb used, which may be applied to reverence, 
but upon all the circumstances under which the worship 
was offered. After our Lord's ascension we have direct 
evidence of worship offered to Him according to His hu
man nature, as by Stephen, Acts 7: 55-60. 

248. In Acts 9: 14, Christians are defined as those 
who call upon the name of Jesus. In 1 Cor. 1: 2, we 
read of the Church as embracing "all that call upon the 
name of our Lord Jesus Christ in every place, their Lord 
and ours". 

8. The Genus Apotelesmaticum. 

249. The third kind of the communicatio idiomatum 
is the apotelesmatic genus. This exists where in actions 
of the office, either nature of Christ acts, or does what is 
its own, with the communion or fellowship of the other, 
in the action. This doctrine was set forth in the Council 
of Chalcedon. The name of it is derived from John of 
Damascus. He uses the expression communion apoteles
maton, meaning the communion or fellowship of the 
works of the office, inasmuch as either nature of Christ in 
the actions of the office does not operate dividedly but 
conjointly and unitedly to produce one apotelesma, that 
is, perfect result, which is referred to either nature. 

250. Apotelesma means the accomplishment, com
pletion, or perfection of a work. Here it is taken in its 
wider sense, and has reference to every act in our Lord's 
three-fold office of prophet, priest and king. 

251. The principle which operates is the whole per
son, the God-man; the principle by which the official 
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action is performed, is either nature of Christ, divine or 

human. 
In the mediatorial office the energies of the divine 

and human natures in Chriet are distinct, but not sepa

rate powers of activity and operation. Hence either nat

ure in the performance of the threefold office does its own, 

and what is proper to it. 

252. The mode of communication and the mutual 

con.flux consist in this, that the divine nature of the Logos, 

not only performs divine works, but also truly and really 

appropriates to itself the actions of the flesh which it has 

assumed; but the human nature not only according to its 

natural powers, but also according to that divine power 

which it has commuted to it by the personal union, acts 

in the office of the mediator. 

253. The subject of which this kind of communicatio 

idiomatum is affirmed is partly the concrete of the person 

(1 Cor. 15: 3, "Christ died for our sins"), partly the con

crete of the divine nature (1 John 3: 8, "to this end was 

the Son of God manifested, that he might destroy the 

works of the devil"), and partly the concrete of the hu

man nature (Luke 9: 56, "for the Son of man is not come 

to destroy men's lives, but to save them"), (after the 

Received text, but the weight of critical authority seems 

to be against these words). (John 12: 47, "I (Jesus) 

came not to judge the world, but to save the world"). 

9. The Criticism of Luthardt. 

254. Luthardt freely criticizes this presentation of 

our Dogmaticians and characterizes this construction of 

the person of the God-man as cumbersome (schwerfael

/ig). He says it makes earnest work of the idea of per

sonal union, yet, in the interest of the doctrine of the 
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Lord's Supper, takes its position in the state of Christ's 
exaltation, which state it regards as e3tablished in the 
personal union itself. It consequently regards the incar
nation rather as the exaltation of the human in the fel
lowship of the divine, then as the humiliation of the div
ine in the fellowship of the human, urging the Godhead 
is incapable of mutation. Thus he maintains there is 
imparted to the fellowship something of onesidedness and 
to the image of Christ something unhistorical. 

255. But with all deference to this great and justly 
admired divine we can accept neither his epithet nor his 
proof. The doctrine iiself is so deep and far-reaching 
that its details must in the nature of the case involve 
great elaboration. The incarnation is in the common 
faith of the Church as expressed in the Athanasian Creed: 
~'Not by the conversion of Deity into flesh, but by the 
assumption of humanity into God". The Lord's Supper 
does present Christ in his divine power, exceptionally ex
ercised in the first supper, normally exercised in all the 
others. There c_an be no humiliation of the divine, ex
cept through the human element of the co-personality. 
The onesidedness is inevitable where any other factor is 
conjoined with so mighty an element as the divine, and 
the ordinary conditions of history, which involve the hu
man only, cannot be accepted as a determining fact, in 
the history of a person so unique as Jesus Christ, who 
was in history indeed, yet as its author and controller, not 
as its result. 
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VI. THE HUMILIATION OF CHRIST. 

256. The consciousness, that with the incarnation of 

the Logos a certain self-divestment was associated, was 

from the beginning the prevalent view of the Church. But 

on account of the unchangeableness of the divine nature, 

no one ventured,-even in the Lutheran Church, whose • 

views were so deep and far-reaching,-to extend this self

divestment to the divine nature, but limited it to the use 

of the imparted divine attributes on the side of the hu

man nature. 
257. "But", aays Luthardt, "inasmuch as the Son 

of God assumed an earthly-human nature,-though His 

divine nature and the unchangeable glory of it, were in

deed preserved,-He, nevertheless, in the condition of 

His humiliation gave up, as to His relation to the world, 

His divine mode of existence and the exhibition of power, 

correspondent with it, in order to return to it after His 

exaltation, but now as the incarnate Son of God, the 

God-Man". 

I. THE SCRIPTURE DOCTRINE. 

258. The Scripture teaches the self-divestment and 

humiliation of Christ in all passages which express or im

ply, that He left heaven in order to come to earth; in 

which also the glory which He had with the Father be

fore the world was, is compared with the humiliation of 

His condition on earth, and is spoken of as a glory to 

which He was to return. 
J obn 6: 33, "For the bread of God is he which com

eth down out of heaven, and giveth life unto the world"; 

6: 38, "For I am come down from heaven, not to do 

mine own will, but the will of him that sent me"; 
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6: 51, "I am the living bread which came down out 
of heaven"; 

6: 62, "What then if ye should behold the Son of 
man ascending where he was before?"; 

16: 28, "I came out from the Father, and am come 
into the world"; 

17: 5, "And now, 0 Father, glorify thou me with 
thine own self with the glory which I had with thee be
fore the world was"; 

259. John 1: 18, "No man hath seen God at any 
time; the only begotten Son, which is in the bosom of the 
Father, he hath declared him; (Hofmann, Meyer, Luthardt, 
and Weiss refer the words which is to the present glorified 
condition of Jesus in His state of exaltation, but it is 
better with Luecke, Tholuck, De Wette, Lange, Heng
stenherg, Philippi, Godet, Westcott and most expositors, to 
take the words "which is in the bosom of the Father" 
"as an absolute description of the nature of the Son, so 
that the participle will be timeless" (Westcott), and "re
fer this present participle, who is to the permanent relation 
of the Son to the Father through all the stages of His 
divine, human, and divine-human existence" (Godet) ). 

260. John 3: 13, "And no man hath ascended into 
heaven, but he that descended out of heaven, even the 
Son of man, which is in heaven"; (even if many ancient 
authorities omit which is in heaven, Westcott rightly re
marks that "the thought which they convey is given in 
1: 18", and they have for them the ancient versions, and 
these words ought to be retained. See page 100). The 
Lord led two lives parallel to each other, an earthly life 
and a heavenly life. His relation to God was neither in
terrupted nor modified by the incarnation. The commun
ion of the Incarnate one with God remained, He in God, 
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and God in Him, but not in the same manner metaphys

ically as before His incarnation and after His exaltation. 

261. John 1: 14, "And the word became flesh, and 

dwelt among us (and we beheld his glory, glory as of the 

only begotten from the Father), "full of grace and truth". 

He did not cease to be what He bad been before; but He 

became what He bad not been before. He dwelt among 

us, but not for long. The flesh is His tabernacle and 

temple, Heb. 9: 11; John 2: 21. The Logos in assuming 

flesh remained in possession not only of His conscious

ness, but also of His attributes as Logos. The divine 

glory, in which this assumed human nature participated 

and possessed in His state of humiliation, at times shone 

forth, so ag to be recognized by believers, through the 

veil of the manhood·, and thus this glory revealed itself 

visibly to them ( 1 John 1: 1; especially in His miracles, 

John 2: 11). 

262. 1) Some of our exegetes speak of the absolute 

glory which the Son of God possessed in His pre-existent 

state {John 17: 5), 2) the glory manifested during His 

earthly life in the state of humiliation, as the God-man, 

and 3) the glory after His exaltation which is and con

tinues to be the absolute glory, but that of the God-man 

(John 17: 5, 24). 

263. In His state of humiliation, while leading His 

earthly life, in all His deeds and doctrine He is depend

ent upon the Father. 

John 5: 19, "The Son can do nothing of himself, but 

what he seeth the Father doing; for what things soever 

he doeth, these the Son also doeth in like manner"; 

John 7: 16, "My teaching is not mine, but his that 

sent me"; 
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John 8: 28, "I do nothing of myself, but as the 

Father taught me, I speak these things"; 
John 5: 26, "The works which the Father hath given 

me to accomplish . . I do". 
264. Matt. 24: 36; Mark 13: 32, "But of that day or 

that hour knoweth no one, not even the angels in heaven, 

neither the Son, but the Father". 
The Son is here speaking in His state of humiliation. 

There is no real difficulty. There are two distinct ele

ments in the unity of our Lord's being, a Divine and a 

human, The infinite and the finite were united in one 

person. When absolute pre'3cienc€ is denied by the Son 

on the part of Himself, He is of course referring to Him

self as Son, begotten on a certain day (Ps. 2: 7; Acts 13: 

33), in the virgin's womb (Luke 1: 35). He is, in other 

words, referring to Himself as He was realized in His hu

man and finite nature, to be distinguished from that in

finite essence in which He made the world (John 1: 3), 

sustains them ( Col. 1: 17), and sees the end from the be

~inning (John 6: 64), and knows all things (John 21: 17). 

It is only when we assume our Saviour's Divinity was His 

only mind and will, that the difficulty arises. 

With reference to His earthly state, Christ says, "the 

Father is greater than I" (John 14: 28). 

The form of God or declarative exhibition of Him

self as God, is exchanged fo~ the form or declarative ex

hibition of Himself as servant, and this form again is the 

preparation for His exg,ltation even according to His hu

man nature to the glory He had before the world was, 

and for the homage of the universe. 

265. Phil. 2: 5-8, "Have this mind in you, which 

was also in Christ Jesus: who, existing in the form of 

God, counted not the being on an equality with God a 
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thing to be grasped, but emptied himself, taking the form 
of a servant, being made in the likeness of men; and be
ing found in fashion as a man, be humbled himself, be
coming obedient even unto death, yea, the death of the 
cross. Wherefore also God highly exalted him. . . . . " 

We have here the most complete and formal state
ment in Scripture of the great humility of our Saviour. In 
this important passage, nearly every word has formed the 
subject of controversy. In no portion of Scripture is it 
more necessary to follow the simple and plain grammat
ical meaning of the words. The oftener I read the pre
sentation of Lightfoot (14 pages) and that of Meyer (12 
pages), probably two of the most scholarly discussions on 
the Greek text of this passage, the more do I feel con
vinced that ori the main points at issue their exegesis is 
incorrect. 

266. The main question is, to what does who (hos), 
in verse 6, refer? Does it refer to Christ in His pre-in
carnate, pre-human state, or to Jesus Christ, the God
man, the incarnate Logos,-what is now usually, but not 
very reverently, termed the "historical Christ"? 

Chrysostom and his followers, Beza, Calixtus, and 
most modern expositors, including Luenemann, Tholuck, 
Wiesinger, Ernesti, Thomasius, Weiss, Kahnis, Lightfoot, 
Meyer, and others, answer: It refers to Christ Jesus, but 
in His pre-human or pre-incarnate state, in which He, the 
Son of God, in His pre-existent state was with God, even 
as the second person of the Trinity. Those holding this 
view maintain that the human nature is first introduced 
by the words emptied himself in verse 7. 

On the other hand, Erasmus, Luther, Calvin, Pisca
tor, Hunnius, Grotius, Calovius, Bengel, and others of for
mer times, and among moderns Heinrichs, Baumgarten-
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Crusius, de Wette, Schneckenburger, Philippi, Beychlag, 

Dorner, and Lutheran conservative theologians in general, 

regard the incarnate Christ, the God-man, as the subject 

to which who (hos) refers, even the person Christ Jesus, 

subsisting in two natures in the unity of one person. 

The profound nature of the subject requires that we 

elucidate the meaning of this paseage by means of simple 

questions and full explanatory answers. 

267. 1. What is the great practical truth urged? 

Answer: That believers should have the same spirit 

of humility as Christ Jesus displayed in His earthly life, as 

the God-man, existing in two natures, united in one per

son. Notice, the Apostle does not say that we should 

have the same mind that the Son of God bad in His pre

existent and pre-incarnate state, when He exercised His 

full power and glory which He had with the Father, nor 

does he say, that we should put on the mind of Christ 

which He has in His exalted state in glory, which glory 

was given to His assumed human nature, after He had 

finished the work the Son of God came on earth to per

form ,-but we are to be as humble as our saviour, Jesu& 

Christ, the God-man was, as He displayed His humility, 

in His earthly life, as our Redeemer, subsisting in two 

natures, united in one person. 

268. 2. What is said of Jesus Christ, the God-man, 

in verse 6? 
Answer: That Jesus Christ, the God-man, while here 

on earth performing His work as our Redeemer, and as 

subsisting in two natures, inseparably united in one per

son, did not cease "to be in the form of God", and His 

human nature subsisted in it, and when He willed to ex

ercise His power and be "in the form of God" (for this 

pre-eminence as Lord was possible for Him, and at times, 
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He exercised His glorious power),-He did not usurp any 
dignity which was not His own by right of nature, if He 
thus claimed "to be on an equality with God". He might 
have been welcomed and treated by His creatures as their 
Lord, but though He was God, He saw fit not often to use 
His powera, but lead a life in the state of humiliation. 
The expressions "in the form of God", "to · be on an 
equality with God", are virtually, though not precisely 
identical. Both refer to the div/ne nature of Christ, and 
the latter is the !ogical result of the former. So intimate
ly were the two natures of Christ united in the one per
son, that whatever was affirmed of the one nature, in this 
case of the divine? is asserted in Scripture, as here also, of 
the whole person, designated by a concrete, in this case, 
of the person, ' the personal name Jesus Christ. 

269. 3. Who emptied himself? 
Answer: Jesus Christ, the God-man, emptied himself 

according to his human nature of the glory and use of the 
power which was possessed by the human nature result
ing from the intimate union, and its assumption in the 
personality of the divine, which divine nature had im
parted its glory and majesty of its attributes to the hu
man nature. The divine nature was unchangeable and 
always retained its glory, and in itself could neither be 
humiliated nor exalted. The human nature alone could 
be humiliated and exalted, but what would be affirmed 
of one nature, could be affirmed of the whole person, 
designated by a concrete of a nature or of the person, 
either as Son of God, Son of Man, or as Jesus Christ. So 
we could say, Jesus Christ emptied himself and Jesus 
Christ was exalted. 

270. 4. Of what did He empty Himself? 
Answer: Not "of the form of God", for He was truly 
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God and truly man, in the whole of His earthly life, but 

He emptied Himself of that Godlike majesty and visible 

glory, which by right was His, and He did not insist on 

His own eternal prerogatives, but on the contrary hum

bled Himself to the condition and sufferings of mortal 

man. The eternal will of the Logos, at the moment of in

carnation; surrendered itself up to the temporal will of 

the human spirit, so that from that time, while He was 

in the state of humiliation, He had His human spirit in 

submission to the law of human development, and yet 

without sin. The Logos appeared in the likeness of men 

(Phil. 2: 7) and indeed in the likeness of sinful flesh 

(Rom. 8: 3), but even in the position of humiliation, the 

energy of the Logos was still so great, that the eyes of be

lievers perceived in this man the glory as of the Only-be

gotten who had come intu time (John 1: 14); and from 

what they heard, saw, and tasted, received the impression 

of the Word of life that had been from eternity with the 

Father, and was now manifested (1 John 1: 1--3). 

271. 5. In what did His humiliation consist? 

Answer; Our text speaks of four things: 

1) The general statement, he emptied himself of all 

His Godlike majesty and visible glory imparted to Christ 

as a man, in the personal union He renounced His power 

and glory which He might have appropriated to Himself. 

2) The more precise and positive definition of the 

mode in which He emptied Himself, -taking the form of a 

servant. He needed not to lead His earthly life as a ser

vant, and He might have been Lord and King over all, 

but then He would not have been our Saviour,-for He 

came on earth to redeem and save us. If any man ask 

how Christ, the God-man, emptied Himself, the text will 

answer him, by taking the form of a servant. 
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272. The incarnation itself was a great condescen
sion of the Son of God, and in the eternal counsel of God 
was the only way for our salvation, but it was not proper
ly a self-humiliation, for Christ now at the right hand of 
God, in the full possession and use of His majesty and 
glory, is '3till incarnate. It is no humiliation of the Son 
of God, when He takes back into Himself by means of re
union, that which originally proceded from Him. 

3) We have also the specification of the mode of His 
becoming a servant,-"being made in the likeness of 
men", and "being found in fashion as a man". If any 
one still questions how He took the form of a servant, he · 
has the Apostle's answer. He could assume the form of 
a servant, because He was in the likeness of men. He 
showed Himse'lf in fashion as a man, in His dress, clothes, 
food, actions , words, in fact, He manifested Himself in 
His earthly life as an ordinary man, as if He were noth
ing besides, as if He had no preeminence over men. 

273. 4) He humbled Himself, referring especially to 
those acts of condescension and humiliation in that hu
man nature which the Son of God bad assumed in the 
personal union and in order to explain more particularly 
in what way He bumbled Himself, the Apostle adds, "by 
becoming obedient even unto death", yea, not only unto 
death, but a death "on the cross", a death of suffering, 
shameful and accursed. 

274. 2 Cor. 8: 9, "For ye know the grace of our Lord 
Jesus Christ, that, though he was rich, yet for your sakes 
he became poor, that ye through his poverty might be
come rich". 

The thought is the same as that expressed in Phil. 
2: 6, 7. He was rich in the ineffable glory of the divine 
attributes, and this glory and power imparted to the bu-
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man nature in the personal union, He renounced in His 

state of humiliation and in the outward aspects of our 

Lord's life, and for our sake, He chose the lot of the poor, 

almost of the beggar. The riches we are to attain through 

His self-sacrifice are reconciliation, regeneration, illumin

ation, justification, sanctification, peace, joy, certainty of 

eternal life, and hereafter its actual possession, in short, 

the whole sum of spiritual and heavenly blessings which 

Christ has obtained for believers by His humiliation even 

to the death of the cross. 

275. Heb. 12: 2, "Looking unto Jesus the author and 

perfecter of our faith, who for the joy that was set before 

him endured the cross, despising shame, and hath sat 

down at the right hand of the throne of God". 

In the midst of our trials and conflict we are to look 

up and stedfastly to Jesus, and the thought of His suffer

ings and humiliation, and of His victory over them, will 

give us patience and endurance under our trials. 

Jesus is the author or captain of our faith, because 

He has endured such sufferings for us and bas trod the 

way of faith triumphantly before us, making a way for 

those who follow. 
He is the perfecter and finisher of our faith, because 

He has completed by those sufferings and His entrance 

on glory the work of our salvation, which is the end of 

faith (1 Pet. 1: 9), and because having reached the goal 

Himself, He leads all who follow Him to the same goal. 

Notice two things, 1) Our Lord, though sinless, had 

voluntarily come to earth, subjected Himself by His In

carnation and by His humiliation to the consequences 

and penalty of human sin, for the sake of the reconcilia

tion of God and our redemption. 2) Throughout the 

Epistle to the Hebrews the Lord's exaltation to the right 
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band of God is represented as the reward for His obedi

ence to the suffering of His atoning death. 

It is definitely stated in this verse that for the sake 

of our salvation, and for the joy and prize of victory to be 

earned in the way of obedience and suffering, He willing

ly endures a cross and shame, and thus vouchsafed to 

undergo the most painful and ignominious of deaths, de

spising, disdaining to shrink from any kind of shame, even 

that of being treated as a slave. 

276. Bruce, in his wellknown work,1 in criticizing 

the Lutheran Christology makes some interesting and very 

candid remarks, showing also the trend of modern 

thought. He takes the position that we must start with 

the doctrine of the Humiliation of Christ in all true views 

of Christology_ and of the person of Christ. ''It appears 

to me that the history of Lutheran Christology affords 

abundant evidence of the desirableness of commencing 

Christological inquiries with a careful endeavor to form a 

correct view of the doctrine of the states, and especially 

of the Scripture teaching concerning our Lord's humilia

tion. Had the Lutheran theologians followed this course, 

it is probable that their peculiar Christology would never 

have come into existence, and would therefore have stood 

no need of rectification {pages 5, 6). . . . In this point 

of view it appears advisable to give great prominence to 

the self-humiliation of Christ in connection with Christ

ological inquiries". . . . . 
277. "In the New Testament, and more especially in 

the Epistle of Paul to the Philippians and in the Epistle 

to the Hebrews, are to be found certain comprehensive 

1 ALEXANDER B. BRUCE, The Humiliation of Christ. Second 

revised and enlarged edition, 1887. 
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statements cop.cerning the meaning and purpose of our 
Lord'e appearance on earth. These statements our meth
od requires u~ in the first place to consider with the view 
of ascertaining what they imply, that we may use the in

ferences they seem to warrant as axioms in all our sub
sequent discussions. . . . . The diversity of opinion 
prevailing among interpreters in regard to the meaning of 
the principal passage bearing on the subject of Christ's 

humiliation (Phil. 2: 6-8) is enough to fill the student 
with despair, and to afflict him with intellectual paral
ysis. In regard to the Kenosis spoken of there, for exam
ple, the widest divergence of view prevails. 

278. 1) Some make the Kenosis scarcely more than 

a Skenosis . . . . but a docetic husk, a semi-transparent 
tent, wherein Deity sojourns. . . . The Son of God, re
maining in all ~espects what He was before His incarna
tion, became what He was not, and so emptied Himself. 

2) Others ascribe to the Kenosis some sense relative
ly to the divine nature; holding that the incarnation in
volved even for that nature a change to some extent. 

3) A third class of expositors make the Kenosis con
sist not merely in a veiling of the divine glory, but in a 
depotentiation of the divine nature, so that in the incar
nate Logos remained only the bare essence of Deity 
stripped of its metaphysical attributes of omnipotence, 
omniscience, and omnipresence. 

4) According to a fourth school, the Kenosis refers 
not to the divine nature, but to the human nature of 

Christ. He, being in the form of God, shown to be a di
vine man by His miracles and by His moral purity, emp
tied Himself of the divine attributes by which He, as a 
man, was endowed, so far as use at least was concerned, 
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and in this self-denial set Himself forth as a pattern to 
all Christians. . . . . . . 

The interpretation of Phil. 2: 6-8 depends on the 
interpreter's theological position. So much is this the 
case, that one can almost tell beforehand what views a 
particular expositor will take, provided his theological 
school be once ascertained." 

279. "On the question, a most important one, respect
ing the proper subject of the proposition beginning with 
the words, "who, being in the form of God", expositors 
take sides according to the theological bias. 

1) The old orthodox Lutherans almost as a matter of 
course reply, "The subject concerning whom the affirma
tion is made is the Logos incarnate (ensarkos), the man 
Christ Jesus; the meaning of the Apostle being, that the 
man Christ Jesus, being in the form of God, and possess
ing as man divine attributes, did nevertheless, while on 
earth, make little or no use of these attributes; but in ef
fect empti~d Himself of them, and assumed servile form, 
and was in fashion and habit as other men". 

2) The old Reformed theologians, on the other hand, 
after the example of the Church Fathers, with equal un
animity reply, "The subject of whom Paul speaks is the 
Logos before incarnation (asarkos), the Son of God per
sonally pre-existent before He became man; and the sense 
is, that He, being in the form of God, subsisting as a di
vine being before the incarnation, emptied Himself, by be
ing made iri the likeness of man, and taking upon Him 
the form of a servant" ..... . 

The influence of theological bias on the exegesis of 
Phil. 2: 6-8, being so apparent in the case of so many 
theologians of the highest reputation, it would be intoler
able conceit in any man to claim exemption therefrom. 
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I, for my part, have no desire to put forth such a claim. 
On the contrary, I avow my wish to arrive at a particular 
conclusion with respect to the interpretation of the pas
sage". 

280. Bruce then a little further on explains the senee 
in which He understands the passage Phil. 2; 6-8. "The 
subject spoken about is the historical person Jesus Christ, 
conceived of, however, as having previously existed be
fore He entered into history, and as in His pre-existent 
state, supplying material fitted to serve the hortatory pur
pose the Apostle had in view. . . . . Of Him whose 
mind is commended as worthy of imitation the Apostle 
predicates two acts through which that mind was reveal
ed: 

First, an act of self-emptying, in virtue of which He 
became man; 

Then, a continuous act or habit of self-humiliation 
on the part of the incarnate One, which culminated in the 
endurance of death on the cross. . . . . 

Wherein did this K enosis consist? What did it im
ply? 

The Apostle gives a twofold answer, one having re-
ference to the pre-existent state, the other to the sphere 
of Christ's human history". 

This candid statement, on the part of Bruce, of the 
nature of the points at issue, may explain what are the 
difficulties we meet in the discussion of the humiliation 
and the doctrine of the two states of Christ. 

II. THE CHURCH DOCTRINE. 
1. The Early Church. 

281. A self-divestment in the sense of a self-limit8.
tion in and with the incarnation, was taught in the 
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Church from the beginning, but without a clear appre

hension of the full relation of the divine nature of Christ 

to this self-divestment. 

The manifestation of the Logos in the flesh is the 

chief dogmatic idea around which the whole period re

volves. 
282. lrenaeus always keeps in view the twofold as

pect under which Christ may be considered, as God and 

man. "The invisible became visible, the incomprehens

ible was made comprehensible, and the Word became 

man"; "The Son of God, always existing with the Father, 

became incarnate and was made man"; "Christ became 

what we are, that we might be what He is"; "Christrepre

sents the perfect man in all the stages of human life". It 

seems also that, Irenaeus taught the perfect humanity of 

Christ as regards body, soul, and 3pirit, and maintained 

that Christ had a proper human soul, as otherwise He 

could not be a real man, nor our example, and His suffer

ings must be wholly denied, or else ascribed to the Lo

gos. He is the first to refer distinctly that He gave His 

soul for our souls, His flesh for our flesh. 

283. Origen was still more explicit: "Christ, before 

every creature, was born from the Father,-and in the 

fulness of time was incarnate, and having humbled him• 

self was made man when he was God, and having become 

man, remained what He was as God". Origen was very 

definite upon the doctrine of the human soul of Jesus, 

and, as has already been said, endeavored more exactly 

than bis predecessors, to define in a dialectic method the 

relation between the Divine and the human in the person 

of Christ. In his De Principiis (II. 6) he says: 

We are lost in the deepest amazement that such a 

nature ( the Son of God), pre-eminent above all others, 
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should have divested itself of its condition of majesty and 
become man, and tabernacled amongst men", and in I. 
2. 8, he speaks of "the Son of God, who was in the form 
of God, divesting Himself of His glory, and by this very 
divesting of Himself demonstrates to us the fulness of His 
deity" ,-and again "the Son of God, divesting Himself 
of His equality with the Father". 

Origen observes that in the Christology a twofold 
error is to be guarded against: 1) that of excluding the 
Logos from Christ, as if the eternal Log<?s and the histor
ical Christ were two distinct personalities, and 2) that of 
including the Logos wholly in the man, as if He did not 
exist apart from him. Nevertheless, Origen asserts that 
the Son of God laid aside His glory. "The F9.ther is the 
light as such, the Son is the light which shines in dark
ness". He also remarks that the humanity of Christ 
ceased to exist after his exaltation. ''If He was man, He 
now no longer is man". But Ignatius, Justin Martyr, 
lrenaeus, Tertullian, and Cyprian taught that Jesus after 
His resurrection and exaltation had the same body which 
He possessed prior to the resurrection, but glorified. 

284. Tertullian in arguing that the Incarnation is 
'both possible and becoming, in De carne Christi chap. 3, 
says: "God's nature is different (distat) from the condi
tion of all things. If, then, the things which differ from 
God, and from which God differs, lose what existence they 
had whilst they are undergoing change, wherein will con
sist the difference of the Divine Being from all other 
things except in His possessing the contrary faculty of 
theirs,-in other words, that God can be changed into all 
conditions and yet continue as He is". . . . "Will you 
deprive God . of this faculty, as if Christ could not con
tinue to be God, after His real assumption of the nature 
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of man"? Adv. Prax. 27, "The Word became flesh, not 

by having been transfigured, as it were, in the flesh, but 

by a real clothing of Himself in flesh. We must needs 

believe God to be unchangeable, and incapable of form, 

as being eternal. . . . . . . God neither ceases to be 

what He was, nor can He be any other thing than what 

He is. The Word is God, and the Word of the Lord re

maineth for ever, even by holding on unchangeably in 

His own proper form''. 
285. Clemans of Alexandria made a strict distinction 

between the human and Divine in Christ. He admits 

that Christ's body was bruised and died, but still he 

maintains that the passion was only apparent, inasmuch 

as the suffering Redeemer felt no pains. Clemens also 

teaches that His divinity was veiled during His manifest

ation in the flesh, yet, on the other hand, he elevates the 

body of Jesus far above all other human organisms. 

286. Hilary in various places speaks of Christ's hu

miliation in his famous work On the Trinity. In 10. 7 he 

says: "According to the plan of the Incarnation, when He 

emptied Himself of the form of God and took the form of 

a servant, the weakness of the assumed humanity did not 

weaken the divine nature, but that Divine power was im

parted to humanity without the virtue of divinity being 

lost in the human form". In 10. 15, "For when He 

emptied Himself of the form of God and received the 

form of a servant when the Son of God was born also Son 

of Man, without losing His own self and power, God the 

Word formed the perfect living man". 
In 11. 48, "Christ abode in the form of God when He 

assumed the form of a servant, not being subjected to 

change, but emptying Himself; hiding within Himself, 

and remaining master of Himself though He was emptied. 
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He constrained Himself even to the form and fashion of 
a man, lest the weakness of the assumed humility should 
not be able to endure the immeasurable power of His nat
ure. His unbounded might contracted itself, until it 
could fulfil the duty of obedience even to the endurance 
of the body to which it was yoked. But since He was 
self-contained even when He emptied Himself, His auth
ority suffered no diminution, for in the humiliation of the 
emptying He exercised within Himself the power of that 
authority which was emptied". 

2. The Period of the Reformation. 
287. Not until the Reformation was this question of 

the humiliation of Christ fully examined. 
The Reformed dogmatics, in contradistinction to the 

Lutheran, confined the humiliation mainly to the fact of 
the incarnation itself. The Divinity, in this view, took 
to itself human nature, was in the human nature, but 
without ceasing at the same time to be out of it. The 
human nature was the centre of an incarnation without 
either being its radii or its circumference. 

The incarnation took place in the centre of the cir
cle, nowhere else. It is rather a conception of man with 
God, than of God in man, of humanity in deity, than of 
deity in humanity, of the fulness of human nature dwel
ling in the Godhead, than of the fulness of the Godhead 
dwelling in the human body. It is a localizing of the 
divine at a point of union rather than an exaltation of 
the human beyond all limits of space: finitum non est 
cflpax infmin-the finite is not capable of the infinite. 

288. The Lutheran view, on the contrary, maintained 
the closest unity of the two natures in one person. The 
humanity embraced the circle of the deity in centre, radii 



THE PERIOD OF THE REFORMATION. 127 

and circumference. This view held the conception of 

God in man, of deity in humanity, an exaltation of the 

humanity, not a localizing of the deity. 

The Reformed theory affirmed, the Godhead is 

wherever the humanity is, but the humanity. is not 

wherever the Godhead is. 

Lutheranism affirmed that where either is, both are, 

-the humanity is where and wheresoever the Godhead 

is;-the Godhead is present, per se, and necessarily: the 

humanity is present through the divine and because of the 

personal union. 

289. In this whole discussion of the sixteenth cen

tury we may ~istinguish three stages of the great contro

versy: 

1) That in which Luther himself and his two great 

opponents, Zwingli and Oecolampadius, were the disput

ants, the contention being mainly confined to the doc

trine of the Lord's Supper, and the nature of Christ's 

presence in the Sacrament. Zwingli maintained that 

Christ was present spiritually only, and solely for those 

who believe,-while Luther held that the body of our Sav

iour was truly present in the Supper, in, with, and under 

the bread, and was eaten both by believers and by unbe

lievers; by the former to their benefit, by the latter to 

their hurt. 

2) In the second stage from John Brenz to Martin 

Chemnitz and the Formula of Concord, the debate 

widened into a discussion of the person of Christ, and the 

consequences of the union of the two natures in that per

son, with a view to a firm Christological basis for the doc

trine of the Lord's Supper. 



128 THE HUMILIATION OF CHRIST. 

3) The third and last stage was that of the Giessen
Tuebingen controversy, the leading subject being the hu
miliation of Christ.1 

3. The Teaching of Luther.2 

290. In his sermons Luther already gives us an in
terpretation of Phil. 2: 6-8. "What Paul means to say 
is this: Christ, whilst He was full of the form of God, and 
abounding in all good things, . . . was nevertheless not 
puffed up nor elevated above us by these things, . . . but 
did thus, laboring, suffering, dying, that He might be like 
other men. . . . All of which He did for our sakes, that 
He might serve us, and that all things ~hich should be 
done in this form of a servant might become ours". 

Luther taught that though Christ was full of divine 
majesty (form of God) and had enough for Himself, and 
had no need of His life, works, or sufferings to make Him 
good and secure for Him eternal happiness, yet emptied 
Himself of all this, did and suffered all manner of things, 
looking only to our highest advantage, and thus, although 
He was free, became a servant for our sakes. 

1 A full and clear exposition 0f the Lutheran Christology, 
and which traces its whole history from Luther to the period of 
the Saxon Decision at the close of the Giessen-Tuebingen dis
pute, in a very lucid and interesting manner, is given in THO
MASIUS, Christi Person und Werk. Third edition. 2 vols. Erlan
gen, 1886-1888. He devotes over 100 pages of the first volume 
to this discussion under 8 divisions: 1) Luther and Zwingli, 2) 
Brenz and Cbemnitz, 3) The Formula of Concord, 4) The 
Giessen-Tuebingen Discussion, 5) The Saxon Decision, 6) The 
mystical form of Christology, 7) The scholastic form of Christ
ology, 8) Further attempts of Construction. 

2 KOESTLIN, JULIUS, The Theology of Luther. Translated 
from second German edition. 2 vols. 1897. See Index. 
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291. Luther always thought of the union of the two 
natures1 actually accomplished in the incarnation of the 
Son of God, as effected in such a way, that when Christ 
began to be man, He, also as the God-man1 at the same 
time, began to be God. Nor will he ever tolerate the 
idea that when God thus became incarnate any change 
whatever occurred in Him. He denies, especially, that 
this is to be inferred from Phil. 2: 5-8, in which Christ 
is said to have humbled or emptied Himself. He under
'3tands the "emptying Himself" as indicating only the de
portment of Christ. Christ had the divine nature, even 
while thus deporting Himself. He was in the form of 
God. It properly belonged to Him from eternity. He 
had this form naturally, as well as the essential divine 
nature. Of the form of a servant, Paul does not say that 
Christ was in it, but only that He "took it upon" Him
self. 

292. In general, Luther says: Whatever is said of 
the humiliation of Christ is to be attributed to the man; 
for divine nature can be neither humbled nor exalted. 

The divine nature, in consequence of the incarnation, 
has in no way laid aside anything of its own distinctive 
character. He said that Christ emptied Himself, accord
ing to Phil. 2: 6-8, of His divine glory1 and humbled 
Himself to a position beneath that of all men; that He, 
in reference to this, in John 14: 28, calls Himself less 
than the Father; that the "going to the Father" spoken 
of in John 14 indicates the Kingdom to which He goes 
from His earthly house of servitude, in order to publicly 
receive the divine power and glory which He has had with 
the Father from eternity. In a similar way, Luther ap
plies the emptying Himself of the divine form to the suf
ferings of Christ, declaring that He did not use His divine 



130 THE HUMILIATION OF CHRIST. 

power nor manifest His almighty strength, but "drew it 

in". 
293. When he says of Christ's exaltation at the right 

hand of God,-Christ is here made Lord according to Hie 

human nature through revelation and glorification after 

Hie ascension; He was glorified, clearly and distinctly re

vealed for us, throu~h the resurrection as Lord, that He 

might be also for us Lord over all things in heaven and 

earth,-this is in harmony with his teaching that the ex

altation of Christ in His ascension, is only a revelation 

of that which had been previously, transferred to the hu

man nature, at the moment of incarnation. 

4. The Views of Brenz and Chemnitz Contrasted. 

The Christological views of John Brenz are contained 

in the eighth volume of his works, published at Tuebingen 

in 1590. 
294. The two natures in Christ are not merely united 

in one person, but into one person, their union constitut

ing the person, and involving by the very fact of the 

union a communication of their respective properties. 

The Reformed idea, as consisting in a mere sustentation 

of the humanity by the Logos, was repudiated by Brenz 

as not a personal union at all, but merely a communion 

such as God may form with any man. When the Son of 

God assumed into His personality the human nature, He 

imparted to it, and adorned it, not only with some of His 

gifts, but communicated all His divine properties. 

295. The human nature was made capable of all di

vine properties, without any exception; if it had not such 

capacity, there would be no difference between Him and 

other men, nor could the Word have become incarnate. 

Brenz is very careful to explain that in the person of 
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Christ neither nature is changed into the other, but both 
remain inviolate and in possession of their essential prop
erties. The humanity is indeed declared to be omnipo
tent, omnipresent, and omniscient, but it is not declared 
to be omnipotence itself. Of God alone is this affirmed; 
the humanity possesses only a communicated divinity, 
and is made equal to God not in being (ousia), but in 
authority (exousia). 

296. As Luther had done before him, he distinguish
es between four kinds of presence, 1) a local or circum
scriptive, 2) an illocal, 3) a definititive, and 4) a repletive 
presence. 

297. All four ways of being were possible for Christ's 
body. The first Christ had, when here on earth, He had 
a local existence here and there in space; the second or 
illocal omnipresence is attributed to the Logos to which 
the humanity was united, for Brenz says: "After the Son 
of God united to Himself humanity, it necessarily follows 
that that humanity, assumed into the unity of one person 
by the Son of God, is everywhere by a personal omnipres
ence"; the third kind of presence, the definititive, when a 
thing is in a particular place, but cannot be measured by 
the space of the place, Christ's body had, when it rose 
out of the grave through the stone at the mouth of the 
sepulchre, and when afterwards He passed through closed 
doors; and the fourth, or repletive presence, belongs to 
God alone, who fills all places, and yet is measured and 
contained by no place, and which Christ had and has in 
virtue of personal union with the omnipresent God. 

He invests the humanity of Christ with all divine 
qualities, even with Divine Majesty, from the moment of 
Incarnation. 

298. At the incarnation, at the moment when the 
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hypostatical or personal union of the two natures took 
place, there was an invisible ascension of the God-man, 
according to His human nature to the right band of God, 

and this differs mainly from the historical ascension on 
the Mount of Olives, in that this latter ascension was vis

ihle1 and that while in His earthly state He lived in a 
state of humiliation, now in His exalted state, He has 
entered upon the full use of the majesty and glory, even 
according to His human nature, of that which He always 

had. 
He expressly says that Christ concealed His majesty 

in His state of humiliation; meaning that it was there in 
all its fulness, but only concealed from view by the form 

of a servant which He had assumed, because the work of 
salvation made such assumption necessary. Christ did 
not always or perfectly conceal His majesty, however, al
though He did not in the time of His humility exhibit 
the supreme majesty which He had. Sometimes it did 
appear, as in the forty days' fast, the walking on the 

water, the occasional assumption of invisibility, the trans
figuration, and in His miracles in general. 

299. We might say the peculiar teaching maintained 
by Brenz was that Christ, even in the state of humilia
tion, was not only in possession of the divine glory, hut 

exercised it here1 only not openly. "While in humilia

tion, He was lying dead in the grave; while He was alive, 

He was governing heaven and earth in majesty, and this, 

indeed, during the time of humiliation, before the resur
rection". 

300. Martin Chemnitz1 in his great work, De duahus 

naturis in Christo, 1570, maintained that the whole ful
ness of the deity of the Son °of God from the first moment 

of the hypostatic union dwelt bodily in the assumed nat-
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ure of Christ, so that it shines forth and puts forth its 
energy in and through the assumed nature. The humili
ation was a hiding, not a laying aside of the divine maj
esty, glory, and power, and the exaltation was a return to 
the full, plenary, and manifest possession, use, and man
ifestation of the divine majesty at the right hand of God, 
the divinity resuming and the humanity perfectly assum
ing that glory. 

301. He thus taught a partial renunciation of the 
use of Christ's majesty during His life on earth. "The 
human nature, in the first moment of the union, received 
and possessed the majesty and the fulness of the Deity, 
but during the time of the humiliation did not always ex
ercise and use it". 

302. Chemnitz gives a very full definition of Christ's 
self-renunciation. "It does not signify a deprivation, re
moval, despoiling, putting off, casting aside, layit1g down, 
want, absence, defect, destitution, or vacancy of the ful
ness of the Godhead, which, from the very moment of 
conception, dwelt in Christ bodily. But it respects its 
use or employment, because, being covered by weakness 
during the time of self-renunciation, it did not always 
shine in and through the human nature of Christ, and 
through it fully and clearly exercise itself; for, for a short 
time withdrawing and withholding from activity the di. 
vine virtue, present and dwelling bodily in the human 
nature and through the human nature of Christ, He per
mitted His natural properties and other assumed infirm
ities to prevail, predominate, and exercise themselves, as 
if alone in His human nature. Yet, lest any one, because 
of the self-renunciation of this employment, should im
agine the absence 3:nd defect" of the very fulness of the di
vine nature in the humanity of Christ, He, in the very 
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time of self-renunciation, whenever He wished, showed 

that this fulness dwelt in His flesh; and, in the very time 

of His self-renunciation, whenever and as far as He 

wished, He exercised, manifested, and employed its use 

by means of His assumed nature. Thus in miracles He 

manifested His glory". 

303. Chemnitz very clearly contrasts the terms, in

carnation, humiliation, and exaltation. 

''In incarnation there occurred a hypostatic (personal} 

union of the Godhead of the logos with assumed human

ity, in which the whole fulness of the Godhead dwelt 

personally from the first moment of conception". 

"By reason of self-renunciation, the employment and 

manifestation of the fulness of the Godhead were for a 

time postponed, and, as it were, suspended, so that it did 

not exercise itself through the assumed humanity imme

diately and always". 

"By the ascension infirmities being laid aside and 

self-r~nunciation removed, Christ left the mode of life ac

cording to the conditions of this world, and by His exal

tation and sitting at the right hand of God, He entered up

on the full and public employment and display of the 

power, virtue, and glory of the Godhead, which, from the 

beginning of the union, dwelt personally in all its fulness 

in the assumed nature, so that He no longer, as in self

renunciation, withholds, withdraws, and, as it were, hides 

Himself, but clearly, manifestly, and gloriously exercises 

it in, with, and through the assumed human nature". 

304. Generally speaking, we may distinguish be

tween the views of Brenz and Chemnitz as follows: With 

Brenz the state of humiliation consisted in possession, 

with habitual concealed use of majesty; with Chemnitz, 
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in possession: with occasional use and prevailing non
use. 

According to Brenz, Christ in His state of humilia
tion not only could use, but did use, and could not help 

using, His majesty as a communicated attribute of His 

human nature; only in that state the use was concealed, 
hidden; while in the state of exaltation it is open. 

According to Chemnitz, Christ in the state of humil
iation could use majesty in, through, and with His hu

manity, and sometimes did use it to show the fact of pos
session; but generally did not wish to use it. In the state 

of exaltation, on the other hand, He entered into the full 

and manifest use and exhibition of His divine majesty in 

and by His assumed human nature. 

5. The Teaching of the Formula of Concord. 

305. The Formula of Concord did not deem it neces

sary to express a decided judgment between the views of 

Brenz and Chemnitz, but its statements generally har
monize with the masterly development of the doctrine 

made by Chemnitz. 
Its teaching involves 1) the idea of the complete 

personal unity of the two natures; and 2) the unchange

ableness of the divine nature, in its essence and attri

butes, "to which nothing was added, from which nothing 

was taken, by the incarnation" (Sol. Deel. VIII, 49). 
306. The Kenosis or self-divestment pertains to 

Christ according to the human nature. The divine nature 

remains in the possession and use of the divine attributes. 
The human nature in the incarnation enters into posses

sion of these attributes through the union, but not into 
complete use of them, and in this partial foregoing of the 

use of these attributes, and of the enjoyment of the de-
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clarative glory resulting from the revelation of them, con
sists the self-divestment. 

307. Epit. VIII, 39, "We reject and condemn, as 
contrary to God's Word and our simple and pure faith,
when it is taught that the passage (Matt. 28: 18), 'All 
authority hath been given unto me in heaven and on 
earth', is so interpreted and blasphemously pernrted, as 
to mean, that to Christ according to the divine nature, at 
the resurrection and his ascension to heaven, was re
stored, that is, delivered again all power in heaven and 
on earth; as though, in his state of humiliation, he had 
also, according to his divinity, divested himself of this 
and abandoned it. By this doctrine . . . the way is 
prepared for the accursed Arian heresy, so that finally the 
eternal divinity of Christ is denied". 

308. Epit. VIII. 15, 16. "We believe, teach and 
confess that the Son of man is really, that is, in deed and 
truth, exalted, according to his human nature, to the 
right hand of the almighty majesty and power of God, be
cause that man was assumed into God when he was con
ceived of the Holy Ghost in his mother's womb, and his 
human nature was personally united with the Son of the 
Highest. This majesty, according to the personal union 
Christ has always had, and yet, in the state of his humil
iation, he abstained from it, and on this account, truly 
grew in all wisdom and favor with God and men; there
fore he exercised this majesty, not always, but when and 
as often as it pleased him, until, after his resurrection, he 
entirely laid aside the form of a servant, and not human 
nature, and was established in the full use, manifestation 
and declaration of the divine majesty, and thus entered 
into his glory (Phil. 2: 6-11), so that now not only as 
God, but also as man, be knows all things, can do all 
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things, is present with all creatures, and has, under his 
feet and in his hands, everything that is in heaven and 
on earth, and under the earth". 

Sol. Deel. VIII, 26, "At his exaltation, be did not lay 
aside his human nature, but retains it to eternity, and 
according to his assumed human nature is put in the full 
possession and use of the divine majesty. This majesty 
be nevertheless bad already in his conception, even in his 
mother's womb; but as the Apostle testifies (Phil. 2: 7): 
'He bumbled himself', and, as Dr. Luther explains, in the 
state of his humiliation he concealed it, and did not em
ploy it except when be wished". 

He possessed all from the beginning of the incarna
tion. In this state of humiliation He did not use His 
majesty except when He wished. He uses all without 
interruptio~ now that He is in glory. 

6. The Discussion Between the Theologians of Tuebingen 
and of Giessen. 

309. As the question raised by Brenz and Chemnitz 
had not been definitely decided by the Formula of Con
cord, in 1607 the question was again started, and a dis
cussion arose between the theologians of Tuebingen and 
those of Giessen. The question at issue was this: 

''Whether the man Christ, having been taken into 
union with God, during the state of His humiliation gov
erned, as a king, all things, though in eecret"? 

This question the theologians of Tuebingen affirmed, 
and those of Giessen denied. 

310. The Tuebingen theologians regarded the flesh 
of Christ as omnipresent absolutely to all creatures, from 
the moment of His conception. 

311. The Giessen theologians distinguished between 



138 THE HUMILIATION OF CHRIST. 

praesentia intima, the intimate, inseparable presence of 
the flesh to the Logos ( and from this presence to the Log
os follows the possibility of the humanity being present 
at divine will to any part of creation), and the praesentia 
extima, the absolute presence to all creatures,-main
taining, that without detriment to the personal union, 
they could assume that the divine nature of Christ was in
timately and absolutely present to creatures at all times, 
but not so the human nature in the state of humiliation, 
except at the divine will. 

312. The Tue bingen theologians ( Osiander, Nikolai, 
Hafenreffer, Thummius) taught that Christ in His hu
miliation governed heaven and earth, in the same way 
that He exercises this government in the state of exalta
tion, with only this difference, that in the state of humil
iation He covered and concealed that government under 
the form of a servant, but now, having laid aside that 
servile condition, He declares and manifests the same 
gloriously and majestically. 

313. The Giessen theologians (Menzer, Winkelmann, 
and Feuerborn, who adopted the views of Chemnitz) held 
that according to this view of the Tuebingen school, there 
was no K enosis or renunciation in the proper sense of the 
word, but merely a Krypsis or concealment, for, according 
to this view, the divine dominion was exercised also dur
ing the state of humiliation by the human nature, only in 
a secret manner. They held, therefore, that Christ, ac
cording to His human nature, had for a season renounced 
the use and exercise of the divine dominion, and that 
Christ, according to His divine nature, exercised dominion 
over the world until the completion of His work of re
demption, without His human nature taking part therein. 
Moreover, the exaltation was real, and not until after the 
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resurrection, did the human nature obtain the full use 

and plenary exercise of the divine dominion. 

314. Both parties were agreed as to the possession 

of the divine attributes by Christ, including omnipotence, 

omniscience, and omnipresence, during all the stages of 

humiliation, and differed only as to the use (chresis) of 

them,-the Tuebingen theologians holding to a concealed 

(Krypsis) use, and the Giessen theologians to a Kenosis, or 

non-use. 

7. The Decision of the Saxon Theologians in 1624. 

315. The Decisio Saxon,ca, 1624, in the main was 

favorable to the Giessen theologians, and without enter

ing more deeply into the consideration of the question, 

especial1y emphasized the fact, that though in His state 

of humiliation Christ generally did not use His divine 

dominion, yet, by way of exception, Christ, during His 

life on earth, did make use, on the part of His human 

nature, of the right of divine majesty that belonged to 

Him, as in the performance of miracles. 

316. Succeeding theologians adopted the views of 

the Giessen and Saxon theologians. 

317. It is only in recent times that the controversy 

has been renewed in a modified form, and on a new basis. 

A number of German divines of the Lutheran Confession 

(Thomasius, Liebner, Gess, Von Hofmann, Kahnis, De

litzsch, Schoeberlein, Kuebel) and also of the Reformed 

Confession (like Lange, Ebrard, Godet, Pressense) have 

carried the Kenosis much farther than the Giessen Luth

erans, and make it consist of an actual abandonment of 

the divine attributes of omnipotence, omniscience, and 

omnipresence, during the whole period of humiliation 

from the incarnation to the resurrection; the differences 
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between the advocates of this theory referring to the de
gree of the Kenosis or humiliation. 

They would substitute a genus kenoticum for the ge
nus majestaticum of the Lutheran Confession,-in other 
words, a communication of the properties of humanity to 
the divinity, for the communication of the properties of 
the divine nature to the human. 

Dorner calls this a revival of Apollinarianism and 
Patripassianism, and it resembles both in some features, 
but it differs from them by assuming a truly humanized 
Logos dwelling in a human body. 

8. The Teaching of the Lutheran Dogmaticians. 
Our dogmaticians are in harmony with the decision 

of the Saxon theologians. 
318. 1. The incarnation itself strictly must not 6s 

called Self-renunciation (exinanitio). 
Hollaz: "1) For self-renunciation is predicated of the 

incarnate (ensarkos) Son of God, or Christ, the God-man; 
incarnation, of the not yet incarnate (asarkos) Son of 
God; 

2) When the self-renunciation is removed by exalta
tion, the state of incarnation remains". 

Though we may speak, in an ecclesiastical sense, of 
the humiliation of incarnation, yet it is only a great con
descension, strictly speaking, on the part of the Son of 
God. 

319. 2. 7 he su61ect of humiliation is the human nat
ure alone. 

Hollaz: "Christ was bumbled according to His hu
man nature considered in the personal union. . . . The 
subject is the human nature alone, but considered in the 
union; 
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1) for the divine nature being immutable and most 
perfect, cannot be exalted and humbled; 

2) the self-renunciation extended even to the death 
of the cross (Phil. 2: 8), and the divine nature neither 
died nor was crucified". 

320. 3. Humiliation does not consist in entire abandon
ment of divine majesty. 

Hollaz: "The self-renunciation of Christ consists 
_formally not in the entire abdication or abandonment of 
divine majesty . . . 

1) for this could not have occurred without a disso
lution of the personal union; for, since it is a perfect and 
inner union, it cannot exist without an impartation of 
natures and properties; 

2) duriµg the state of self-renunciation Christ some
times produced remarkable proofs of the divine majesty 
dwelling in His flesh (John 2: 1-11), although He exer
cised this majesty very rarely, and, as it were, extraordi
narily''. 

321. 4. It does not consist in mere concealment or 
hiding of majesty. 

Hollaz: "Self-renunciation does not consist in the 
mere concealment or hiding of divine majesty; 

1) for self-renunciation does not pertain to Christ in 
His exaltation, although there pertains to Him in that 
state a hiding of majesty (1 Cor. 1: 7); 

2) the hiding of gifts is not true self-renunciation, 
just as when the sun, covered by clouds, has not been 
truly darkened; although we do not deny that Christ con
cealed the possession of communfoated majesty and did 
not everywhere exert it". 

322. 5. In what it consists. 
Hollaz: "Self-renunciation consists in the abdication 
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of the full and uninterrupted use of divine majesty, the as
sumption of the form of a servant, likeness to other men, 
and the most humble obedience". 

323. 6. Detailed description of this humiliation. 
Hollaz: "Four requisites must be combined in order 

to describe fully the self-renunciation of Christ. 
1) K enosis, the emptying, or intermiesion, withhold

ing, restraining of the full activity, of the constant and 
universal divine majesty and excellence really imparted 
to Christ as a man; 

2) taking the form of a servant, for Christ was treat
ed and sold in the manner of a servant, and endured a 
servant's punishment; 

3) likeness to men, in His birth, circumcision, His 
trade as a carpenter, His intercourse, and mode of life; 

4) humbling himself, and becoming obedient, in His 
most humble, active and passive obedience". 

324 . . 7. Full explanation of Phil. 2: 5-8. 
The particular phrases occurring in this important 

passage are thus explained by our dogmaticians: 
1. Form of God. "This formally and accurately de· 

notes not the divine essence itself, but properly the glori
ous divine condition, or the glory and universal use of 
majesty, which cannot exist except with a true Godhead, 
but presupposes the same in the person". ( Quenstedt.) 

2. Being in the form of God. "The participle being 
( or existing) is here very emphatic, showing 

1) that Christ did not take upon Himself the form of 
God, as it is said that He took upon Himself the form of 
a servant, but that He existed in it; 

2) that with the form of God, Christ is said to have 
truly possessed at the same time a divine essence and 
nature; 
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3) that Christ Jesus, when He had tak,m upon Him

self the form of a servant, neither laid aside the divine 

nature itself, nor in any way resigned the form of God, 

but that He did not entirely and fully exercise it, and did 

not make an ostentatious display of it, but rather that in 

the form of a servant He ministered to other men, yet in 

such a way as always to remain being in the form of 

God". (Quenstedt.) 

3. Counted it not a prize. "He did not judge that a 

public display of the majesty of the almighty and omni

present God would have the form of robbery, but He held 

the same secretly, and only when it seemed good to Him 

sent forth some rays of His form as God". (Hollaz.) 

4. To be on an equality with God. "To act as though 

equal in glory and majesty to God". (Hollaz.) 

5. But emptied himself. "By not shedding forth His 

imparted majesty, but restraining and withholding its full 

and universal use". (Hollaz.) 
6. Form of a servant. "This is not human nature, 

but is the state of a servant and an humble condition". 

(Hollaz.) 
325. 8. General and specific statements. 

1) uGenerally speaking, Christ in the state of self-re

nunciation abetained from the full, universal, and inces

sant use of eternal glory, imparted through the personal 

union to His assumed flesh (John 17: 5). (Hollaz.) 

326. 2) Specifically, He suspended and withheld 

the use 
( 1) of omnipotence, the exercise of which would 

have hindered Christ's suffering and death of satisfaction 

for our sins; 
(2) of omniscience, for He was truly ignorant of the 

day of final judgment (Matt. 24: 36), of the barrenness of 
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the fig-tree (Matt. 21: 19), of the burial place of Lazarus 
(John 11: 34); 

(3) of the most abundant wealth, inasmuch as He 
became poor for us (2 Cor. 8: 9; Matt. 8: 20); 

(4) of omnipresent dominion (John 11: 21); 
(5) of religious worship, inasmuch as He became less 

than the angels (Heb. 2: 7). (Hollaz.) 
327. 9. Consists in general of two acts. 
Quenstedt: "The self-renunciation of Christ in gen

eral consists of two acts: 
1) the abdication of the full and universal use of im

parted majesty; 
2) the assumption of the form of a servant. This 

form or condition of a servant includes under it certain 
acts or grades in which it was most clearly manifest". 

9. The Grades of Humiliation. 
328. The acts or grades of the self-renunciation, in 

which the humiliation of Christ reveals itself, are eight, 1) 
conception, 2) birth, 3) circumcision, 4) education, 5) 
visible intercourse with men, 6) great suffering, ending 
with the great Passion and agony which preceded His 
sacrifice, 7) death, and 8) burial. 

329. 1. His conception. Gerhard: "Conception, and 
the being borne about in the womb .... belong to the 
state of self-renunciation. . . Adam was a true man, but 
was neither conceived in the womb nor born from the 
womb of a mother, and in the same manner, the Son of 
God, without such a conception and birth, could have as
sumed human nature, but He wished in all things to be 
made like to His brethren (Heb. 2: 17) ". 

330. 2. His birth. In accordance with the common 
lot of men. The humiliation of His conception and birth, 
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was connected with the lowliness of the circumstances 
und.er which they occurred. He was not born amid the 
glories of the palace, but was the child of poverty and 
laid on a manger. 

331. 3. His circumcision. By which also Christ made 
Himself subject to the divine Law, although He was the 
Lord of the Law (Matt. 12: 8; Mark 2: 28). 

332. 4. His holy rearing and education. Christ also 
subjected Himself to the laws of domestic life. He vol
untarily subjected Himself to the care of His father, and 
the commands of His mother, Luke 2: 51. 

The growth in knowledge and wisdom (Luke 2: 40) 
relates purely to his human cognition. His finite knowl
edge in his lowliness was truly human. His divine and 
infinite wisdom, with which He was invested in the unity 
of the divine-human person, could not and did not grow, 

333. 5. His visible intercourse with men. He ex
posed Himself to all kinds of ill treatment from those 
who surrounded Him, and endured the troubles of labors 
and journeys, of the dangers, temptations, sadness, pov
erty, and reproaches of a lowly life. 

334. 6. His great Passion. In His suffering the high
est point is marked by His words, "My God, my God, 
why hast thou forsaken me"? (Matt. 27: 46). 

335. The forsaking was the withdrawing from Christ 
according to His human nature, the perfect revelation of 
sympathy and fellowship on the part of the Trinity. The 
Logos itself, the incarnate Word, withdrew from the hu
man nature, united with it, its aid and solace. Thus 
Christ according to His human nature, was left forsaken. 

336. Baier on Matt. 27: 46 says: "Manifestly Christ 
was forsaken, not indeed as though either the bond of the 
personal union were broken, or He had been altogether 
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rejected from the face of God, never to be taken back 

again into grace, nor that He, actually and properly 

speaking, despaired; but that, in that greateet accumula

tion of evils, because of the sins of men imputed to Him, 

-He, while bearing the part of all sinners, so felt the 

wrath of God, or that God was estranged from Him-that 

He felt no comfort within Himself from the fulness of the 

ind welling Godhead''. 

337. 7. His death. The death of Christ is His loss 

of life through the~dissolution of the natural union of body 

and soul. 

As to death, our Lord, considered apart from His own 

voluntary giving of Himself as our atoning sacrifice, was 

not subjected to the law of death. He was immortal as 

to His body, except through the omnipotent will of God. 

338. Of His life, He could say, "No man taketh it 

from me", "I lay it down of myself" (John 10: 18). His 

death was an 11ct1 not an endurance, and His life, is the 

only life, ever given up in our world. Men have died 

sooner than they otherwise would, for some great cause. 

But Christ alone, actually gave a life which was forever in 

His keeping, that men might be redeemed. Men die 

sooner, who must in any case die later. But Christ died 

for us, who but for His own willingness, could not have 

died at all. 

339. With our Saviour's dying, His divine nature 

did not forsake the body, but remained united with both 

body and soul, and His body and soul really separated as 

to their natural relations, by natural death, remain in one 

person with the Godhead and through it in one person 

with each other, so that the personal unity of the God

man was not broken during the three days through which 
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He lay in the sepulchre. But He was then as before and 
after, true man and true God, in indissoluble unity. 

340. Quenstedt says: "In the dissolution of the soul 
from the body, the dissolution of the union of the two 
natures in Christ is not to be inferred. For, although the 
natural union between the soul and body was broken, yet 
the personal union existing between the logos and the as
sumed nature was not separated, but the divine nature in 
Christ remained truly united to the sou], which was sep
arated from the body, and truly united to the body in the 
sepulchre. . . . . The entire divine nature was in the 
separated soul, and the entire divine nature was in the 
body left upon earth, without any division or distention, 
as either of these would conflict with the divine nature". 

341. Hollaz: ''The passion and death of Christ were 
true, not imaginary; voluntary, not forced; undertaken 
not by accident, but according to a certain plan and pur
pose of God; bloody and ignominious; vicarious; merito
rious and satisfactory". 

342. 8. His burial. Hollaz: "The burial of Christ 
was the placing of the body of our Redeemer, who had 
died upon the cross, in a new tomb, in demonstration of 
the truth of His death" .•.... 

343. Our Lord Jesus Christ truly died. His soul was 
separated from His body, and His body laid in the grave. 
His soul, separated from the body, went into the invis
ible world, where all departed souls of the dead went. 
This invisible world into which all souls went at death, 
before Christ's resurrection, is known in Scripture as 
Hades. It embraced two parts, the place or state of 
bliss, and the lower part the place or state of misery. Its 
generic name is Hades, and the soul going into either 
part would be in Hades. We learn from the Parable of 
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the Rich Man and Lazarus (Luke 16: 19-31), that the 

name specifically given to the upper part of Hades, is 

Paradise, the abode, before Christ's resurrection, of the 

children of God. 
The soul of Christ, separated at death from the body, 

went into that part of the generic Hades called Paradise, 

where Abraham was, where Lazarus was in Abraham's 

bosom, and where the soul of the thief on the cross met 

Jesus that very day (Luke 23: 43). 
344. This descent of the soul of Christ into Hades, 

in contradistinction to the descent of the God-man after 

the resurrection known as the descensus~ was the result of 

death, and belongs to the last stages of Christ's humilia
tion. If Christ was a true man, if Christ's soul was a true 

human soul, it was necessary that His soul should pass 

through all the states that every human soul passes. 

345. The Apostle Peter declares (Acts 2: 22-36) 

that David prophesied of Christ when he said: "Thou wilt 

not leave my soul in Hades, neither will thou give thy 

Holy One to see corruption" (ver. 27), and that he "spake 

of the resurrection of the Christ, that neither was He left 

in Hades, nor did His flesh see corruption" (ver. 31), "for 

God did raise up this Jesus, whereof we all are witnesses" 

(ver. 32). That is, the soul of Chriat, which at the mo

ment of death when it was separated from the body and 

had gone into the upper part of Hades, known as Para

dise, was nor forsaken or abandoned to Sheol or to Hades 

(Ps. 16: 10; Acts 2: 27-31). 
Christ had voluntarily given up His life for our sakes, 

of His own free will had subjected Himself to the power 

of death and of Satan, because He took upon Himself 

our sin, our guilt and our punishment, for oy His stripes 

are we healed (1 Pet. 2: 21-25). 
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The sting of death which Christ bore was our sin, and 
He thus subjected Himself to Satan and unto death' 'that 
through death He might bring to nought him that had 
the power of death-that is, the devil" (Heb. 2: 14). 

Christ's resurrection was proof that He triumphed 
over death and Satan. He met death; His soul as that 
of a true man passed over under the power of death and 
Satan, but He was not forsaken to it. He was more than 
mere man; He was also true God. 

The very fact that at the moment of death Christ's 
soul went into Hades, into the upper part known as Par
adise, is a proof that He had a true human soul, and this 
act is a part of the state of humiliation.1 

10. The Grades of Exaltation. 
346. Although the treatment of the grades of exalta

tion properly belong to the discussion :>f the Regal Office 
under the great topic of Soteriology, or the work of Christ, 
we must still, in this connection, briefly outline the sub
ject for the sake of clearness and orientation. 

347. 1. Definition. The state of Christ's exaltation 
is that in which He, having laid off the infirmities of the 
flesh, received and exercised the plenary glory of His di
vine majesty. Christ is exalted according to His human 
nature. The divine nature cannot be exalted, because 
per se it is supreme. 

348. 2. The grades. 
The grades of Christ's exaltation are four: 1) the de

scent into hell, 2) the resurrection, 3) the ascension into 
heaven, and 4) the sitting at the right band of God. 

1 See also my Biblical Theology of the New Testament, Vol. I., 
pp. 184-195. 
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The quickening or the return of our Lord to life pre

ceded the Descent into Hell. The order of succession is: 

1) Return to life; 2) Descent into hell; 3) The resurrection 

or manifestation among the living. 
349. 3. The quickening. This is not a peculiar grade 

of exaltation, but a prerequisite condition for preparing 

the subject, namely Christ, to receive the full and univer

sal use of divine majesty. 
350. 4. The descent into hell. This is the net of the 

whole person of Christ according to the human nature en

tire, comprehending body, soul and spirit, in which act 

Christ descended, not by natural motion~ but by supernat

ural presence, into the prison of hell, in order that He 

might manifest Himself as the Lord and conqueror of 

hell, death, and Satan. 
351. 5. The resurrection. The resurrection of Christ 

is an act of the Triune God with respect to the human 

nature of Christ, and especially with respect to His body, 

in which He arose the same in substance, but invested 

with new qualities, or rather with the constant exercise of 

new qualities hitherto revealed only at intervals. 
352. 6. The ascension. The ascension of Christ is 

His exaltation to the heaven of the blessed and the throne 

of God, that He may occupy the Kingdom 3f God until 

the consummation of His triumph over all His enemies 

and the glorification of believers. 

353. 7. The sitting at the right hand of God. This is 

the supremest degree of glory in which Christ the God

man, borne according to the human nature to the throne 

of the divine Majesty, governs all things in the kingdom 

of power, grace, and glory,-in supremest potency, in 

most absolute presence. 
To sit at the right hand of God means fully and un-
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ceasingly to employ the regal omnipotence and majesty, 

communicated by the Father through the exaltation. By 

the exaltation to the right hand of God has been conferred 

on Christ, according to His human nature, a dominion, 

truly divine, universal and omnipresent. 

11. Objections raised against the Lutheran Christology. 

354. The difference between Lutheran and Reformed 

Christology is so vital and important that no bridge can 

span the chasm. Since the Reformation, Protestantism 

has fl.owed through the centuries in two parallel and ever

increasing streams, the Lutheran, a single mighty current, 

one, polyglot, and undivided,1 and the Reformed, ever 

dividing into separate and diverse branches and smaller 

rivulets, co!llprising all other Protestants. In fact, his

torically, the Reformed type of theology is applied to and 

is characteristic to all Calvinistic and Zwinglian churches, 

by whatever name known, in contradistinction to the 

Lutheran Church. 
If we call the Lutheran Christology pure and unsul

lied white, the Reformed Christology has the colors of the 

spectrum or of the rainbow, the color, if not black, de

pending largely upon the angle in which reason deflects 

the light from the prism. 
355. Krauth truly says, "The root of the divergence 

lies in the very nature of Christianity, and there can be 

no satisfactory solution of the differences between the 

Zwinglio-Calvinistic, and the Lutheran Reformations, and 

the churches which were established upon them, except 

this, that the one accepted the true, the other a mistaken 

1 Now numbering 0ver 70,000,000, a large majority over all 

other Protestants combined. 
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meaning of God's Word, on certain points. That is, and 
will forever remain, the real question between them".1 

The objections of the Reformed theology against the 
Lutheran faith rest entirely upon a virtual ground of 
Rationalism. 

356. These objections were already collected and 
presented in the Admonitio Neostadiensis of 1581. These 
objections are mainly directed against the doctrine of the 
communicatio idiomatum, and especially against the maj
estatic genus and the doctrine of the grades. 

The objections most commonly urged are the follow
ing: 

357. 1. It is urged that the human nature is finite, 
and consequently cannot receive the divine, that is, infi
nite attributes,-finitum non est capax infiniti. 

358. Bruce2 so far forgets himself as to say, "This 
constant talk about the majesty communicated to the hu
manity of Christ in virtue of the personal union, savors of 
moral vulgarity. . . . . If obliged to make a choice, I 
would rather take up with the genus tapeinoticum (Keno
ticum) than with the genus auchematicum (majestaticum), 
to speak in the language of the schools; in plain terms, a 
God letting Himself down to man's level seems a grander 
thing than a God raising man to His level". 

To this objection we answer, that while it is true that 
the finite cannot receive the divine attributes actively, it 
can receive them passively. Even to the creatures, God 

1 KRAUTH, The Conservative Reformation and its Theology. 
Page 457. Of this famous work Dr. Hodge says, in his System• 
atlo Theology-"This is a very able and instructive book, and 
presents the Lutheran doctrine in the most plausible form of 
which it admits". (! I !) 

2 In his Humiliation of Christ, p. 108. 
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is so present as to dwell in them; and especially is this 
the case with believers. Our bodies are temples of the 
Holy Ghost, who dwells in us. 

Luther well says, "God is so great that nothing is 
greater, and God is so small that nothing is less". This 
shows that in some sense, at least, the finite is capacious 
of the infinite. In Christ the human nature was person
ally united with the Logos; hence Col. 2: 9, uln him 

dwelleth all the fulness of the Godhead 6odily11
• 

359. If Godhead be received, as it must be, to dwell, 

the finite which receiveth it, must be capacious of the in

finite, and the finite is here declared to be capacious of 
the Godhead, -even the fulness of the Godhead, and this 
is declared to dwell bodily. That which is capacious of 
the nature of, the infinite-must be of the attributes of 
the infinite, which are inseparable from the nature. 

If the eternal Logos tabernacled in the flesh of man, 
the attributes of His divinity tabernacled also in the 
flesh. 

360. The vital question, however, really is, Can the 
divinity, the infinite, be capacious of the humanity, the 
finite? For it is not the humanity that assumed the di
vinity; nor do they co-ordinate]y assume each other, but 
the divine assumes the human. It is the capacity of the 
divine, not of the human which is in question, and we ask 
not what can the human do with the divine in such a 
union, but what can the divine do with the human? 

"Christ", as the Athanasian Creed says, "is one, not 
by conversion of divinity into flesh, but by assumption of 
humanity into God". 

361. 2. It is objected that by this communication or 
fellowship of attributes, the human nature of Christ is ex
alted to divinity,-it makes the human divine. 
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362. Bruce says. ''The Lutheran Christology, to say 
the least, threatens with extinction the reality of Christ's 
human nature. . . . . . . The authors of the Reformed 
reply (Admon. Neost.) to the Formula of Concord charac
terized the Lutheran distinctions between various kind of 
presences as impudent and wicked sophisms, cunningly 
and fraudulently devised to defend a false position. This 
may be rather strong language, but the statement is eub
stantially correct". . . . . 

Again he says, "the Lutheran Christology, in its zeal 
for the deification of Christ's humanity, really robs us of 
the Incarnation''. 

To all this it is answered that this is no more the 
necessary result than that the body becomes soul, because 
the attributes of the soul impart themselves to the body 
in a most intimate union. They are intrinsically in the 
soul, and derivatively in the body, and because of and so 
long as the body remains with the soul, exist. 

363. 3. It is objected that if this doctrine were true 
the human nature would have to impart its attributes to 
the divine, because of the reciprocal character of the Union• 
Bruce says, "in the Lutheran Christology, we are given to 
understand that the communication is all on one side, 
divine attributes are communicated to the human nature, 
but not vice versa. . . . . . God is not at liberty to de
scend; He can only make man ascend. Incarnation 
means not God becoming man, but man becoming God. 
Now this one-sided application of the distinctive principle 
might be politic and prudent, but it is not logical; nor 
can it boast of any moral recommendations to compen
sate for its want of logic''. 

But to all this it is answered that the reciprocity is 
not of the same kind on the two sides; for it is active on 
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the divine side only. On the human side it is passive in 

the union. The human, consequently, is receptive, while 

the divine is irnpartitive. It is not, as we have seen, that 

the two natures take each other so as to form one person, 

but that the divine takes to itself the human, so that the 

two natures constitute one person, and the inherent inde

pendent personality is the divine. The personality of the 

human is derived only by participation in the divine per

sonality, and is consequently secondary, so that if we were 

to speak of the two natures as 3eparated, we would have 

to speak of the divine nature as personal, as before the 

separation, while we would speak of the human nature as 

no longer endowed with personality. But the very suppo

sition is self-destructive. The union is inseparable and 

must be so i_n its own nature to make possible personal 

identity and unity. 
364. 4. It is objected that properties do not pass 

from their subjects. 
To this it is answered that no passing away is in

volved, but the communication, fellowship and conjoint 

using of properties in personal union. Nothing passes 

away from the divine, everything remains in it, but is 

used, in the personal fellowship with it, by the human. 

365. We have the analogous case of the soul and 

body, each of which has fellowship in and uses the attri

butes of the other in the person; but neither of which 

parts with its own. 
366. In the illustration of fire and iron, the two are 

considered inseparably joined, so that the one resultant 

both cuts and burns. Fire can burn but cannot cut, and 

iron can cut but cannot burn, but the resultant can both 

cut and burn. Yet the iron gives up no essential attri

bute of iron, the fire no essential attribute of fire, and 
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there is a communion of attributes in 1, common factor so 
that the fire acts with the cutting and the iron acts with 
the burning. 

367. 5. It is objected that the attributes of the divine 
nature cannot be separated from it, even in use, since they 
are identical with it, -but it is not necessary to separate 
the attributes from the divine nature, inasmuch as a hu
man nature taken into personal union with it will be 
equally participant or indeed more obviously so because 
of this very identity between attributes and nature. 

On any other supposition the communicatio idiomatum 
would involve a separation of the idiomata or attributes 
from the subject in which they inhere. But the true the
ology, which arises from the inseparable conjunction of 
the idiomata into the natura is that a communicatio na
turarum is ipso facto and of necessity a communicatio idio
matum. 

We may close this discussion of objections to Luth
eran Christology by a brief summary of the doctrine of 
the Evangelical Lutheran Church on the Person of Christ 
as given by DR. KRAUTH, in his Conservative Reforma
tion: 

368. "The essential properties of each nature of our 
Lord are undisturbed by their union in Him, but as these 
two natures form one inseparable person, the whole per
son is involved in the acts of each part of it. Everything 
that the Saviour did and suffered is both divine and hu
man, that is, it is personal. He did, and suffered all, and 
He is both human and divine. Every act, indeed, is done, 
every suffering endured, through or by the one or the other 
nature, but not without the personal presence of the other. 
Jesus Christ wrought miracles through the divine nature, 
but they were wrought by the human nature. Through 
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His divine omnipotence sight was given to the blind, but 
His divine omnipotence wrought it by His human touch. 

369. Jesus Christ died according to His human nat
ure, but His death was the death of a divine person. 
Through His human infirmity He was crucified, but that 
human weakness wrought by His divine majesty an infi
nite sacrifice. Godhead cannot bleed, but the church is 
purchased by the blood of God; for He who bleeds is in 
one inseparable person, God as well as man, and His 
blood has efficacy, not because of the properties of the 
nature according to which He bleeds, but because of the 
attributes of His whole person, which is divine. Had not 
He who bled been personally God as well as man, His 
blood would not have availed. Jesus Christ is essentially 
and necessarily omnipresent according to the divine nat
ure, but His · human nature not of its own essence, or by 
a necessity resulting from its own attributes, but because 
the divine has taken it into personal union with itself, is 
rendered present through the divine. The divine neithP-r 
loses nor imparts any essential attribute, nor does the hu
man lose any essential attribute of its own, nor receive 
any essential attribute of the divine; but the divine, om
nipresent of itself, renders present the human which has 
been taken into its own person. 

370. The doctrine on which this rests is known in 
technical theology as the communicatio idiomatum, that 
is, the common participation of properties, the doctrine 
that the properties of the divine and human natures are 
actually the properties of the whole person of Christ, and 
actually exercised by Him in the unity of His person. 
We Lutherans affirm that there is a real common partici
pation of the whole person in the properties of both nat
ures. The Reformed deny it, and say there is no real 
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common participation, but that each nature is isolated 
from the other in its attributes, and that the person of 
Christ has only the common participation in the names 
of the two sets of attributes, the human and divine. In 
other words, the question which divides us is between a 
communicatio idiomatum, and a communicatio nominum, 
the question whether the two natures enjoy a common 
participation of properties in the one person, or merely a 
common participation of names. To Lutherans, the view 
we reject seems logically to run out into a denial of the 
unity of Christ's person, and of the reality of the incarna
tion". 

VII. THE MODERN DEVELOPMENT OF THE 
CHRISTOLOGICAL DOGMA. 

371. The Chalcedonian Christology, which lies at the 
general basis of the Lutheran Christology, is regarded by 
the Greek and Roman, and by the majority of the ortho
dox Protestant theologians, as the highest Christological 
knowledge attainable. One of the great theologian3 says 
"the human mind is unable to go beyond it in the en
deavor to unfold the mystery of Christ's complex person". 

On the other hand, the Chalcedonian Christology has 
been subjected to a rigorous criticism by some evangelic
al divines, but especially by rationalistic theologians, not
ably the modern Kenoticists, by Ritschl and his follow
ers, and Unitarians. 

372. The rationalistic tendency reduced the ideal 
elements in the history of Christ more and more to the 
character of a moral example. 

373. The philosophic speculations on the contrary 
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emphasize the ideal,-sometimes making an ideal of mor
al perfection, or of the unity of the infinite and the finite, 
or of God and man,-but denied that there was a histor
ical actualizing of this idea in Jesus. 

Schleiermacher sought to establish the unity of the 
ideal and of the historical in Christ, as the ideal man. 

37 4. The recent churchly theology attached itself to 
this latter view, and from it advanced with more or less 
decision to the old church doctrine of the God~man, en
deavoring to make comprehensible the earthly historical 
actuality of His person by a deeper apprehension of the 
humiliation. 

375. The so-called modern theology lays stress with 
more or less distinctness either on the philosophical con
ception of the ideal in the character of Jesus, or on the 
rationalistic tendency of dwelling on Christ's character as 
a moral example. 

1. Socinianism or Unitarianism. 

376. Socinus ( 1539-1604) and his early followers 
held much more exalted views of Christ than those who 
are now called' Socinians, and who regard Christ as an 
ordinary man. The term Unitarian includes Arians, 
Semi-Arians, genuine Socinians, and Humanitarians. 

ZOECKLER (in New Schaff-Herzog) treats very fully 
the whole subject of Socinianism. The Socinian Cate
chism expressly teaches that the Scripture denies to Christ 
the divine nature, in so far as it testifies to his humanity. 
Against the doctrine of pre-existence it is maintained 
that the "beginning" (John 1: 1) is the beginning of the 
Gospel. It denied the duality of the natures in the one 
person on the ground of its impossibility. 

377. 1) Two absolutely different substances can not 
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unite in one person, because mortality and immortality, 
variability and invariability are irreconcilable; 2) if the 
union of the two natures be inseparable, then Christ could 
not have died; 3) the height of absurdity is the communi
catio idiomatum of Lutherah doctrine. The Socinians 
took the Reformed principle on which the communicatio 
idiomatum was denied and ran it out logically to the de
nial of the unity of the person. 

378. Professor Bruce (Humiliation of Christ) divides 
the Humanitarians into five classes. 

379. 1. Those who take their stand on thoroughgo
ing naturalism, refusing to recognize miracle in any 
sphere, physical or moral, and therefore declining to ac
cept even the old Unitarian view of Christ, according to 
which, while only a man, He was yet a perfect man. 
Represented by Baur of Tuebingen and Renan. 

380. 2. Those who banish the supernatural from the 
physical sphere, yet would retain it in the ethical, and 
confess the sinlessness of Jesus, and revere Him as the 
Ideal Perfect Man. This view is held by Unitarians such 
as Martineau and Channing. 

381. 3. Those who side with the naturalistic school 
in opinion, but with the supernaturalists in feeling, and 
may be known as the school of Sentimental Naturalism. 
They handle the Gospel history in a sober and reverent 
manner, and this school can boast of an array of distin
guished writers, including Ewald, Keim, Weizaecker and 
Matthew Arnold. 

382. 4. Those imbued with the scientific spirit of our 
time, or tinctured with the Zeitgeist. They do not be
lieve in miracles in the sense of events which have no 
natural causes. Some find the key that unlocks all mys
teries in animal magnetism. In Christ and His apostles 
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the magnetic and spiritual forces culminate 1. Magnetism 
also explains answers to prayer. Probably one of the 
best representatives of this school is the Rev. H. R. 
Haweis, one of the former pulpit orators of the Church of 
England. His views of the person of Christ are very 
eccentric. His opinions are very crude and undigested, 
as are the majority of this class of men who are governed 
by the scientific spirit of the age. Creeds and dogmatic 
systems are regarded with morbid disgust, and they con
sider Jesus, so far as known, the wisest and best of men, 
but many of their views can scarcely be characterized as 
Christian, and all that we can say of their Christological 
speculations is that they are humanitarian and Unitarian. 

383. 5. Finally, the fifth class embraces those who 
hold with tpe naturalistic theologians in rejecting the 
Church doctrine, but do so not on speculative grounds, 
but on the ground of positive exegesis. They advocate a 
theory of Christ's person similar to that of Schleiermach
er, according to which Christ is the ideal, perfect man, 
and nothing more,-and take this position, not so much 
on philosophic grounds, but maintain that such is the 
Scripture view. Substantially the theory held by them is 
the same as that of the Old Socinians, but while the So
cinians emphasized the distinction between God and man, 
the modern advocates of the Ideal Man theory emphasize 
the essential identity of the divine and the human, and 
adopt modes of expression from which the old Socinians 
would have shrunk. 

384. The best representative of this school is Bey
sch/ag, who holds that Christ was the divine idea of hu
manity for the first time realized in history, the perfect 
man, and just because the perfect man, therefore the Son 
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of God, the natures of God and man being essentially 

identical. 

2. Arminianism. 

385. In Holland, its original home, Arminianism 
soon became allied with the more liberal tendencies of 
Socinianism, Rationalism, and Universalism, thus with
drawing itself from the traditional interpretation of Chris
tianity. In England it soon developed a strong affinity 
with Socinianism in its doctrine of the person of Christ. 
Arminianism tended to Subordinatianism,-a Godhead of 

grades. 

3. Rationalism. 

386. Rationalism arose, toward the close of the 
eighteenth century, as a reaction against creeds, and be
came very radical in its statements. It ignored the di
vine nature, and fell back upon a purely human Christ. 
In fact it rejects everything supernatural in the person of 

Jesus. 

4. Pantheistic Christology. 

387. The foundations of Pantheistic Christology were 
laid by Schelling and Hegel, and probably best represent
ed by Daub, Marheineke, and Goeschel (right or conser
vative wing of Hegelianism), and by Strauss and Bieder
mann (left or radical wing). It starts from the idea of 
the essential unity of the divine and human, and teaches 
a continuous incarnation of God in the human race as a 
whole. It denies, therefore, the specific dignity of Christ 
as the one and only God-man. Strauss says, "The infi
nite can not pour out its fulness into a single individual. 
. . . Mankind, the human race, is the God-man. The 
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key to a true Christology is that the predicates which the 
Church applies to Christ, as an individual, belong to an 
idea, or to a generic whole". 

5. Schleiermacher. 

388. Schleiermacher (d. 1834) made the beginning 
of the return to the churchly Christology, but in the path 
of modern thinking. He sought to establish the person 
of Christ in the need'3 of religious consciousness. The 
school of Schleiermacber in all its modifications has many 
representatives not only in Germany, but also in England 
and the United States. 

Though Kant may be said to bave inaugurated the 
modern humanitarian view, and regarded Christ as the 
representative of the moral idea, he, nevertheless made a 
distinction between the ideal Christ and the historical 
Jesus. 

On the other hand, Schleiermacher and his school 
represent the highest form of humanitarianism with an 
important admission of the supernatural or divine ele
ment. He rises above humanitarianism by emphatically 
asserting Christ's essential sinlessness and absolute per
fection, and a peculiar and abiding indwelling of the God
head in him, by which he differs from all men. It might 
be interesting to outline his whole theory of Christology, 
but probably more valuable will be a criticism of his 
views. 

Dr. Hodge sums up the objections to his Christology 
as follows: 

389. 1. It is not and does not pretend to be biblical. 
2. His system is ■ matter of speculation from begin

ning to end; he was true neither to his philosophy nor to 
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his religion; it is a philosophical theory and nothing 

more. 
3. It is founded on Pantheistic principles; he did not 

admit the existence of a personal, extramundane God; 

Baur says of him, that he swung to and fro between the 

idealism of Kant and Fichte, and the pantheism of Spi

noza and Schelling. 
4. His system ignores and involves the rejection of 

the doctrine of the Trinity; he excludes the personal pre

existence of Christ. There was no Son of God, before the 

birth of Christ in Bethlehem. 
5. He makes Christ a mere man. He is the Ideal 

man, the Ur6ild, a perfect man. There was in Him but 

one nature, and that nature human. 

6. Rothe. 

390. Rothe (d. 1866), one of the greatest specula

tive theologians of the nineteenth century, finds fault with 

the Orthodox Creed for teaching that incarnation is lim

ited to Christ, holding that God is incarnate in redeemed 

humanity at large, and that in the incarnation of Christ 

we have only the beginning of a process. He abandons 

the orthodox dogma of the Trinity, and denies the two 

natures in Christ, but fully admits the divine-human 

character of the one personality of Christ, holding that 

tbe personal and absolute union with God was not com

pleted until it took place at His perfect self-sacrifice in 

cleath. 

7. Horace Bushnell. 

391. Bushnell (d. 1876), in his theory of the person 

of Christ, strongly resembles those of Schleiermacher and 

Rothe, but differs from them in holding to the eternal 
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pre-existence of Christ, however in a Sabellian sense. He 
also maintained the full divinity of Christ on the Sabel
lian basis. He rejects three essential persons in the being 
of God, with three distinct consciousnesses, wills, and 
understandings, and substitutes for it simply a trinity of 
revelation, or three impersonations. At the same time, 
Bushnell holds to a full yet sinless humanity of Christ, 
and it has truly been said, that the tenth chapter of his 
work on Nature and the Supernatural is one of the ablest 
and most eloquent tributes to the sinless perfection of the 
moral character of Christ. 

8. The Modern Kenotic Theory. 
392. The modem Kenotic theory differs from the 

theories just noticed by its orthodox premises and con
clusions as. far as the dogma of the Trinity and of the 
eternal Deity of Christ is concerned, but it departs from 
the Chalcedonian doctrine of the two natures in Christ, 
and bolds to one divine-human Christ, with one conscious
ness and one will. It makes the humiliation consist, not 
in a concealment merely, but in an actual abandonment 
of the divine attributes of omnipotence, omniscience, and 
omnipresence, during the whole period of humiliation 
from the incarnation to the resurrection,-the differences 
between the advocates of this theory referring to the de
gree of the Kenosis or emptying. 

393. Schaff (in New Schaff-Herzog) says: "It sub
stitutes a genus Kenoticum1 or tapeinoticum1 for the genus 
majestaticum of the Lutheran Creed,-in other words, a 
communication of the properties of humanity to the di
vinity, for a communication of the properties of the di
vine nature to the human. Instead of raising the finite 
to the infinite, the Kenotic theory lowers the infinite to 
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the finite. . . . . In becoming incarnate, the second 
person of the Holy Trinity reduced himself to the limita
tions of humanity. . . . . . The incarnation is not only 
an assumption by the Son of God of human nature, but 
also a self-limitation of the divine Logos; and both con
stitute one divine-human personality". 

The forms which the new theory assumes in the hands 
of its expounders are scarcely less numerous than the ex
pounders themselves. It is difficult to find two writers 
who state the common doctrine in precisely the same 
way. 

394. Bruce, in his Humiliation of Christ, says: "Some 
teach a relative Kenosis, some an absolute; some a dual
istic view of the constitution of Christ's person, as formed 
by the union of the depotentiated Logos, with a human 
nature consisting of a true body and a reasonable soul; 
others regard the person of Christ from a metamorphic 
point of view, making the self-emptied Logos take the 
place of a human eoul. Finally, there are differences 
among the Kenotic Christologists as to the extent to 
which they carry the Kenosis,-some being Apollinaristic 
in tendency, though careful to clear themselves from sus
picion on that score; others inclining to the humanistic 
extreme". 

395; Bruce, in his excellent treatment of the subject, 
distinguishes between four distinct Kenotic types, 1) the 
absolute dualistic type, 2) the absolute metamorphic, 3) the 
absolute semi-metamorphic, and 4) the real but relative 
type. 

Of the first type, Thomasius may conveniently be 
taken as the representative; of the second, Gess; of the 
third, Ebrard; of the fourth, Martensen. 
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9. Thomasius. 

396. Though Thomasiu$ (d. 1875) in his greatest 

work, Christi Person und Werk, gives us a complete and 

satisfactory treatment of the work of Christ, combining 

the Anselmic doctrine and the old Lutheran conception 

of the vicarious atonement, he, nevertheless, departs from 

the Chalcedonian doctrine of the Trinity, and rejects the 

Lutheran Christology. He is the earliest advocate, in the 

nineteenth century, of what is known as the modern Ken

otic theory. He claims that the Lutheran conception of 

the personal union is that the properties of the infinite are 

imparted to the finite, but that modern Lutherans who 

would be faithful to the first principles of the Christology 

taught by their fathers, must forsake the majestatic genus 

and substitute a Kenotic genus, or an impartation of hu

man properties to the divine nature. 

397. The Incarnation itself is to be regarded in two 

lights, -as the assumption by the Son of God of human 

nature in its integrity, and as the self-limitation of the 

Son of God in the act of assuming human nature. The 

Incarnation consists in this, that the Son of God enters 

into the form of human finitude, and that God really 

takes part in a human mode of existence subject to the 

limits of space and time, and to the conditions of human 

development. He holds that Incarnation is for the Son 

of God a self-limitation, self-emptying of the divine man

ner of existence, and of the divine glory which He had 

from the beginning with the Father, and which He mani

fested or exercised in governing the world. 

398. While Christ is stripped of omnipotence, omnis

cience and omnipresence, for Thomasius holds that the 

Redeemer during His earthly state was neither almighty, 
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nor omniscient, nor omnipresent, for our author does not 
regard the miracles of Christ as evidence of omnipotence 
as they were wrought through the Holy Spirit and did not 
prove Christ's divine nature,-nevertheless he claims that 
Christ retained all essential attributes of Deity,-absolute 
power, absolute truth, absolute holiness and love. 

According to Thomasius the Son of God has no life 
or activity, no knowledge, presence, or power outside of 
or apart from his humanity. 

399. The Son of God has not reserved for Himself a 
special existence-form, a special consciousness, a special 
sphere or power of action; He does not exist anywhere 
outside of the flesh. In Christ there is but one activity, 
one consciousness. In the human thinking, willing, act
ing, the Logos thinks, wills, and acts. All dualism of a 
divine and human existence-form, of a divine and human 
consciousness, of a concomitancy of divine and human 
action, is excluded. His departure from Chalcedonian 
and Lutheran Christology is almost endless. 

10. Gess. 

400. Gess starting from a theosophic Biblical real
ism, carried the Kenosis to the extent of a suspension of 
self-consciousness and will. Gess assumes an actual 
transformation of the Logos into a human soul. Conse
quently the soul of Christ was not derived from Mary; He 
became ■ rational human soul, so that He bad no need 
of assuming another soul. The Son, in becoming man, 
lost the consciousness, and with the consciousness the 
activity, and with the activity the capacity to receive into 
Himself the influx of the Father's life. By the descent 
from heaven is signified the humiliation or Kenosis. With 
His descent from heaven the Logos parted not only with 
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the so-called relative attributes, ommscience, omnipres

ence, and omnipotence, but also with those which 

Thomasius by way of distinction calls the immanent at

tributes of Deity. 
401. Gess is not willing to admit that his doctrine 

amounts to a metamorphosis of the Logos into a man. 

He tries to reconcile this metamorphic theory of the In

carnation with the doctrine of the Trinity, but admits 

that his theory involves four consequences for the inter

nal life of the Triune God,-
1) the eternal begetting of the Son by the Father is 

brought to a stand during the time of the Kenosis; 

2) the Son, during the same time, cannot be the 

life-source out of which the Holy Ghost flows or proceeds; 

3) during that time the subsistence of the world in 

the Son, its upholding and government through the Son, 

is suspended; 
4) a!! the glorified Son remains man, from the time 

of His exaltation, a man is taken up into the trinitarian 

life of God. 

11. Ebrard. 

402. Ebrard is the best representative of the Re

formed Church in its Kenotic tendencies. He agrees with 

Gess in making the incarnate Logos take the place of the 

human soul. 
The Kenosis does not mean that Christ laid aside 

His omniscience, omnipotence, and omnipresence, but 

He retained these in such a way that they could be ex

preesed or manifested, not in reference to the collective 

universe, but in reference to particular objects presenting 

themselves to His notice in time and space. 

He accepts the Chalcedonian formula-two natures 



170 THE MODERN DEVELOPMENT OF THE CHJUSTOLOGICAL DOGMA. 

in one person; but by two natures he does not understand 
two subsistent natures united to each other, but two as
pects of the one divine human person. The human nat
ure was not an existing thing, but merely a complex of 
properties. Christ is not God and man, partly God, 
partly man, but wholly man. Christ is the Son of God, 
who has by a free act denuded Himself of His world-gov
erning, eternal form of being, and entered into the human 
form of being. It is a divine person who has made Him
self a human person. Gess' view of Christ is thoroughly 
humanistic, while Ebrard's view wears a decided appear
ance of Apollinarism. In Ebrard's case the metamor
phosis consists in an exchange of the eternal for the time
form of existence; an exchange, which once made, is per
petual. 

12. Martensen. 

403. Martensen, the distinguished Danish theolog
ian, more cautiously taught only a relative, though real, 
Kenosis. He distinguishes between the Logos revelation 
and the Christ revelation. It was needful that the pre
existent Logos should become man, and supplement the 
Logos-revelation by a Christ-revelation. This latter con
sists of such a union of the divine and human natures 
that a man appears on the earth as the self-revelation of 
the divine Logos, as the God-man. 

With the incarnation the eternal Logos did not cease 
to exist in His general world-revelation, nor was the Lo
gos, as a self-conscious personal Being, inclosed in His 
mother's womb, nor born as an infant. The Son of God 
was in His mother's womb not as a self-conscious divine 
Ego, but as an immature unborn child. 

He is true God; but, in the Christ-revelation, the true 
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Godhead is never outside the true humanity. It is not 

the naked God we see in Christ, but the fulness of God

head within the compass of humanity. 

He speaks of the dualism, the grotesque representa

tion of the old orthodox Christology, according to which 

Christ, as a child in the cradle, secretly carried on the 

government of the world with the omniscience that world 

required, while, at the same time, in His huml).n nature 

He grew in knowledge and wisdom. 

13. The Kenotic Theory criticized. 

404. A series of notable theologians among the Ger

mans attach themselves to modern Kenotic views, with 

manifold variation and with more or less distinctness in 

statement, and as is natural they have their followers 

among their pupils, in England and the United States. 

Among the Germans we may mention Besser, Delitzscb, 

Hofmann, Kahnis, Luthardt, Oehler, Schoeberlein, Stein

meyer, and others, whose orthodoxy in the Catholic and 

Christian sense, on other points, is above suspicion. 

405. In general, we may remark: 

1) This theory in all its forms is a departure from 

the faith of the Church. The Chalcedonian doctrine of 

two natures in Christ the new theory rejects. The Logos 

did not assume human nature, but human attributes. 

Gess, asserts over and over again, that it was the sub

stance of the Logos that was the human soul of Christ. 

It agrees with Apollinarianism in saying that the Logos 

was the rational element in Christ; and it agrees with 

Eutychianism in saying that Christ had but one nature. 

In asserting the oneness of Christ's nature, it denies that 

He had two wills. 
2) It neglects the great scriptural principle that so 
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intimate is the personal union, that whatever can be pred
icated of the person of Christ, can be predicated either 
of his human or his divine nature. 

3) It carries the idea of the self-limitation of the 
Logos to the extent of a metaphysical impossibility. It 
contradicts the unchangeableness of God. It is inconsist
ent with the revealed nature of God. He is a Spirit, in
finite, eternal, and immutable. Any theory which as
sumes that the Son of God lays aside His omnipotence, 
omniscience, and omnipresence, and becomes as feeble, 
ignorant, and circumscribed as an infant, contradicts the 
first principle of Scripture and religion. 

4) This theory destroys the true liumanity of Christ. 
He is not and never was a true man. He never had a 
human soul or a human heart. 

5) Many (if not most), of the advocates of this the
ory have such a conception of the Trinity, or of the Trin
itarian Process, which involves a Subordinatian view of 
the relation of the Son to the Father. 

6) Many modern members of this school are influ
enced much more by the scientific than by the religious 
interest. 

7) There are differences between the Kenotic theory 
and Socinianism. The Christ of the Kenosis is God self
humbled to man's level; the Socinian Christ is man ex
alted to the highest human level. It is very suggestive, 
however, that Ritschl characterizes the Kenotic theory as 
verschasmter Socinianism. 

8) The true Kenosis is a renunciation of the use, but 
not of the po1ssssion of divine attributes. The former is 
possible, the latter impossible. God can do nothing that 
is contrary to His rational and moral nature. God can
not give up any of His metaphysical and intellectual at-
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tributes, for they belong just as much to the essence and 

nature of God as His moral attributes of love and holi

ness. 
406. In particular, we may remark: 

9) The Thomasian theory of the Incarnation involves 

two acts, 1) an assumption of human nature on the part 

of the Logos, which is an exercise of omnipotence; and 2) 

an act of self-limitation, a deposition of divine power, the 

loss of omnipotence. Theee two acts, distinct in thought, 

coincident in time, are simply aspects of one and the same 

act. One act of will has contrary effects. What queer 

speculation! Are such contrary effects of one act of will 

compatible? And shall we add, that Thomasius then 

leads us into a heathenish view of the Incarnation? 

10) His Keriosis reduces the Logos to a state of 

helpless impotence. With Ebrard there is no depotentia

tion, but only a change in the mode of exercising power. 

This impotence Thomasius reluctantly admits, when he 

quotes with approval the observation of Kahnis, that the 

miracles of Christ did not prove His divine nature, but 

simply His divine mission. 

11) According to Thomasius and Gess by this one 

act of depotentiation, the Logos is reduced to such a 

state of impotence, that His Kenosis becomes a matter of 

physical necessity. On this view, the Logos knew not 

what it was to be an infant in the cradle, what it was to 

be a boy subject to His parents, what to grow in wisdom 

or stature,-for in those years the Logos was asleep, un

conscious. With infants, children, and youths, He has 

not yet learned to sympathize, -only with full-grown 

tempted man has He a fellow-feeling. And Dorner says: 

The· Kenosis of Self-depotentiation fails to perform that 

at which it aims. For if the Logos has given up His 



174 THE MODERN DEVELOPMENT OF THE CHRISTOLOGICAL DOGMA. 

eternal self-conscious Being, where is His love during 
that time? Love without self-consciousness is an impos
sibility. 

12) Another objection to the Thomasian theory, is, 
that he teaches that there are in Christ two life centers, 
the depotentiated Logos and the human soul. Bruce 
tersely says that this implies that "the two life centers, 
the self-reduced Logos and the human soul, are like the 
two eyes or the two ears of a man. As the sensations of 
both organs coalesce in one mental act of perception, the 
duality of the organs does not produce any duality of con
sciousness . . . . nor is it necessary to the act of percep
tion, -one eye or ear being able to do the work of the 
two". Dorner remarks according to this theory,-"we 
have nothing but two homogeneous magnitudes in and 
alongside of each other, .... and the result aimed at 
resembles a duplication of one and the same, through 
which the one or the other is rendered useless". 

-4:07. 13) We cannot conceive of such a self-limita
tion of the Logos without suspending the intertrinitarian 
process, and also the doctrine of the Trinity as revealed 
in Scripture. It would stop for thirty-three years, as 
Gess frankly admits, the eternal generation of the Son, 
the procession of the Spirit from the Father and the Son, 
and the government of the world through the Logos. 

14) A prominent Unitarian Divine, writing from his 
standpoint, pronounces the Kenotic theory "only a meta
physical makeshift to cover the real contradiction which 
in the Chalcedonian theology stands visible to every in
telligent eye". ( ! I I) 

15) The metamorphic theory of Christ's person, as 
expounded by Gess, is liable to two grave objections. He 
holds that "the Word became flesh" · means, that the 
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flesh and blood which he assumed became in this union 

a determining power for the Logos. The Incarnation sig

nifies the subjection of Deity to the dominion of matter. 

The result involves loss of self-consciousness, and there

with of the divine attributes of omniscience, omnipotence, 

omnipresence, and even eternal holiness. The other ob

jection is, with the conversion of the Logos into a human 

soul, Gess quite consistently treats sin as a real possibil

ity for Jesus. All Kenotic theories following the type of 

Gess, are doomed to oscillate between Apollinarism and 

Ebionitism. 
408. 16) According to the Kenotic theory of Ebrard, 

Christ wears the aspect of a middle Being, neither God 

nor man, but more the former than the latter. Christ was 

neither more ,nor less than the ideal man, the head of the 

. human race, in whom the organism of humanity found its 

unity. Obrist, even in His miracles, was not superhuman, 

but only ideally human. He combined in His person the 

two natures, not indeed as separate parts, but as two as

pects of one and the same being. 

409. Bruce says: "On the ambitious speculations 

concerning an Incarnation independent of sin, as the 

realization of the great end of creation, .... interwoven 

into his Christology, I offer no remark. . . . I simply 

observe, that the Christological theory of this author 

seems to be more in harmony with the pretentious phi

losophy with which it is associated, than with the facts of 

gospel history, or with the christian faith concerning our 

Lord's person. . . . . . His self-complacency in regard

ing his theory at once scriptural and ecclesiastical or

thodox, and his attempt to bring Patristic and the Reform

ed Christologies into conformity with his views can hard

ly appear, to a dispassionate reader, in any other light 
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than as a characteristic display of perverse ingenuity ... 
John of Damascus may be taken as a more reliable 

expositor of the Church doctrine than the erratic modern 
divine". 

17) Some of the objections here raised against the 
Kenotic theory do not apply to Martensen. The Kenosis 
while real is only relative. With him incarnation con
sists in a voluntary act, by which the Logos becomes a 
human life center, without His power becoming exhaust
ed in the act. His theory is not open to the charge of 
making the Logos, by one act of self-depotentiation, in
capable of displaying His gracious love during His earth
ly life. 

410. Of the three possible meanings of the passage 
in the Epistle to the Philippians, 1) that the Logos re
tained the form of God in becoming man ( taught by the 
Fathers and Lutheran Christology), 2) that He absolute
ly renounced the divine form in becoming man (the 
school of Gess and Ebrard), 3) that in becoming man the 
Logos entered into a form of existence which involved a 
real renunciation of the divine form,-this last best fits 
to the hypothesis of a double life taught by Martensen 
and his school. 

411. The idea of a "double life" of the Logos raises 
speculative questions which Martensen has not attempted 
to answer, and which have not been satisfactorily cleared 
up by his followers. How can the same mind be con
scious and unconscious, finite and infinite, ignorant and 
omniscient, at the same moment? 

412. 18) We close this diseussion of the Kenotic 
theories with a quotation from Bruce, summing up the 
conclusion of bis investigation: 

''Wisdom dictates that we should clearly and broadly 
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distinguish between the great truths revealed to us in 
Scripture, and the hypothesis which deep thinkers have 
invented, for the purpose of bringing these truths more 
fully within the grasp of their understandings. . . . . . 
The effect, though not the design, of these theories of 
Christ's person, bas been to a large extent to obscure the 
elementary trutbs,-tbe unity of the person, or the reality 
of the humanity, or the divinity dwelling within the man, 
or the voluntariness and ethical value of the state of hu
miliation. That is, certainties have been sacrificed for 
uncertainties, facts for hypotheses, faith for speculation. 
If this be the testimony of history, then the lesson is 
plain: Be content to walk by faith, and take care that no 
ambitious attempt to walk by sight rob you of any car
dinal truth relating to Him in whom dwelleth all the ful
ness of the Godhead bodily". 

14. The Ritschlian Theory. 
413. Albert Ritschl (d. 1889)regards Christ as "unique 

in his own order", the revealer and bearer of relig
ious and ethical truth. In this sense he is the Son of 
God; and bis "apprehension of himself as the Son of God 
is ever attained through his adoration of God as his 
Father". It is folly to attempt to explain the physical 
origin of the person of Christ. All is to be set aside from 
the discussion of Christ's Person, which can not be and 
has not been tested by "the Christian community", in its 
experience. 

What ecclesiastical tradition offers about the origin 
of the Person of Christ is obscure in itself and is not fitted 
to make anything clear. The determination of the per
sonal relation of Christ to God the Father is not a matter 
of scientific inquiry. The specific and complete revela-
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tion of God in Christ is "the grace and truth" which 

dwelt in him. These are his divinity, and divinity does 

not reside in the will. Although the earthly Christ lacks 

the traits of divine omnipotence, omniscience, and omni

presence, he is recognized and honored as God by the 

faithful. Christ's divinity lies in bis world-conquering 

power, in his own patience, and in the Christian com

munity. It rests not in bis physical origin, which has 

never yet been reconciled with his historic appearance and 

never can be. 

15. Dorner. 

414. Isaac August Dorner (d. 1884), the author of the 
History of the Development of the Doctrine of the Person of 

Christ, 5 vols., a rich mine of accurate and extensive 

scholarship, was one of the profoundest and most learned 

speculative theologians of the last century, ranking with 

Schleiermacher, Neander, Nitzsch, Julius Mueller, and 

Richard Rothe. 
The central idea of his system was the divine-human 

personality of Christ, as the highest revelation of God, the 

perfect ideal of humanity. Christ is the centre of human

ity, and not merely an individual. In him the divine and 

human natures were united. This union involved no 

diminution of the Logos. The impossible idea of an es

sential self-limitation of the Logos is discarded, and in 

it3 place is assumed the rational idea of a limitation of 

the self-communication of the Logos to humanity, and he 

emphasizes a gradual or progressive incarnation. In 

other words, the eternal personality of the divine Logos 

entered into the humanity of Jesus, measure by measure 

as it grew, and became capable and worthy of receiving 

it. There was a progressive self-communication of the 
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divine Logos to Jesus, and a moral growth of Jesus in 
holiness keeping step with the former. The process of 
union began with the supernatural conception, and was 
completed with the ascension. Christ became conscious 
of his Godhead as he became conscious of bis manhood. 

In a summary we may say that Dorner considers the 
union of the Logos with the man Jesus as the result of 
a gradual impartation so that the God-man is not the re
sult of a direct union of the two naturEs, but it is the 
total result of the earthly life of Christ. It is a theory of 
two persons gradually fusing or confusing into one per
son. 

415. Philippi objects to Darner's view: 1) that it im
plies a pantheistic identity of essence in both God and 
man; 2) that' it makes the resurrection, not the birth, the 
time when the Word became flesh; 3) that it does not ex
plain how two personalities can become one. 

16. Two American attempts to solve Christological 
Problems. 

It might be of interest to learn bow two representa
tive American theologians view this whole subject. 

416. 1) LEWIS FRENCH STEARNS, in his Present 
Day Theology, represents the most conservative tendency 
in Congregationalism and largely in Presbyterianism, and 
was a theologian ( died 1892) of the highest merit. In 
chapter ninth of his well-known work, he discusses the 
problems connected with the doctrine of Christ's person, 
and aims to give some account of the theories by which 
the theologians have attempted to solve them. In sub
stance he says as follows: 

417. 1. The first problem is the reason for the in car-
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nation. The traditional answer is the Word became flesh 

to overcome sin and the consequent need of redemption. 

The great majority of thinkers in the Christian 

Church have agreed with Anselm in his great work "Cur 

Deus Homo?". 
On the other hand, it is held that the incarnation 

would have taken place had there been no sin. This has 

been presented with great force and plausibility by some 

of the most distinguished speculative theologians of re

cent times in Germany, notably by Martensen and Dor

ner. Man needs the God-man for its perfection as well as 

for its redemption. Christ is the Head of mankind; with

out Him the race would be incomplete. Had Adam re

mained holy, Christ must still have needs come, to sum 

up all things in himself (Eph. 1: 10). 
Of course, if this scheme of doctrine be true, it fol

lows that the incarnation is essential to the evolution of 

humanity apart from the fact of sin. This is very beauti

ful speculation, but there is little in the Scriptures to sus

tain it. The existence of sin and the need of redemption 

are the only reasons given for the coming of Christ. The 

very passage upon which those, who teach an incarnation 

apart from sin, principally rely, seems to make redemp

tion through Christ's blood an essential part of His com

ing (Eph. 1: 7). 
418. 2. Another problem relates to the possibility of 

the incarnation. In the person of Christ the infinite and 

the finite are united. The mighty God has become man. 

Is not this conception of the God-man self-contradictory? 

Christianity holds to both the immanence and the 

transcendence of God. By its doctrine of the divine im

manence it removes the most forcible objections to the 

incarnation. 
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If the Infinite dwells in every grass-blade, there is no 
self-contradiction in the idea of His indwelling in the 
Christ. Man was created in the divine image and in an 
especial sense for the divine indwelling. Is it then alto
gether strange that God should find in a higher and fuller 
sense His abode in the perfect humanity of the Christ? 

The glory of God is in His condescension. He does 
not demean Himself when He takes upon Him the sins 
and sorrows of men; rather He manifests His greatness 
(Isa. 57: 15). It is in accordance with the character of 
God, as He has revealed Himself, that He should conde
scend to take up His permanent abode in humanity 
through the incarnation, and especially that He should 
do it for the sab of redeeming a lost race. God could 
not have done a thing more Godlike than this. 

419. 3. Still another problem is that of the Kenosis 
or self-emptying. Are we to understand that when the 
Logos became flesh he emptied himself of the divine at
tributes? Did the divine nature conform itself to the lim
its of the human nature? Or did the divine nature re
main in full possession of the divine attributes? Was 
Christ, as to his Deity, omniscient, omnipotent, and om
nipresent, while in his humanity he was ignorant, weak, 
and confined to a single place? 

420. The traditional theology accepts the latter al
ternative. It believes it necessary if we are to maintain 
both natures in their integrity. While in his state of hu
miliation, the eternal Son, according to His divine nat
ure, was in the full exercise of His divine attributes, man
ifesting the divine glory in Heaven, upholding the whole 
creation by the word of His power, governing all things 
by His providence. 

The advocates of this theory, and the Christian 
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Church, always asserted that the God-man was but one 

person, yet they have held that there were two conscious

nesses in Him, the one divine and the other human. 

421. Many modern theologians have aimed to ex

plain this mystery by a different line of speculation. 

They aim to maintain the unity of Christ's person, even 

at the expense of the integrity of his two natures. Prom

inent among these theologians are Gess, Thomasius, and 

Godet. They find their starting-point in Lutheran Chris

tology. Instead of holding that the attributes of the di

vine nature are communicated to the humanity, they 

transpose the relation, holding that while Christ was on 

earth the attributes of the human nature were communi

cated to his Deity. By a process of self-limitation the 

divine Son reduced himself, as it were, to the dimensions 

of humanity. He divested himself even of his eternal 

self-consciousness. 
422. Closely connected with these Kenotic theories 

is that of the great German theologian Dorner, known as 

the theory of Progressive Incarnation. 

At first the union was what might be called a natural 

or physical one. As the process of growth proceeded, it 

became more and more an ethical or moral union. This 

moral union was consummated in the death of Christ. 

What shall we say of these various views? 

(1) The traditional theory rightly emphasizes the in

tegrity of the two natures after the personal union has 

been constituted. It will not allow the Deity of Christ to 

be in the slightest degree infringed upon. Yet there are 

grave difficulties. The idea of a double consciousness 

seems to sever the personal unity. There is a duality in 

the doctrine which we strive in vain to remove. 

423. (2) The Kenosis theory removes one set of 
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difficulties by raising another far more serious. When 
the self-limitation has been effected, all duality disap
pears. There is but one consciousness, one process of de
velopment. It explains Christ's earthly life at the ex
pense of his divinity. 

424. (3) Dorner's theory of progressive Incarnation 
is novel and beautiful as an explanation of the facts of 
Christ's earthly life, but his theory gives rise to grave 
doubts. It is but an attempt to solve the problem. 

425. What, then, shall we say? The answer is plain. 
The problem is too great. During all the state of humil
iation there were reminiscences of the glory before the 
world was, and presentiments of the power and divine 
majesty in the future. The farther we penetrate into the 
mystery, the profounder it becomes. The theologian who 
bas pondered the subject for years, and studied all the 
theories, cannot answer the questions which bis own little 
child puts to him. 

426. 4. There still remains the problem of the pres
ent nature of Christ. He has ascended into glory and 
sitteth at the right hand of God. How does his person 
stand related to his natures? Undoubtedly in the main 
there has been no change. Jesus Christ is the same, 
yesterday, today, and forever. He is, and continueth to 
be, God and man, in two natures and one person forever. 

But have his divine attributes been communicated to 
his human nature? Is the human nature omnipresent 
since the glorification of Christ? 

427. '' So say the Lutherans, . . . . moved thereto 
by their doctrine of the Lord's Supper. That Christ's hu
man nature should be present in a true sense in a thou
sand worshipping assemblies at the same time, and com
municated to every one who partakes of the consecrated 
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bread and wine, this must be the case. And even though 
we may hold a wholly different doctrine of the sacrament, 
there is much in the theory of Christ's human omnipres
ence to commend it to our acceptance. 

428. The ordinary view in our branch of the Protest
ant Church is that Christ is present only by his Spirit. 
His humanity is circumscribed and local. It is now in 
heaven, the place where God manifests His highest glory. 
It is as truly absent from us as our friends who have 
passed from earth and gone to be with him. We ask, 
what it means for Christ to be with us by his Spirit? Ia 
it not a real presence? When he dwells in our hearts by 
faith (Eph. 3: 17), is it not a real indwelling? Is he in 
reality far from us in his humanity? And so to those who 
think most deeply on this subject, and with most real 
longing for personal communion with the human Christ, 
the Lutheran view bas great attractiveness, even though 
they may not see their way clear to accept it". 

429. 2) Our second representative American scholar 
is Augustus Hopkins Strong, a conservative theologian 
among the Baptists, who in his Systematic Theology (3 
vols.), has given us an able compendium and common
place-book for students and pastors of his denomination. 
He is of the Reformed type of theology and follows the 
exegesis of Lightfoot and Meyer, and devotes pp. 669-
710 of his work to the Person of Christ. 

430. Dr. Strong holds to the reality of the humanity 
of Christ and says, ''The passages here alluded to abun
dantly confute the Docetic denial of Christ's veritable hu
man body, and the Apollinarian denial of Christ's veri
table human soul. More than this, they establish the 
reality and integrity of Christ's human nature, as pos
sessed of all the elements, faculties, and powers essential 
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to humanity", "free both from hereditary depravity and 

from actual sin". 

431. Of the deity of Christ, he says: 

"We need only refer to the evidence here given, that, 

during his earthly ministry, Christ: 

1) Possessed a knowledge of his own deity; 

2) Exercised divine powers and prerogatives; 

in other words, that there were in Christ a knowledge and 

a power such as belong only to God. The passages cited 

furnish a refutation of both the Ebionite denial of the 

reality, and the Arian denial of the integrity of the divine 

nature in Christ''. 
432. Of the union of the two natures in one person1 

he says: "Distinctly as the Scriptures represent Jesus 

Christ to have been possessed of a divine nature and a 

human nature, each unaltered in essence and undivested 

of its normal attributes and powers, they with equal dis

tinctness represent Jesus Christ as a single undivided per• 

sonality in whom these two natures are vitally and insep

arably united, so that he is properly, not God and man, 

but the God-man. . . . . . . The attributes and powers 

of both natures are ascribed to the one Christ, and con

versely the works and dignities of the one Christ are as

cribed to either of the natures, in a way inexplicable, ex

cept upon the principle that these two natures are organ

ically and indissolubly united in a eingle person. . . . . 

The foregoing proof of the union of a perfect hu

man nature and of a perfect divine nature in the single 

person of Jesus Christ suffices to refute both the Nestor

ian separation of the natures and the Eutychian con

founding of them .........• 

433. The Lutherans hold to a communion of the nat

ures, as well as to an impartation of their properties: 1) 



186 THE MODERN DEVELOPMENT OF THE CHRISTOLOGICAL DOGMA. 

genus idiomaticum-impartation of attributes of both nat
ures to the one person; 2) genus apotelesmaticum-attri
butes of the one person imparted to each of the constitu
ent natures. Hence Mary may be called "the mother of 
God" as the Chalcedon symbol declares, "as to his hu
manity", and what each nature did has the value of both; 
3) genus majestaticum-attributes of one nature imparted 
to the other, yet so that the divine nature imparts to the 
human, not the human to the divine. The Lutherans do 
not believe in a genus tapeinoticum, that is, that the hu
man elements communicated themselves to the divine. 
The only communication of the human was to the person, 
not to the divine nature, of the God-man ..... . 

434. The genus majestaticum is denied by the Re
formed Church, on the ground that it does not permit a 
clear distinction of the natures. And this is one great 
difference between it and the Lutheran Church". 

Of modern misrepresentations of the Personal union, 
he discusses two theories: 

1) The Kenotic view of Gess, Hofmann, and Ebrard 
of Germany, and Henry Ward Beecher, a good represent
ative in America. 

435. Against this theory he urges the following ob
jections: 

(1) It rests upon a false interpretation of John 1: 14. 
(2) It denies both the true humanity, and the true 

deity, of Christ. 
(3) It is inconsistent with the Scriptural representa

tions of God's immortality. The possession of the divine 
attributes by Christ does not necessarily imply his con
stant exercise of them. 

(4) It is destructive of the whole Scriptural scheme 
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of salvation, .... for mere humanity, ... is not ca

pable of a suffering which shall have infinite value. 

436. 2) The theory of a gradual Incarnation, as held 

by Dorner and Rothe. 

It is objectionable for the following reasons: 

(1) Scripture plainly teaches that Jesus Christ be

came the God-man (Phil. 2: 7) at his conception and 

birth, and that then the incarnation act took place, and 

not at his resurrection. 

(2) Two willing personalities are presupposed, and 

this is but a more subtle form of the Nestorian doctrine 

of a double personality. 

(3) It merges two persons in one, rather than the 

union of two natures in one person. 

( 4) There is an absence of all Scriptural evidence in 

favor of this theory. 

437. Dr. Strong devotes some attention to the the

ory of Thomasius, Delitzsch, and Crosby, whose view he 

distinguishes from the K enotic theory. He rightly main

tains that these hold that the Logos, although retaining 

his divine self-consciousness and his immanent attributes 

of holiness, love, and truth, during the state of humilia

tion, surrendered bis relative attributes of omniscience, 

omnipotence, and omnipresence, in order to assume true 

human nature. 
He objects to this view: 

1) It contradicts the Scriptures, in which Christ as

serts bis divine knowledge and pow€r. 

2) This theory is virtually a theory of the co-exist

ence of two human souls in Christ. 

3) We cannot reconcile it with a purely natural hu

man development of Jesus. 

Dr. Strong bas a peculiar theory of humiliation. The 
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view he favors "that the humiliation consisted in the 
surrender of the independent exercise of the divine attri
butes" ..... 

"Humiliation consisted in that act of the pre-exist
ent Logos by which he gave up his divine glory with the 
Father, in order to take a servant-form. In this act, he 
resigned not the possession, nor yet entirely the use, but 
rather the independent exercise, of the divine attributes''. 

438. He says his doctrine of Christ's humiliation 
will be better understood if we put it midway between 
two pairs of erroneous views, making it the third of five. 
The list would be as follows: (1) Gess: The Logos gave 
up all divine attributes; (2) Thomasius: The Logos gave 
up relative attributes only; (3) True view (Strong): The 
Logos gave up the independent exercise of divine attri
butes; (4) Old Orthodoxy: Christ gave up the use of divine 
attributes; (5) Anselm: Christ acted as if be did not pos
sess divine attributes. 

17. Two English attempts to solve Christological Prob
lems. 

We will close this discussion by outlining the views 
of two of the theologians of Great Britain, who have re
cently expressed themselves on this subject. 

439. 1) William Sanday, of Oxford, in his able and 
well-known article on Jesus Christ, in HASTINGS' Bible 
Dictionary, concludes the discussion by a survey of the 
verdict of history concerning Christ, and the person and 
work of Christ. In this article be states that "it will be 
his duty at a later date to return to his subject on a 
somewhat larger scale", and this he has done in his 
Christologies Ancient and Modern (1910), and in a later 
pamphlet Personality in Christ and in Ourselves, (1911). 
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We will first refer to what Dr. Sanday says in his 

article on Jesus Christ. In substance he maintains, that 

there are four different ways 0£ attempting to grasp what 

we can of the significance of the Person of Christ, through 

440. 1) The Christ of the Gospels; 2) The Christ of 

the Apostles; 3) The Christ of the Undivided Church; 4) 

The Christ of Personal Experience. Towards these four 

ways the attitude of different minds will be different. 

!41. 1) To some the picture traced in the gospels 

will seem meagre and uncertain by the side of the exalt

ed Christ preached by the Apostles. 
442. 2) Others will set the comparative simplicity 

of the Apostolic picture against the more transcendental 

and metaphysical conceptions of the age that followed, 

and Dr. Sanday calls attention to the fact that in Great 

Britain they are accustomed to the opposition between 

the Christ of the Gospels and the Christ of the Church, 

while in Germany there is the tendency to oppose the 

Christ conceived and preached by the Apostles to the 

biographical Christ of the Gospels, and the experience of 

faith to any objective standards. 
443. 3) For others the decisions of the Undivided 

Church will be absolutely authoritative and final. They 

will not seek to go either behind them or beyond them. 

For these decisions were the outcome of a long evolution, 

every step in which was keenly debated by minds of great 

accumen and power, really far better equipped for such 

discussions than the average Anglo-American mind of to

day. The Fathers possessed extraordinary fertility and 

subtlety in the handling of metaphysical problems. 

Every word in them represents a battle, or succession of 

battles, in which the combatants were, many of them, 

giants. 
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444. 4) Yet others will take refuge in the appeal to 
individual experience, which will seem to give a more 
immediate hold on Christ and to avoid the necessity and 
perplexities of criticism. No doubt Albert Ritschl (1822 
-1889), the author of this movement directed against 
metaphysics in theology generally, and of the laying of 
stress upon religious experience, was a thinker and writer 
of great ability, but it has not been proved that metaphy
sics can be wholly dispensed with, or that we can afford 
to ignore these decisions of the Undivided Church. 

445. Others, still more radical in their procedure, 
will begin with the assumption that Christ was only man, 
and will treat all subsequent development as reflecting 
the growth of the delusion by which Christ came to be 
regarded as God. This last is a drastic method of level
ing down the indications of the divine in history, against 
which human nature protests and will continue to pro
test. 

446. Dr. Sanday favors the view of Ritschl of mak
ing religious experience as the criterion of theological 
truth, not so much "in search of a creed, but in support 
of the creed which men have found or inherited. And 
there is an immense volume of evidence derived from this 
source in corroboration of the truth of Christianity, or 
what amounts to the same thing, the Christian estimate 
of the Person of Christ". And further on in his Article 
he says: "It is highly important that the doctrinal con
ceptions, whether of the Apostolic age or of subsequent 
ages, should be brought to the test of living experience, 
and as far as possible expressed in the language of such 
experience. Th6 mind and heart of today demands be
fore all things reality. It is a right and a healthy de-
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mand, and the Churches should try with aII their power 

to satisfy it". 
44 7. The latest and perhaps the most extraordinary 

theory as to the relations of our Lord's human and divine 

natures is that formulated by Dr. Sanday in his Christol

ogies: Ancient and Modern (1910). In that work the Ja

mous Oxford scholar advances the theory that the seat ~i 

the Deity in the Lord Jesus Christ is to be sought in His 

sub-consciousness, •md he lays great emphasis upon the 

superiority of the sub-consciousness to consciousness. He 

is convinced that we shall understand the incarnation 

better oy using the analogy of the meeting of the Divine 

and human in ourselves. He says: "The proper seat or 

locus of all Divine indwellings or Divine action upon the 

human soul, is the subliminal consciousness" ..... 

And what "I shaII try to work out is, that the same, or 

the corresponding, subliminal consciousness is the proper 

seat or locus of the Deity of the incarnate Christ". 

Thus we are to conceive the union of the human and 

Divine in Christ. "Whatever there was of divine in him, 

on its way to expression whether in speech or act, passes 

through, and could not but pass through, the restricting 

and restraining medium of human consciousness. Thie 

consciousness was, as it were, the narrow neck through 

which alone the divine could come to expression". 

448. 1) Dr. Mackintosh asks, Is the superiority of 

the unconscious really tenable? Subliminal conscious

ness is no doubt an indispensable concomitant of all 

mental life, but psychology would class it not as the 

higher form, but as a subordinate condition of the fuIIy 

conscious. It is rather the reserve of our being. It is an 

organized system of conditions which have been formed 

in and through bygone conscious experience. Does the 
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subconscious have moral qualities of any kind? Will 
such a theory help us to interpret Jesus? The subcon
scious has affinities rather with sleep, infant life, and an
imal instinct. 

2) The value of our subconscious labors is entirely 
dependent upon the character of our conscious lives. It 
iij. the very reserve of our beings in which all our experi
ences are preserved. It is the stroehouse of our past Jife, 
upon which, as the present demands, we draw drafts. 

3) The new theory involves a conception of Deity as 
unknowable. God is not conscious mind known to or in 
our conscience and spirit. 

4) Another marked defect is his insistence upon the 
extraordinary conception that personality is in space. He 
allows himself to use the language of modern psycholo
gists whose images in relation to consciousness, are all 
spacial and material. They speak of the field of con
sciommess, of the centre, and of the margin. But there 
is no field, no centre, no margin in consciousness. Men
tal facts of all kinds, feelings, thought, impulses, volitions, 
are not in space. They are in time only. The stream of 
consciousness, as we call it, has no place, no locus. 

5) This theory seems to conceive the relationship of 
the Eternal Son to the manhood of Christ simply as an 
intensification of that which exists between the Word and 
ordinary human individuals. 

6) Dr. Mackintosh, in criticizing Dr. Sanday's posi
tion, says, this new hypothesis does not really evade the 
haunting dualism of tradition. "It is proposed that in
stead of a vertical line between the two natures, as in the 
older doctrine, we should draw a horizontal line between 
the upper human medium and the lower deeps where 
deity has a home". 
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449. 2) DR. H. R. MACKINTOSH1 of New College, 
Edinburgh, has just published The Doctrine of the Person 
of Jesus Christ (1912), in which he covers the whole field 
of Christology. He treats the subject in three divisions: 

Book I. Christology in the New Testament, pp. 1-121; 
Book II. History of Christological Doctrine, pp. 122-284; 
Book III. The Reconstructive Statement of the Doctrine, 

pp. 285-534. 
Part I. Preliminary Questions, pp. 285-344; 
Part II. The Immediate Utterances of faith, pp. 345-426; 
Part III. The Transcendent Implicates of Faith, pp. 427 

-534; 
1. The Christian Idea of Incarnation. 
2. The Pre-existence GJf the Son. 
3. The Self-limitation of God in Christ. 
4. The Self-realization of Christ. 
5. Christ and the Divine Trinity. 

He aims to furnish also what might be considered a 
competent guide to the best recent discussion, in Great 
Britain and Germany. There is much to commend in 
this treatise, and probably more to criticize, but the work 
takes a very high rank. 

450. Of Luther 1 s Christology be remarks: "With 
Luther there came into the world a deeper understanding 
of the person of Christ than had prevailed since the apos
tolic age. . . . . Luther's system of belief rests on and 
revolves round the person of J E!sus Christ. To him faith 
in God and faith in Christ are one and the same thing. 
. . . . . . It was among the rare excellencies of Luther's 
Christology that he fastened an indissoluble bond, as St. 
Paul had done, between the person of the Redeemer and 
His redeeming work. . . . . . To him the manhood of 
Christ signified more than to any post-apostolic teacher. 
. . . . Very plain words, accordingly, are used regarding 
the reality of Jesus' earthly life as one of limitation, 
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growth, and trial. . . . . . But if Christ was true man, 
faith is equally assured that He was not mere man. It is 
the very corner-stone of Luther's theology that none other 
than God could avail to atone for human sin. Athanasius 
himself could not speak more plainly than he as to the 
absolute centrality of the Godhead of Christ. . . . . . . . . 
These two sides, the deity and the humanity, were held 
or rather fused together by Luther with a kind of passion . 
. . . . Christ as daysman, as Mediator, must by the very 
constituents of His person have standing-ground on both 
sides, so binding God and man in unity. . . . . By a 
vitalizing innovation he drew the mind of a whole age 
back to the historic Christ, declaring with tremendous 
power that faith possesses its proper object solely in the 
person of the crucified and exalted Lord. . . . And to 
this hour the Church is occupied with the problem essen
tially as it was stated by Martin Luther". 

451. Dr. Mackintosh very frankly, from a Reformed 
standpoint, finds fault with Lutheran Christology, and the 
tendency of his criticism can be seen from a few quota
tions, "A dreary formalism took possession of the official 
views of Christ. . . . . Insisting that the inseparability 
of the two natures must be taken seriously, the Lutherans 
worked out a theory in rather unprofitable detail. First 
of all comes the unitio, or incarnation, ... and this is 
strictly an act. The permanent result . . . . is a state 
.... known as the unio persona/is. . . . . . Finally, 
from the personal union, and the resulting eommunion or 
mutual permeation of natures, there flows the commu
nicatio idiomatum, a peculiar and original tenet for which 
appeal was made to Col. 2: 9. . . . . The older Lutheran 
divines took a somewhat novel line as to the "states" of 
Christ and the Kenosis which Scripture leclares Him to 
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have undergone. They drew a sharp distinction between 
incarnation and humiliation. The subject of humiliation 
or self-emptying is not the Logos, for in becoming man 
the Logos surrendered nothing of His divine majesty. 
The subject of humiliation is the God-man in respect of 
His human nature". 

452. Under Incarnation he discusses the Reason of 
the Incarnation. Of the view that incarnation would have 
taken place quite apart from sin, he raises the following 
objections: 

1) No one will claim to prove it by the explicit 
teaching of the New Testament. Against it may be urged 
that it would involve the complete readjustment of the 
New Testament perepective; 

2) The -theory has the weakness of every purely 
hypothetical assertion; 

3) Redemption and creation are presented to us as 
an organic unity, forming a single historic process; 

4) From the outset Christology has been controlled 
and inspired exclusively by a soteriological interest. 

453. After discussing very fully all the different the
ories of modern thinkers concerning Pre-existence, ideal 
and otherwise, his testimony is: "Nevertheless in both 
cases-that of the Divine self-consciousness and that of 
Christ's pre-existence-Christian intelligence pondering 
on its data will always insist, I am convinced, on post
ulating the ineffable reality". 

454. Probably those who do not believe in the Ken
otic theory will find most to criticize in his chapter on The 
Self-Limitation of God in Christ. He calls our attention to 
the fact, as he holds, of the obvious differences between 
the older Kenotic theories and the new, and speaks of a 
strongly revived interest in what are known as the Ken-
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otic theories. He not only names Fairbairn, Gore, For
rest, Garvie, Bishop Weston, and Principal Forsyth as 
putting forward this theory and defending it, but very 
clearly takes the same view. "It is a conception of im
mense religious significance. . . . . . . This must be 
taken aa seriously in dogmatic as in Christian piety, and 
a place must be found for the real fact which it denotes 
in our construction of the Incarnate life. . . . . The 
difficulties of a Kenotic view are no doubt extremely 
grave; yet they are such as no bold construction can 
avoid, and in these circumstances it is natural to prefer 
a view which both conserves the vital religious interest in 
the self-abnegating descent of God (Deus humilis) and ad
heres steadfastly to the concrete details of the historic rec
ord". In accordance with his Kenotic theory he main
tains, "We cannot predicate of Him two consciousness or 
two wills; the New Testament indicates nothing of the 
kind, nor indeed is it congruous with an intelligible 
psychology. The unity of His personal life is axiomatic". 

455. He holds the view of "gradual incarnation", 
but does not liki the term. "Stages or crises in Jesus' 
life can be indicated where, as in veins below the surface, 
the pulse and flow of movement is discernible, and the 
coalescence of the Divine and the human within Him can 
be viewed as a process. To take only three instances: 
His baptism, His death, and His resurrection cannot 
have passed and left no mark. The result must have 
been to deepen the involution and co-inherence of the two 
mobile factors of His life and to secure their more perfect 
mutual irradiation". 

456. His peculiar theories also have their influence 
on his view of Jesus' birth of a Virgin. "For my own part, 
I should not think of regarding explicit belief in the vir-
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gin-birth of our Lord as essential to Christian faith
otherwise, St. Paul was no Christian; while, on the other 
hand, the story has an exquisite natural :fitness, and its 
vogue is nearly impossible to explain save by the hypoth
esis of its truth". . . . . . . 

''Unless marriage il!l sinful, neither His sinlessness 
nor His unique Sonship requires the guarantee of virgin 
birth. If we insist on such a guarantee, it is certainly 
not supplied by the absence of human paternity". 

''The evangelists do not lead us to regard the birth 
as derived from the Spirit acting as bare power; the event 
has an essentially ethical aspect. This is furnished, we 
may consider, by the faith and holy obedience of Mary, 
reacting upon the .higher influences from above ..... . 

Jesus is' born a man, in a relation of true heredity to 
His mother, and, through her faith, to the grace and piety 
of the past". 

On the whole this work of Dr. Mackintosh is very 
valuable as an historical account of the development of 
the doctrine of the Person of Christ, including a history 
of all recent speculations in England and Germany, and 
adds one more variety of the Kenotic theories which are 
already as numerous as there are writers who speculate on 
this subject. It is no wonder that he fears that some will 
say that ''he has added one more to the vain attempts to 
explain in detail how God became, for our redemption, 
incarnate in the person of Jesus Christ" and to regard 
many of his thoughts "extravagant and metaphysical". 

We are reminded of the strong blow which Ritschl 
aimed at the Kenotic principle when he said that by their 
very definition the Kenotists deprived themselves of the 
right to say that they had found God in Jesus. To them, 
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as he puts it, "Christ, at least in His earthly existence, 

has no Godhead at all". 
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